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. Preface
The Way of Tn;dir. - is e latest add:tion to the ;. z—v growing
aumber of anthropc :gicai and sociologacal studies ¢ —cols. Inceres: .

;ional thinking duric:- the last decade, especially in tr-: Uinted States,
~~=at Britain and, ia=erly, Adstralia. This has largel+ ==n due w the
=~ gnition that the —ore tr=ditional, large-scale, qua=——-ave rescarch
stzes have a seriows fimmation. They can usuall =t relacvely
~=:. d pictures of the educdrronal pgicesses at the behas 2=l level. but
= s little about the values, feelings and constructic=.  ;:ldreri nave

mn these has béen ore of the most significant develor s in vcdu(:)\

s>t their education at the small-scale level of the scraw.. #
. fa this it is M¥essary to turn to anthropology anc miero-socioiogy
! studieg try o establish ‘what really happens -~ ch¥dren and
tcac¥ers in the school and classroom. These, manv tzeorists would
aim, are really where the action is* By treating the . small-sgale
ciaf systemé with their unique life and cultures, valuaoic msigican
"= =aiped’into the richness and complexity of the social interafiions

re at the heart of effective teaching and learning.” The Way of
:ition now joins this body of works. v : L.
-qually importantly, it is of great relevance for educazonists tymng
o understand the complexities of multi-cultural - poly-ethnic ‘
<octeties, again like the United States, Great -Britain anc Australia. In
aca of thes countries, many ethnic groups are ying to preserve
™~ nerr own cultures and values by promoting them through various
-~ rnds of educational organizations. In Apstralia we have ethnic
// ools, and comparable institutions exist overseas. They a/v? increasing
» 1 ndmber, yet vety little is known-about their problems of ethnic
culturd, maintenance when faced with competing pressures from the
wide esternized, industrial societies in which they are located. The
Way of Tradition is about such an ethnic school. Althougn it 5 set in an
Australian city, <he theories which ‘age developgd to explain” how
children can react to problems of culture conflict have general applic-
ability to all societies in which ethnic minorities are trying to preserve
their ways of life through cducation. ' ' C
. At the same’ time as an interest has developed in observing the
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education of childrep from cthnic = - rizu by using arthropologizal
studics‘of sehQgls, there {s now & :de -—cad interest in Ao spch
o studics have been done.’ Smcc the earl. -970s, particularly n “he
.United States, educationists are loc xinz + .- .cthnogm'"mf'étu_.u of

‘schddls not only to thrgw light on —=- ~appens in them, busalso o~ , *
learn more-abewt the rescarch tcc]n ~ -nd methodol >gy which can

be adapted from the more classu_:al »ropological literatur.. Again,

this need has arisen frdm “dissatist: ~with %he more cr i zal,

supp edly. ‘scientific’, a‘gc—a.alc st .l studies of the edw . - nal 4
procc o

The Way of \Tradmon attem=zs t¢ - .l these nccds By: usiv-as
much on ‘universally a'\phcabla the - fies an -ascareh’ taghnicues«s ft-

does on a description of the educaric nal ==cess withidyone <chool, - =
“it can fairly clhim to nave rc]cvyiq tot -uticational thihking well .
beyond Australia. In zddition, it is ¢ st fullsscale ethr wraphxc P
study of a schigoi and supporting cc ;g which is of co-siderable”. .,

timeless and intrinsic interest bozh L. - “cizists from a wide range of .
ticlds and to the genera 2] reader. oo

‘Lubavitcher School is one o . - =e jcwish day schools in - - 7
Victoris, Austtalia. At ko tinle T vnomhs field-work durmg ‘
1969 and carly 1970, it had a tot: - - of 259 pupils - primary
:md secondary grades.. THE na . ;::':uchcr School’ :as” been

Spted in an attempt to mect.. - Pr
kccp, the'school ‘as anonymous a- possic

ipal’s request tho 7 should - Ry

. T have not ic. -fied its

location, but in any case thi$"ic not =ty relevane. The school is
sititated in an affluent, middle-. .ss neiznpourhoo. Wwithi= the Mel- .
bourne metropglitan area. ™ ‘ S

" Ispent the 1§ months ar the 0ol 1 member of sta~ teaching

Social Studies #nd Gcog phy : "% at the secon! At ¢ s
the »®mec timeg) worked as :r rist usi ©Lsory
Lbs,. >~ ~lemented by “oowroof e anactured

instrunents de - doped while in the fielc. Ay dial tolcis kno¥er to
" the Prmapa}, as T had' der,»sure of ¢ wmg my- tovological .~ ¢ .
‘interest in the school when we dlscussu1 -ppointment. Mv interest

had developed during an carlicr, CI.'OSS-CL._,“.J lxbrary-bascd study of

* the gnculturation of.children in a varicty - cthnic minqgitics and sma]l . ~
communitics around-the world, hich .- trying t:¥rcs‘cr‘v/e their

values and traditional beliefs in the face o1 often’ prejudiced and dis-

" criminatory pressures: from ‘the WldCl‘ societies in which they are \

LY

Ty -

ERIC

Aruitoxt provided by Eic:



. AT

situated. My basic interest wag-in the cffects L’Lt such a situation—so

- compnfon.for migrant and cthnic minority groups—thight hive on the

#>  children’s. emotional and educational well-being. ' ‘

: What started off as a relatively unproblematical picce of rescarch . -

\ gradually developed'into a co;np]cx but absorbing study of the many « -
;rovert and concealed pressures facing a small group of committed

rc]igfousfeachcrs trying to ingulcate a way of life and a belicfsystem -

<

which. in/most respects are alien to the valuc$ of the Western techno-
culture within. which the gctiool is situated, and which dominate*its
- sccular teaching progmm{ I was able to participatc+ in a variety of
. ‘cer¢monies and rituals §f great angiquity ‘which testified to  the
“  genuineness of thisscommitment. It is one which obviously conflicts
' with.a mqge m é"l’ii.:flktic way of]ifé.'Undcrstanding and analysing it
_» presents many grb]cms for miintaining ‘scientific’ ncutrality and
. .objectiyity: Whekher one can ever-achicve this is in itsclf quite prob-
. lematj lz(and,thc most that this study should claim in the way of
v ',.crcdié? can only be ‘assesscd by the degree ta which it commands
the reader’s assent_to the.cxplanations offercd, as Redficld has sug¥
gested (1956 : 70). , , R !
There are some that may challenge the validity of what is described.
‘This would be'to indulge in aform of ethnocentricity very far removed
* from the cultural tolerance which ought to guide our thinking about
alternative lifestyles and religious philosophics. We may hot agree
+" with them, but we must respect them, and try to be objective-cnough
to recognize their validity for those who pﬁgfcss them. In the ase of
Ortho.nx Judaism.cgi:m-ment its beliefs and practices nceds faf
gréater sclf-discipline than Mbst of us can myster. The phrase “Yoke Q{
c ., the Torah’ is no misnomet for such orthodody,.» o . ‘ (@
this is an a t of how a number of boys tricd to come €6 termgs
. with the pressures of the “Yoke’ in their formal religious ﬁ:hoo]ing,
while at the same timf?copiﬁg with the many démands of the sétular.

educagion system. T an} only too well aware that the account could
.expose the school to unwelcome publicity, which may harm those
who' were assaciated with it during the period gfthe doctbral research -
on.which it is ﬁscd. The distarice of tme that has developed si eand © . |
-«. the organizational changes that have occurrga—'i"n the school a:;Ssomc
guarantee of continued, rclative dnonymit§. Thegchool now'is'some-  *
-what d&rént from what it was whert I ssudied it™By writing in the
cbfmogu@: present Tath prescnting a ‘snapstht’ of what, was then, _ )
t
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* and still is, a urfique schogin’ Australia. It scems.to me that its religious '
“idcology and all that flows from it in the way tradition: issocially -
organized’ within thic school carries an important message for both the ' .
N profcssxonal/ducator and the general public, This is that commitment  ~~ )

to a dpominant Systcm ofyalues may cnhante rather than’wegken -,
ch!]drcn s education qnﬂﬁy\:vcn be: »cn'lcial for the vcry'survival of e
socu!ty self. ¥ [ . \
7 In a perigd of far rcéchmg and not always’ bcncﬁc1 1 social change
. iy all socictics, wc uld"do well to remember anthrgpo]ogxst Lagyra . -
Thompson s suggcptx n that-decp-seated values are the essential basi

+“of & ‘Socicty’s culture or socictal, grbup-living pro'b]cm-so]vxré
device’. They are highly - rcsxst;m, to change, and may appear to be ‘- .
swamped in one gencration, only to Ye-surface in a later onc as the 3 .
world-view which provides a socicty with a ‘master plan’ and dc&gn —
for living. Schools and other cncufturatxon agencies similar to the one -
I.studied may \\;c]] be the carricts of the valuestand tradmons'ﬂpon, ¢
which the co‘htmuéd well-being of a socicty depends. If we remaid .
sceptical about such a view, w¢ should at leas attempt to put forward =~
an, alternative explanation for the persistence pf Judaism and.the =\
Jewish people over the millenia, despite diaspora, pogrom and holo-
caust. nght not this be duc to the resistance and resurgence of the -

. cducational institutioris that have flowered among Jewry in. rcsp@n _

« to the idjunction ‘And-all thy children shall be taugh( of the Lord,‘and .

great shall be the peace of thy. c]u]drcn (Is. 53: 13)? _
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s+ A Note on Li’térér){;Stjﬁle'
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o'lp_giqa'l ¢onvention, this accourit. is v,i'r:iﬂttcrr'ip;t_\hc. g
nY, except, wher® the asse,of the past tense is both
logically and “stflistiéally Wwarranted, 4s in_historical analysis. of the ot
history of Chassidism and the valye orientations of the,two traditions
in the school. The translitcration of Hebrew and Yiddish presents '
~rthographit problems, as there are several ways of writing anglicized. -~ -
~rsions of these languages. It has not been- possible to be absolutely =
*  onsistent in the spelling; as different versions appear ‘even in. such
-cerature as that issued to parents of boys’at the school, wheré one-
.. muznt have cxPccté'd_ consistency. Inssuch cases, the original versions
=" uave been retained. This prdctice Ha¢ also becn adopted for words
-qu'é)tcdafrom literary ‘sources, even” where they. conflict_ with another
~ version as used at the school.'Bck:%:sc of their different backgrounds;
« some boys used different pronunéitions of common terms, and these
“Rave been represented as spoken. Thcy arc primary.data and, as such, .
* should be recorded ‘faithfully. . - - I
Eor other terms I have adogted a numper of conventions. The
Ashkenazic (Ea_étcm European) spelling is used and not the Sephardié
- cditcrrancan) version. Hebrew and Yiddish words are written -

phbrljicaliy to assist pronunciation, e.g shul (Yidd.; pronounced

-e ”

s . v
- .

. ‘shool’)\ rather than. schul" (Yidd.) to avoid confusion with the Englise -
< ‘schog and its sk pronunciation. The Hebrew th ig pronounced s. Thus” -
I havewritten’ Swccos for Succoth. Consisteney has been abandoned
. whe¢re writing a term as prohounced at the school would produce a*
"clumsy departure from thé accepted and familiar spelling, e.g. Rosh
' Hashanah. -~ = o ' S
" One Hebrew #nd Yiddish sound needs special mention. ‘This is
' "designated by phoneticists as kh, as in the Stottish lock br the"German - .
ach. This is a combination of the glottal stop of kifimediately followed
. By an aspired h. I have used ch,to indicate this sound rather than kh,
because & might confusc the English reader into producing the hard -
sound. In addition, ch appears in so much Chassidic literature that a ‘
, departutc from this form scems unwarranted. Inconsistencies in spell- -~
" ing mg‘x;bcl‘notcd. These arise from dsing"Yiddish or Hebréw inters

. \-M ST .. ‘ P !
- : o xu .,
) N
P

. . 1 - . L4 B : M
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changeab]y>r where a quotcd passagc adopts a dxﬁ'crcnt style ﬂ'om
that ¢mployed througliout th&book. .

Biblical, Talmudic and related rabbmxca] cxtatxons gcnera]ly follow
the style used in The Encyc/opacdm of the ]ewxsh Religion (Werblowsky
& Wigoder, 1965). The former are st ot conventionally in abbrevj-
ated Roman type. Sub-divisions of the Talmud (orders, tractates,

_chapters) are abbreviated.in italics. Talmudis the comprehénsive term
- usually employed for the Mishnah and Gemara. It is a'vast compilation
of the discussion, commcntary, and i mtcrpretati@d of the Written Law,
i.c. Scripture (Torak}, which developed.in the _scholatly academies
*over the mght centuries since the time of Moscs “The Mishnah (Heb.

" tcachmg) is more of a textbook than a codc and gives the essence of
th® Oral Law (Halachah) in six orders {Heb. sedarxm) Other material
was collected in a supp]cmcntary work, Tosephta (Heb. ‘supplement?).

The,Gemara (Heb. ‘completion’) is the complement to the Mishnah and:
rccords in ordcrs tractates and chapters thc didcussion focused on it.

.y



Introductlon
- ) ‘ v LY
The Forcc of T;adltlon m 'Educatlon

To the casual passchby tlhcrq is little about the yc]]ow sandstone
building frontmg a busy spburban thoroughfare to suggest that at its
rear there is a small Jewish boys day-schoo] With a historical baek-
ground stretching back several thoysap# years. Q{I' he name of the school
appears. on the front of the -bux]dmg in Hebrew and Enghsh but only a
Jew would appreciate its{ full meaning. Even this would be unlikely
unless he were Orthodox, fér it'signifies a tradition of scholarship and

learning that eriginated in-the great Jewish adadcmxcs(ycshwot) in Baby- .

. lonia during the secohd century of the Common Era. Of m@rc.immedi-

ate relevance fof the school is the flowering of this scholarship that

occurred in Eastern Edropean yeshivot between the seventeenth and
twenticth centarics until their collapse during the Nazi holocaust.
But the tﬁmon was not cxtmguxshcd and Lubavitcher School is one
of some Two hundred academies elsewhere around the world where
intense. Jewish scholarship still fAourishes: -
There is another side to'the schoot which is even less apparent, as it
. Iacks the spaciots grounds ind cquxpmcnt commonly associated with
A mdcpcndcnt or. public schools in Australia. Like many of these,
Lubavitcher School provides a program of ‘sccular’ lcarnmg in rcsponsc
to the demands of its supporting community. This provision is rooted
in'a different and far less ancient scholastic tradition” stemming from

British, Amoldian¥roots W1th a leavening of Scottish influence. This -

- gives a distinguishable ‘tone’"to the.school’s more secular activities. In

combination with the tradition of Jewish scholarship, the net resultis

" to bring together in Lubavitcher School all the ingredicnts that make
for a powerhouse of learning and'a subject for cthnographlc research
thut is not duplicated .anywhere c]sc in Australia.

-~

The role of tradition and Values
The role of the two traditions in the schoo] 1s an 1]lustrat10n of the com-
mon view that to fully understand the characteristics of a social group

‘xv
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and its culture one must take account of the group ’s historical past
working in the present. The Great Tradition of Chassidic Judaism,and

" the academic tradition of the indepgndent school system are not onlyof .

hjstorical interest, butfiide the’ workmg of the school in virtually

every aspect. This is more the case in its religious, solely Jewish activi-

ties but still very much so in its secular work.,
It is hardly surprising that this should be tl* casé. In most socicties

“which have adopted a Western-type cducation system, schooling- is

the basic way of putting into operation one of their most fundamengal
cultural, institutions. For any socio-cultural’ group to survive beyond

. ‘the shor termy, it jsesseritial that cach new geheration be inducted into

both the action systems through Whlch the group functlon’.g, and,_ the

'cu]tura] patterns that program the action systems. .This entails the

transmission of the group’s culturé: to the layman, education; moré
technically, enculturation.

Traditions and values are involved in schoo]mg and c¢ducation in at
least two ways. They, firstly form part of the ‘content’ of the cultdre
which is transmitted in the enculturation process. This idea s inherent

*in the view of culture adopted. It can be thoyght of as a patterned

system - of symbolically and cxtra-eymb?hca]]y communicatéd and
interdependent knowledge and conceptions about the technology and
skills, customary behaviodsspaalues, beliefs and attltudcs that a socxcry
has evolved from the past, and progressively modifies to give meaning
to and: cope” with the present and anticipated future problems of its
‘existence. The Gestalt-like combination of the elements forming cult-
ure derives its unique character from the socicty’s ‘world-view’. This
can be conccptuallzcd as a body of value oricntations which are ‘broad-
gauge propositions concerning what pcop]c feel positively about: they
influence both the means and ends of stnvmg (Homgmann, 1967: 78).
Valuc orientations have their basis in the problems posed by three
types of environment. The first is the natural or geographical environ-
ment with which man intcracts through his ‘tcchno]ogy and skills. The
sccond is the Social environment, comprising individuals and other
social groups. The third is more spccu]atlvc, but may be termed the
‘metaphysical cnvironment’. It comprises other-worldly -forces and
unexplained ‘natirdl and supernatural phenomena. Religious belief-
systems and* similar mctaphysu:al cxp]anatlons are one outcome of
trying to cope with this environment in man’s apparently innatc nced

. to impose ordcr and mcaning on the cosmog
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“he probizms posad by these thrcc typ_cs or f:nvu'onmcnt are tac}dcd
.. lifferent - ays by each socio-cultural group, despite the fact that the
: oes of problems or dllcmmas are < fundamentally similar. This

cnables the social scientist to devise & typology of value orlcntatlon; :

which agcounts for all the dilemmas conceptually, and provxdcs 4
framcwork for analysmg the bodies of lmow]cdgc and conceptions

basic to a group’s cukure in order to establish. its  unique combination

of broad-gaugc\proposmons N .
Man strives to understand and ngc meaning to the ongms, naturc

“and super-nature of the cosmos, its power sourccs, and how he should
 stand-in relation to theim. The meanings man has ,put”forward to

cstablish the man-uriverse orientation have rangcd from l‘C]lglOUS

proposftlons such as monotheism and pantheism ‘to m'chglous or
 atheistic proposmons such ‘as those in Marxist ideology or the blg—

bang’ thcor) of modern astro-physics. Man adopts a ccrtain.commiit-
ment\to nature. and its bictic resoirces—the natural conponent of his

CDVll’ODl]]CDt—w—thIOUgh a man-nature orientation. It is possiblé to find-

intheworld a rdngc of the meanings which this arca of human cons
cern has for sofial groups: They range from the outrightly exploitative:

to the conﬁvat:vc, which can extend to the almost sacred, ‘symbiotic

relationship of the traditional Austrilian: Abongmg_ to the land.
Meanings attributed to living and working'wjth others in the social
group generhte further. value oricptations. Thesc ‘arc an inevitable
consequencé of the social nature of man. *The natute of group living,
togcthcr with the preferences and objectives associated with its basic
institutions and patterns -of social “rclations constitute: a - man-
commumty orientation. Human groups also have prcferrcd forms
of activity, stnvmg and achicvement, and attribute a varicty-of mean-
“ings to these in a man-activity- orientation.
Man occupies a niche in fime apd geographical space. The former
can be viewed dn a cosmic scale or on a micro-scale. For instance, a
group can be futurc-oriented on the cosmic scale, looking forward to
‘a mlllcmum Another’ group can be past—oncntcd drawing hcavn]y

arid almost exclusively upon tradition to inform and guide activity ins"

" the present. But both groups have prcfcrrcd ways of devoting time to
actrvlty on the micro-scale: Both scales of meaning attributed to time
constitute a man-time orientatiori. Man also attributes meaning to,
“and shares preferenc:: for, a certain arrarigement. of his man-made
habitat. This can be :2rmed a- man-habxtat orientation.

- S xvi
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The rccogn:i‘zg:c_:‘ diﬂff:ul’tyo of identifying valuc orientations during,
“eld-work can be ovetcome by adopting the approach of Thompson
nd Hostetler (1970). Using a bafically similar typology of value
' >rientations, they *analysed® the ‘charter’ of icligious beliefs which
“ constitutes the Huterian ‘confessionof faith’ subscribed to by this-
# | group of commfmnities in North Amcmea. Their analysis enabled them
. 2o predict a priori the ‘idcal’ world-view ‘that motivates the cultural
/" ‘design £5r living’ adopted by these groups. As a subsgquent study
- " showedPthey do indeed adopig(a lifestyle and culture that are almost
literally ruled by theAI;I_o]); Book.” . ¢ L :
-+ Value origntations, values and traditipns are also involved in the way. , .
schoo]ing""if.organized. Because of the enculturation imperative, their -
tran;s,n}ission along with a gr’oup’i valued qu)ow]cdg‘c cannot -be left to
., chance. The school can be thought of as an ‘enculturation matr Tin
" the Oxford Euglish&Diction.ary sensc of a ‘place in “which a 'thing is
.developed’. The ‘thing’ is the ,(:hlil_d.’ As the primé agency of the
Western world, tomntissioned by socio-culdfiral groups to transmit
. their cultuze tq each new generation, the 'org%nizati'on and craﬁ‘oh',‘ ‘
f-the school as enculturatign® matrix must - reflect” th v%@ and.
¢ frraditions ‘on which the-cultures are founded. In a vgr;tal, sensé, a
school is an example of ther'social organization of tradition’. Jts chi-
tecturc, artifacts and other symbolic featurcs are the ‘cultura) mediab -
N 'fm;., the-. traditiofx (Redficld, 1956 : 5"6).-Thc'know]cd'gc' tra®mitted -
through the curriculum, the time-tabling, selection and functions of
the staff and their daily interactions with pupils atl have roots in the
traditions and values of the socio-cultur group the school serves. [t
cannot be otherwise} if the group wishes to survive. Traditions and
- values arc also passed on'throygh all the subtle patterns of the culture -
to which a child is constantly cxposed. These include the drbss,
- behavioural styles, modes. of speech, manners arzd similar features of
* people-in the'group, the tools and implements they use, together, with:
a whole host of other man-mfde features such: as buildings, use of
. space and so on. . . T .
~ The Jews and. Jewishness have survived uncounted attempts to
. destroy their culture for over twior millenia. One susvects that this is
- very largely duce to the influcfice of systemat:: ‘caucation through”
- schools'and*sther enculturation matrices programmed by deep-rooted
Jewish values and traditions.. Where these have been able to flourish
unimpeded, as in the Eastern European’ yeshivot, the culture Kas
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bccn“} able to ,sm'vwc unchallcngcd since in such arcumstancc?only o
one cohcre'nt set of cultural meanirigs is trapsmitged to the child. .
In the gase of Lubavitcher School, howwcr, the. transmxssxon of -

“the Jewish ‘design for living” does Jiot go. unchallenged. Both the * i

pupils and their parepts must- live .in a Wwider, non-Jewishsociety in
which the values and value orientations. are vague and largely un-~ .

~codified. But cven in this instance: we-can establish some of their
charactehstics through an analysis of the literature rclating to the

Y

Australian society and educatiofl system in gcncral and, within it, the

!
" particular emphasis- of the academic, Amoldian tradition on which -

much of the mdcpcndcnt sch education;is m‘uldcd N s
Whether this acad®mic tradjtion is actively in competition with thc
Great Tradition remains to be established;in this book. However, it is .

inevitable that they are at least 1mp]1C1tl¥ /I’{ not cxp,lxcxt]y, at odds

with cach other. Ltibavitcher School cndcavoujjﬁ-p@arc boys for <

roleyin an advanced, industrial society and cult At the same time
s 1me,

it propounds a-world-view of considerable historical antxquxry which /-~
75 still held,by Orthodox Jews to provide a valid and comprchcnsxvc o

<
dcsxgn for living in thte present. " The inherent tontradictiona bc

expedted to produce in the Boys~onflicting cmo}}pnal attachm

. which will affect their attempts to comc to térms with both tt‘admons

This book is an attempt to cxp]orc the many reasons for and out- .
comes -of this dilemma, which is inherent in_the nature of tradition.
People’are free to evaluatt what tradition offefs, to assess the worth

" of transmitted meanings and to accept, modify and reject them as they

choosc. Tradition is not inflexible. Like all culturgl wicanings; it can

be both mastered and manipulated, before being incorporated intoan -
individual’s view of his life-world (Smolicz, 1974[)) This s'the essen-
tlal problem facmg boys at Bubavitcher School. -

. ] . o
, . . oo :
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Y ,The Roots of Tradmon |

o n d ctvzlfzattan there isa great trad‘ 2o of th}reﬂecttue Sfew,

%here iga little tradition of the Iar(g y unre;gectwe many.

-t .

e greflt tradition is chlngted int sthoels, or(temples; ¢

. \ # little tradtrton works-itself out . d keeps iself going in. the.
. : Itves of the unlegtered in t eir village Sommunitiess ¢
v ' The tradition of the ph)ﬂ(/sopher, theologian, and literary nim '
"'is a tradition onscious cultigated tgd handéd %wn that o’ { )

Ahe little peaple:is for' t ost part faken for granted)and not = <

submitted Yo rhuch SU%‘Y or considered reﬁnement and

0‘ tmproVe%m‘ o

v
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The fiest tradmomrowdmg thc ldcofb , ' Lin o X,
otder of im&and Bnonty glveh to it, is thc Grcat Tradition of Chas- = ..
sxdlc'_]udalsm In t<pure form, this ongmatcd-m blbhcal timesand isa-

| SN i
- body oﬁ#pus belfefsgnd practlccs_whch guldcd evepy facet of so&tty‘, g
* " provideg mdancc or € ﬁry experierice in life and completely united its ‘
adhc#hr;iz a ‘mgral comgnunity (Mcddmg, 1968 : I1). - Y -

Since bccormng c;ab] E,‘ the Great Ttﬁdl)loh has been rtirtired ar;a\
— augmented progrefsiv y wver suceedt ing ccntuncs by eminent literati .
—those- responsiblg for fostering and ma.mtammg a great tradition
(Singer, 1969 : 107). Of central importance in the history of thc school
have been-those literati whe are adherents of the Lubavitcher Move- *
ment.! This is a branch of Judaism with its hcadquartc*s in New York.
Altcmatlvcly known as the Chabad tradition?, it is the r foremosfamong -,
a number pf groups fostering Chassidism, 2 pietist movemenit-which '
oiginated: .#mong Jews in Eastern Europs - the beginning pf the
c1ghtccnth century C.E3.

N

The origfné of the Lubavit'i:h ‘Movement
Fhe beginnings of Chassidism '

. Tradition has it that Chassidism Yvas founded by Rabbi Isracl ﬁ al
Shem Tov (the BeSH T) born i Okuf)] a small town on the bordets of

1. Lubavitcher—after the-town of Lub;vxtch in Lithuania, which was the centre of the
* movement for 102 years prior to its dispersal under Russian persecutions.
2! Chabad is an-acrostic for chochma—wisdom or concept, bina—understanding, and
daas—knowledge, concentration, dcpth of carrying the idea to its conclusion )
. (Schneersohn, 1965 : 7).,

v 3. The spelling adopted for Chassxdum follows that used in publications &om Luba— ”
vitcher Headquarters. Alternative spcllmgs are found in the htcraturc(—Has(s)xdlsm,
Chasidism. c.E.—Common Era, B.C.E—Before the Common Era; these refer to
the ‘periods designated by A.D. and 5.C. respectively in the Christian tradition,

ERIC
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B Vqlbyni:?aﬁd Podolia,* FoY]chrs\bf theyuovement were tefgned the -
- Chassidim (sirig. +Chassid) -- ‘Pious Ones'. Ihc‘adoptio‘ﬁ‘ of-the term ¥
. stressggl the keynote f ae Baa] Shem’s teachings: zgzl, prayerful ’
1 ,dcque)n, ‘and humility~ God.'Chassidism a.p"pgqlcd’ﬁs%eng]y tothe °*
" \ ;'féelings and emotions. It us developed as a way,of escape fer a simple,
\ ignorant peasantry suffering from the despair pnd degradation ng‘ \
¢ __—out of ke soc&nd «economic staghatibn following :hé_savagetand °
« . barbaric gossack'pcrsccutiq'{s under Chmielnicki in 1648. - - Gr‘
: - The ?pid spreﬁc;f Chassidism Wwas due 4s much to j:s appeal t6 thé
" masses fsyto she & ordirltry galaxy of saint-mystics, veritable human
©, dynamgf, it ptoduced during the first fifty/ years ofuts exi'stcncc’}
-’ (Epétc/im 1959 : 274~75). These added to, and in somercases amended; .
. the original teachings of the Baal Shem. They alsé gave rise ta the
T . &nstitut,i’on of the Zaddikfa concept Srigina{cd‘ bLR\;bbi Dov Baer, .-
\ .the Magg'id of Meseritz, qvho was t!]c BeSHT’s foﬁrost'disgglc z}‘nd .
- ultimately his successor (Table 1.3 N\, Nt
Chassidism, how@ver, aroused intense oppos’iﬁon from qpponents or - .

‘Mitnagdim.8 T}@§ were particularly strong in Lithuania, centring on

kY
s
-

Vilna, where\Jj Rabbi Elijah ben Solomon, the Vilna* Gaon, a

fanatical opponent of the movement.” However, this opposition did

little to check the growth of the movemént, althoug: jt did lead,

Chassidim to leSsen some of the mor¢_extreme aspects ct, the’ Zaddik -

cult . ad’ . ). ‘ “pe

o accord to the knowledge of Torah ix: proper and rightful piace} In thisway, &+

—(Chassidism, without losing any o ‘ts peculiar warmth snd |enth jasm,
became one of the major pilla}? ot :pport of Rabbinism aad,jat the bame
lgmc, onc ofits_ finest and ric test products (Epstein, 1959 281).

g v

- . T r
Eler s of Chassidic ideology : s
In‘es-2nce, Chassididn represents a tusion ot Kabbalah and R:bbinism.
The ormer is the body of Jewish mystical litékature dealing with the

4. Laal Shem Tov (Heb.)—'Master of the Good Name’, abbreviated : .~ =<SHT.
" $. Laddik (Heb.)—'the, perfectly righteous’~ Mdggid, plur. Maggidim (Szb. ‘preacher’,
‘speaker’. - N C
6. Mitnagdim (Heb.)—fopponents'; anti-Chassidism. - ) {
7. Gaon (Heb.)—'Majésty’, ‘Genius’. Title originally given to the chicf -+ ti+ rabbinica
-academy in Babylon, Outstanding scholar. )

N A o .
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L\i(sépcmztural orld wal/ which, ma- s lml;\:d Mdn may specuiate °, 1
about the nature of the spiritual warld, inc:uding the Divinity, and its - &
relations wilh this workg, though not in tz. Chgistian sense of escha-- .

. .K&’)l;agigal spectlation a:%t] the )world—co-c'/o’r_:f_;.\ The end of the Law is - 8
ohedience’, hégspeculation. vt N N\ 46 ]

»  Rabbisiss gs it developed jn. the Talmudic Era and coptiived in the

" s Middle Ages, on the other hand, provided a necessary b la&;c against

any cxg&%}cwﬁﬁ msticism and rasional philosophy:8 Rabbinism
“was concerned tb . - T ' o
T . .

¢ prow;idq clear definigions ’ég norms,of action for cvcr); new ituation d§ >
d’% L

circumstance, and thus to €dntral and shape the epistence of the indivi
‘and the commynity from the most intimate ayd sacred details to the who

c:&temal‘if‘fgns)?dxlai (ibid.: 252)= * 4 , — .

. N - . Chassidism co‘rr‘rgincc\:the.lcgali 3
own. urfique interpretation of K .
J Div::e Qmnioreseuce. The resile enabled assidim’ to sce God’s ,
pres_=ce in evegything, s that carthly tings sudh as the functions and
*  appezites Of thd senses becanie elevated to the sérdféesf God™ This was
alIicC’to?a strong behief in thespower of.prayer as the.ideal means of
commupiion with God. However the prayer is recited with an

,ciilp‘}xas;s «of Rabbinigm with its~
plistic dpctrine concerning, the

cxalted joy and in a stae of ccstatic fervour (hithlahabuth) in which man
« - forgets self and all his surroundings and concentrates all his thouchts and

feelings on union with God (ibid.: 272). o o Q

, - The Cnassidic lifestyle derives from wmi: usion of mystical re-
interpretation and belicfin prayer. Strong bod: movements, swaying,
loud chanting; and dancing were used z- times to induce a state of
ecstasy, :hough#some latér Chassidic -abbis frowned upon such’ ce
excsses, and held that contralled prayer was thg only proper way of '
cermuning with God. A certain euphoriz also spread to the elements . -
of chysical living. As they too were a r=cans of serving Goc. they
should be carried s zestfully but in moderation: eating, drinking
and being at all t:mes joyful, avoiding sadnee as much as passible.

a

8. The T gunudic Era—a pemod of some thousand  “zr: trom the time of Ezra to the
~end o: e fifth centur of the Common Era (E-utein, 1959 : 132).

N
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Thcs"'aspccts corﬁ‘B‘mcd in & totaT phllosophy in whlch‘herc was at
X stiong social- éthic, dy cp~conccm "and, lov€ for one’s fcllow»g;en all'/
infused with a. mysncal’;md cmotxop/ I qualy. . IS

“ The. Ieaders and Ixter}x Bf Chassidism TN
. 1 Thc stical element in Chassidism was sis for the dcvclbp—
. mcnt:ro%ga_b,bl Dov/ii‘rs Eb'nccpt of Zadmcrfcgtly rlghtcdus ,
_ - péfrson, into an institution which became one of@ meveinent's.most
dlstmctwc fcatures, the Zaddlk cult’. The Zaddik’s function 4vas to |
_ponccncratc on coffiiiunion with ngﬁa prayer and suppllcatlon for
woN \ favdugs in. both everyday and spiritual mattegs on behalf of orémhty’ 3
men Thesg-dfnnot,give thfgir undivided ‘attention to-such a lcngt}ry
* task due o the distra ticRs of making a llvmg AP
Y > The Zaddik's- ZO ‘court’, composed of mtensclyfloyal Chassxdlm, was a
P umqué communal life of intcnge devotion and spmtdal‘fcrvour, w‘hlch
" reached its pcak duriff; the Sabb d the Féstivals and Holy Days
of _]udalsm t these'timeg the Zaddik‘would reach heights of exalted -
worship an l&n ‘which his ecstatic Ghassidim would share. hey
would jpin hlm at a meeting (Yidd. farbrengen) Around #te communal
dmmg tible and,hear him read and expound sacred texts. They would
_also sing mystic hymns, Chassidic chants, and melodies after, him, and ~
bask in_his'spiritual effulgence. Such “courts’ survive to this. day, in"~
~ ghose parts of the world where Chassidim lxvc.,m the form of the ;
J Rebbcs housc or stithel® . [\fﬂ T o )

NA

-

Literagi and leaders of the Lubavitcher MoVvement
. Althotﬁ; it i held that some Zaddxkxm did not need to posscss intel-
' Iectual capacity and attainments to attract adhcrcnts many were in
Zrct men of genius, as well as having the essential charisma which
tew Chassidim to them. Both qualities were ombined it the person
.. of Rabbi Schpeur Zalman (“The Old Rabbi’) of Liadi (1745- 1812), one
. of Dov-Baer many disciples, and thc phllosophcr of Chassxdxsm :
“and foundcr of Chabad.

e : : o v
. . e N e
er’; title given to a leathed man. Usual title of a Chassidic-

+ " 9. -Rebbe (Y{dd.)——‘c ;
’ ¢ the oldcr.tcrm.,Zaddik. Stiebel (Y idd.)+a little house’, -

leader, coming ‘to rep

" Jconventicle’. © : . N
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B

. Chabad lays less stress on “the emotional tendency of Chassidism,
. which was a feature of Dov Baeg's court at Meseritz, in favour ofan

.intellectual approach attaching great importance to the study ‘of ‘the
Talmud in the rabbinical tradition. The concept of the Zaddik, as a form
of mediator between man and God, miracle worker and charismatic

mystlc, is rcplaccd by the idea of the rebbe, who is rcspcctcd for ‘his -

- great scholarship and knowledge of Forah.

Many features” of rﬁhassndlsm are retained in Chabad, however:
ecstatic attitude towards'prayer, the Chassidic communal life centred
“an a venerated rebbe, Chassidic songs and melodies, which are of great

. importance in Chabad, and include in théir number a wordless melody
(Heb. “niggun) composed, among ot})cr songs, by Rabbi Schneur -

alman hirnself. Chabad, like much of Chassidism, is firmly based on
alachah, cven going beyond it«in rigorous observance' of ritual and
ceremonial. One, feature of. this is the pcrformancc of frequent ablu-

" tions, cspccml]y before praycrs and meals.

" Fhe Chabad dynasty was carried on by Rabbi Schneur Zalman's

-<successo:s In the sixth generation came Rabbx Joseph Isadc Schnccr-

sohri’ (1880-1950), the penultimate Lubayitcher Rebbe.!0 In 1926 he
accepted leadership of the Chabad hlcrarchy on the death of his father.

There followed x period of intense activity in which the foundation of
yeshwot or rabbinjcal académics, to spread the influence of Chabad,
“was' 3 major achlcvcment As a result of his steadfast leadership -of -
" Russian Jewry¥in the face of government persecution and secret police
. Yenunciation, he was 1mprrsohcd several timés and finally fled to nga

' m Latvia. . After- moving to several othcr’ ccntrcs hc transfcrrcd

to Amcnca i’ 1940. -

., Thepi present leader of ChabadChassndlsm is Rabbij Mcnachcm Mendel

Schneerson, the son-in-law of Rabbi Joseph Isaac, whose ‘court’ is in . -

B(ooklyn New York. Under his direction, the Lubavitcher Movcmcnt

~as it is now generally known; has becorhe ‘one of the most intense-

religious brotherhoods in the.modern world’ (Epstein, 1959 : 281).
Highly organized on modern lines, with its own publnshmg facilities, -

: 1t supports a growing nctwork of schools and trams mxssxonary-

——— -

ro. Chassidic lcndcrs are commonly referred to by the name of the togwn whcrc they
established courts—thus the ‘Gerer Rabbi’ (Rabbi of Ger), the ‘Lubavxtchcr Rabbi’
(R:bbx of Lubn?vuch) Sec Tablc I.
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‘mystics’. As a form of ‘outreach technique’, these are sent around
~ America and to Jewish communities in “other parts of the world to
encourage young Jews to turn to religious life/'and practice. -
. . - L
Origins and foundation of the sghool. - S
The origins\of the Lubavitcher Movement in Australia can be traced -
to thc(patﬁ?g:hal head of a large family who established a farm in the
" Shepparten district of Victoria in the mid-192gs. His sons became °
+ influential members of the Lubavitcher and dther Orthodox congre-
gations'in Melbaurne. One has been President of the School Council
v for a number of years. ‘ '
J F‘oll‘owing the pattern which established the movement in America
" after the Secorild World War, the father was instrumental in assisting
- with the rescue of immigrants from Eastern Europe, émon& whom
were two Lubavitcher rabbis. These were helped to settle in Melbourne,
along with others who were gradually attracted to the area. One of the
mabbis, later to become the Director of the Rabbinical College or
* Yeshivah Gedolah, took one orstwo pupils, as is the Orthq_dox'tradition.
~ -in a small house in an inner suburb of Melbourne. Gradually a small
* group of teachers got together there to establish a formal Jewish
school: This transferred to a private house on.the present site of the
_school, where primary grades alone'werc taught. These gradually
: expanded, although in the late 19505 the size of the school still only
!*- . tookin Grades 1-4. ‘ ‘ L
In this instance, the scliool was not set up at the direct instigation of
the Lubavitcher Rebbe but gradually grew up around a group of
Lubavitcher adherents. The school presenited its first matriculation
. students-in+1965—an accepted sign of a school’s ‘arrival’ “on the
- education scene. The Australian Rabbinical College was founded in
1967 around a nucleus of the first six American rabbinical students sent
by the Lubavitcher Rebbe. It attracts post-matriculation students. who
wish to advanceftheir Jewish studies. Some choose to study there for a
year or two before procceding to university in some cases, or into
outside occupations. A small number study.as the basis for further
training ‘in the Rabbinical College as a prerequisite of becoming
. rabbis. : T

-
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.as such dogmatics'are alien to Judaism. While not clai

- THE GREAT TRADITION . ‘ L

Value orientations of the Great Tradition ~ ~ |

Sources of the value orientations and values which provide the ‘core
meanirigs’ of the Great Tradition cemptise a vast compilation of
material or ‘charter’ " dating from biblical times. Content analysis

- presents formidable problems, not the least of which is that

- - there is no_gmonolithic system of Jewish values but a series of complex
applications of Jewish truth in which the more subtle distinctions and
shades of meaning were debated at length'by the “best Jewish intellects

(Jacobs, 1960 : 9).

The rigour of their analysis is conveyed by the Talmudic Hebrew
term pardes. This refers to the initl lettegs of four types of biblical
exegesis of increasing levels of depth and sophistication: peshat (literal -
meaning), remez (veiled allusion), derash (homiletic integgilation), and -
sod (esoteric significance). . SR

In the light of this tradition, it is necessary to recdfiize that any
analysis of Judaic value oricntations and values can.only approximate
a systematic review, and must necessarily be selective and restricted to
the more superficial levels of peshat and remez. No review cap claim
to sct out an authoritative formulation of the tenets of the

any way comprehensive, the summary attempted
systematize a number of the more fundaniental values, not th a way
that an Orthodox Jew might do so, but for heuristic purposes and
subsequent analysis of the school’s social organization of tradition. As

- primary sources, I have taken the Pentateuch, supplemented by the

Talmud, as codified in the Kitzur Schulchan Aruch or Code of Jewish

Law (Ganzfriéd, 1961), together with related Lubavitcher exegesis.!!

Man-universe orientation e
The whole universe, its ‘frame and furniture’, 3nd known realm of"

- existence, comprising the visible world in its two parts—that which is

above'(heaven) and that which is below (carth)—is conceived as having.

11 Two editions of the Pentateuch are used: ‘The Pentateuch and Haftorahs Second.
Edition, Soncino Press, (Hertz, 1967); and The Pentateuch with Targum Onkelos,
Haphtaroth, and Rashi’s Commentary, trans. M.:Rosenbaum & A. M. Silbermann. Thé
Hebrew edition of the latter is used by boysat the school. :

[2
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THE WAY OF TRADmON )
been crcatcd out of nothing (ex. mhzlo) by, a single power sotce, a
. deity termed God (Heb. Elohim). ‘In the bcgmmng God crcatcd the
heaven and the earth’ (Gen. 1 : 1). -
Creation is conceived as being continuous, rather than a smgle act
of God. This,is an interpretation of Scripture: ‘And God blessed the
~ seventh day, and hallowed it; because that in it He rested from all His
work which God in creating had made’ (Gen. 2 : 3). The teachings of
Chabad stress the continuous nature-of Creation. It is also featured in the
Liturgy associated with the Blessings before the Shema: *. . . and in thy
goodncss renewest the creation every’ day '(:ontinually’:12
God is Omnipresent. The Shechinah or Divine Presence is both
immanent in creation-and manifest in the life 6f man ‘dwelling’ ini the
"midst of Israel (Exod. 25 : 8, 33 : 13-14; Lev. 16 : 16)."'There is no -
place without Shechinah’ (Midrash Exod. Rab. ii, 9).13 God is-Omnipo-
_tent. The name Shaddai, Alrmghty ¢is one of the Thirteen Attributes
of God (Exod. 34 : 6), and receives frequent mention, throughout the
Bible (e.g. Gen. 17: 1, 35 : 4; Exod. 9 : 16; Deut. 9 : 29). God is.
conceived to be Unity in both Scripture (Deut. 6 : 4) and Liturgy. The
Shema, *Hear, O Iirael: The Lord Our God, the Lord is One’, is a clear,
unequivocal statement of the ethical monotheism first conceived of by '
Abraham (Gen. 12 : 1-4).
A number of the Attrlbutcs of God are of such fundamcntal 1mpor—
" tance in the Torah that they can be considered as transcendental values -
.- pervading all value orientations. The Attributes are Holiness (Heb.
. kadosh), Compassxdn (Heb. rahamim), Justice and Mcrcy In rabbinical
_ literature,  the most common epithet for God is ‘The Holy One,
~ blessed be He’ (ch Hakadosh Baruch Hu). *Ye shall be holy is the * -
dominan theme in Leviticus 19, the so-called .‘Chapter of Holiness'.
God 1s also referred to as the Compassmnatc One, and man is enjoined
to imitate this Attribute. ‘As God is compassionate, be thou compas- -
sionate’ (Mldrash Siphrei Ekev 89). Closcly related is the designation of -
the Eternal as “merciful and gracious; long—schrxng and abundan i m ,
goodness and, truth’ (Exod 34: 6) R i, '
12. The Authorized Da:ly Prayer Book p 109 ' :
-13. Shechinah (Heb —'indwelling"} is derived from the verb ‘to dwell' Midrash (Heb )—

‘to. inquire’; the body of literature whxch interprets Scripture to extract its full
implications and mdmngs
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THE GREAT’TRADITION

Thc relationship of man to the power source is firstly that of a being
created by God. ‘And God created man in His own image, iri the image ya
of ~God created He him; mabﬂl\f‘cmalc created He them’ (Gen. /

:27). Man is ‘made in the fmage—'in the type that was specially

madc fogeMim’ (Rashi)—and after the likeness of God. Man ow
obediénce to God .on a number of grounds. He is a child of God,
_in the image of God made He man’ (Gen. 9 : 6). For thc_]cwxsh
the children of Israel, .this is reinforced by a Covenant rel
with God. They are taught to consider themselves the children of G

owing Hur'unqucstloncd obedience and service (Deut. »4: 15 32 : 5) :
As Rabbi Akiba said, ‘Blessed are Israel in that ‘they were called ’
.children of God’ (Avot .3 :a8). A related notion is that of divine
sonship. Man (Israel) is the son of God.* - :

Coupled with the .concept of divine .sonship is thc service “the
- ¢kildren of Israel owe go God. ‘For unto-Me the children of Isragl are
servants; they are My servants whom I brought forth our of the land .
of Egypt; I am the Lord your God’ {Lev. 25 : 55). This implies-th
God has prior claim on thoﬁchlldrcn of Tsrael—'My (God’s)-décument . T
(decd of purchase) is of an earlies date’ (Rashx)' “husTan Israclite can . - <
never be more than nominally a slave torany human master (Hertz,

-1967 : 537, f.n. 42). Service of Ged Ts the highest honour.. Both as
servants and sons of God, the Jewish p‘copf; are callcd upon to act as
God'’s witnesses before all nations (Is. 43 : 1o-12). : _

Closely related is the concept of Jews as the chosen pcople whlch is « -

rcfcrrcd to frequently in the Bxblc and Jewish Liturgy.

For thou art a holy pcoplc unto the Lord thy God, and the Lord has
- chosen thee to be His own treasure out of all pcoplcs that are upon the
facc of the. carth (Dcut 14 : 2) }

athDSh.lPS between man and God based on fcar, i.e. awe,
i‘;wlfn% regardcd as the basls of jewwh CllglOUS awareness. Israel is
“repeatdly exharted mthb Pentateuch to fear, God: ‘And nowy Israel, =~
‘,what doth the Lord thy ‘God require of thec but to fear tTyﬁLord thy .
- Gadr (Dem‘m " 12) toupfed wxr.b awe is-love. of God; ‘which is held

to%e A Jsuptc,mc‘ xcl*lgr us - valué A.md t}}ou sha]’t lﬁe the ‘Lord thy

Gb.d with 2 iy hed) ?? drwith all thy soul,;and with all thy might’
s 'b&p,lcal chhnkmg furthcr dcvelopcd the idea,
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adding mysncai connotations in the thdle Agcs Accordmg to 'the
‘Talmud the lnghcst fotm of service of God is “service out of love” as
. contrasted with “service odt of fear” (Ned. 31a)’ (Werblowsky &
ngodcr J965 : 242). Love leads man to cléave to Ggd (Heb. depekut),
 imitating His attributes of Mercy and Kindness (xbxd 114) ¢

Man-nature orientation

~”Man has dominion over all living things on earth aggd-Has been given -
‘the task of replenishing and subduing it {(Gen. 1 : 27-30). Originally -
man is placed on a level with cattle and beasts in respect of eating
similar food. When the era of the Sons of Noah bcgan, man was
permitted to éat meat (Rashi on Gen. 1:30). ‘Every moving thmg that
liveth shall be for.food for you; as the green hcrb have I given you
> all' (Gen. 9 :'3).
< Man is not granted unbridled dominion over nature,3s the principle
of righteousnéss governs both animate ‘and inanimate creation. His
conduct towards ammals in pamcular is subject to numerous laws
designed to protect them against pain, disease, hunger and overwork
(e.g- Exod. 23 : 5; Deut. 22 : 4-7, 25 : 4). ‘The righteous man re-
" gardeth the life of his beast’ (Prov. 12 : 10). The prohibition against
consuming the blood of animal flesh— Only flesh with the life thereof,
which is the blood thereof, shall ye not eat’ (Gen. 9 : 4)—has been the
basis for detailed laws in the Talmud regarding.the ritual slaughter
(Heb. Shechitah) and prcparanon of meat. The former is designed,_
among other things, to minimize pain to the slain animal.
Jewish dietary laws ‘are regarded by the rabbis to lead to sclf-—v
dlscxplmc and obedience to God, as a way of attaining holiness (ch
: 44-45). Thus certain kind§ of animals are declared clean and fit
for human consumption (kosher) and others unclean and unfit. Their
consumptlon is forbidden (terephah) The twm}a’:vxsxon is first
established in the story of Noah, and the list of cléan and unclean
-animals is elaborated in considerable detail in later Books of the Bible
(Gen. 7:2; Lev. 11 : 1-47; Deut. 14 : 3-25). -
-Some agrarian produce is subject to laws designed to protect ceftain |
. spccxcs For instance, there is a biblical prohibision (Deut.’ 207 19~20)
against destroying fruit-bearing trees' (Heb. Bal Taghthit “do not
destroy’), which was later cxtcnded in the Talmud_t ¢over all senseless .
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destruction or waste. I€ T3 pamcularly forbldden to damage or waste
. food, especially bread. - - :
“Man is thus constrained in. numerous ways in h:s relanonshlps with %
= nature and its biotic resources. He'is able to use hJs powers and intellect
to overcome those that threaten him. :
. Through these. endeavours man attains the fulness of hxs powers. In the
language of the rabbis, he becomes a co—workcr with God (Heb. Shutaph
I"hakleadosh- bamch hu) in the dn-going tasks of creation (Cohon, 1962 172)
ld ‘ V.
Man—commumty orientation \ -
_~ The relationship of man to God imparts a special quality to his relation- :
ship to fellow man. A single ethical prdgram prevails, based on the (
motive of imitatio dei with its dominant theme ‘Ye shall be holy; for I
the Lord your God am holy’ (Lev. 19 : 2). This transcendental value
welds together the religious and moral sets of laws the Torah prescribes,
and is the root of all Jewish ethics.
Imitatio dei is further implied by the blbllcal commandment to
‘cleave’ to God (Deut. 10 : 20, 13 : ). Literal observance is impossible
. but, as elaborated by the rabbls, this means cleaving to God’s qualmes '
In the words of the prophet Micah: - :

* It hath been told thee, O man, what is good and what the Lord doth
" require of thee: only to do Justly, and to love mercy, and to walk humbly
' . with thy God (Mic. 6:: 8).

. The biblicl command Thou shalt, love thy neighbour as thyself
(Lev. 19 : 18) is the ‘Golden Rule” in Judaism, which transcends and
embraces all other ethical demands. It was taken up, commented on,
and elaborated by the rabbis. Hillel summarized the intent of the entite 4
Torah in the words 'What is hateful unto thee, do not to thy fellow
. man’ (Sab. 31a). The rule applies to both Jew and non-Jew of whatever
race or creed. ‘The stranger that sojourneth with you shall be umto .
you as the home—born among you, and thou shalt love him as thysclf’
(Lev. 19 : 34; Deut. 10 19). . C
The Golden Rule entails showing benevolence and loving kuidncss- VN
‘ towards others: the * practlce of goodly deeds’ (Heb. gemtluth chasadtm) -
" such as yisiting the sick, pa¥ing last respects to-the dead, and cofhfort~"
. ing mourners. It also embraces showmg courtesy and cbnsxdcrate
< v 3 13
|

=2
2 N
2 e

t.gj':
.
2




. -~

" THE WAY OF TRADITION <

 behaviour towards alt men, irrespccfivci of faith or origin. The closely
allied doctrine of forgiveness extended to those who offend is the basis

' of'thc_]cwish ideal of conduct. - - :

The Golden Rule also embraces charity (Heb. tzedakah), oge.of the
' ee pillats on which the world is based (Avot 1 : 2).14 Tht practice
' %aalms and assistance to the poor through material gifts con-
stitutey-nfan’s recognition of the duties of brotherhood towsrds his
fellow-man, and is stressed throughout Séripture (e.g. Exod. 22 :'20-26,
~23 : 6-12; Deut. 16 : 11; Is. 58 : 7; Prov. 31 : 20). i;zid Rabbi Joshua -
‘ben Karha, *he who closes his eye to chatity is like lan idolator’ (Ket.
68a; Tos. Peah 4 : 20; Midrash Ecel. Rab. 7 : 4). ‘
The many manifestations of the Golden Rule, Righteousness, and
Justice throughout Scripture imply that man’s moral behaviour is a
form of group loyalty. “The ethics of Judaism, therefore, concerns
itsclf not only with the springs and motives of personal behaviour but
*also with their relations to the community’ (Cohon; 1962 : 188). The
rabbis emphasize that all‘Israelites are responsible for one another
(Sab. 39a; Sefer Haagadah IV,\zo—zz). Said Rabbi-Hillel, ‘Separate not -
- thyself from the congregation; trust not jn thyself ugtil the day of thy
‘death’ (Avot 2 : 5). The ‘whole congregation of ISraél'_ {Heb. Ad,
Yisroel—Exod. 12 : 3; Lev. 19 : 2) is the term used for the com®
munity as a religious entity. : L o

Man-activity orientation '

As a child of God, man owes duties to his Creator; as a socigl being, to
his fellow-men. Recligious observances and ethical conduct are the
twin poles-of man’s activity. Both are governegd by the precepts of

“the Torah. . s

' ’)ﬂinc ordimances shall y¢ do, and My statutes shall’ye keep, to walk

therein: I am the Lord your God. Ye shall therefore keep My statutes,

“and Mine ordinances, which if a man do, he shall Jive by them: I am the

Lord (Lev. 18 : 4‘—15)_ ' > T S . . .

Halachah {Heb. ‘law’) is the aut}lc’)ﬁtative,‘pmctical guide to Jewish life /\
and sccks to translate into attion the ethical and spiritual dimensions

of Judaism. Although fully developed in Talmudic law, it is firmly

14. The other pillars, in the opinion of Simon the Just, are Torah and divine scrvice,
14
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rooted in "Torah and derives its authority ‘therefrom. The duties it
enumerates are dictated by faith, and are held to be commandments of
God (Heb: mitzvah, pl. mitzvot). The Jew becomes liable for. their .

. performance as soon as he reaches his religious~majority at the age of -

13 _y_pa',r's-when he becomes barmitzvah, literally ‘a son\of the com-
n‘{ihﬁ‘ﬁiéntﬂ However, long before then, he is educate{l into their,
mediting and demands. Study is itself a mitzvah and a pre-requiside for
knowing and performing all the mitzvot. _

To know one’s duties to God and fellow-men necessitates that one
 learns them -through regular and continuous study of Torah, which

Moses commanded as‘an inheritance of the congregation~of Jacob’
(Deut. 33 : 4). Until the Modern Period, study of the T';bf\(:ib.(
Talmud Torah) in the/sense of ‘labouring in the Torah for its own-sake*
was considered the“most laudable kind of activity, and the ideal type
of Jew was the ‘scholar.!> Study is held. to produce a love, respect

sand. great reverence for books.

- The pgmacy of Talmud Torah is constantly stressed in biblical -and
rabbinicg] literature. ‘This book of the law shall not depart out of thy
mouth, but thou shalt meditate therein day and "night’ (Josh. 1: 8). «

. Talgud Torah is a holy activity and earns reward in the world to come.

" The great Hillel used tg say ‘the more Torah, the more life . . -he who
* has acquited for himself words of Torah, has-acquired for himself life
" in.the world to come’ (4vor 2 : 8). . N
.Closely related to Talmud Torah is the great value placed on educa-
tion, particularly that of children by parents or parental surrogates in
obedience to the biblical injunction ‘And thou shalt teach them
[Commandments] diligently unto thy children’ (Deut. 6 : 7). Rab-’
binical law obligates a father t¢gzach his sons Torah as well as a trade.
Provision of elementary educftiqn was considered te be of para-
mount importahce. ‘And all thy children shall be taught of the Lord
and great shall b§ the, peace of thy children’ (Is. 54 ¢ 1 3). The world'is
‘poised on the brea of‘schodilldrcn’ said the rabbis. Elementary
- education was established very early in Jewish history; and the identity .
\b;nxccn'rcligior;,' tory and education. Js findamental. q Jewish -

15. The Modern Period—Rhe perfod, which staried towards the endfof the eighteenth
‘wCentury A.D., associateg with the Enlight t, d.c. the moverhent which sought

; v to apply