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FOREWORD

This is the third of three volumes reporting on
parental attitudes and values towards education on the
Navajo and Hopi Reservations. The first volume contained
a review of the literature. The second volume reported the-.
responses of 520 parents to a 97-item questiomnaire, in
addition to stating the purposes, design, hypotheses, and
long-range objectives of the study.

This volume presents the respdnses to three pictures
‘and several questions (Appendix) dealing with parental
values and education. It ineludes:

1. The parental transcripts. Ofvthe»SQO pérents

in this study, 255 responded to the final portion
of the instrument. These responses were sub-.

sequently translated and transcripts were prepared
from these translatlonsi

2. Ideal values. The themes repeated in these
transcripts and the percentage respcnses to the
97-item questionnaire served as the b351s fo
the researchers 1nferr1ng 10 ;deal values.w_;~ -
These are values that all parents, regardless cf -

,aeducatlonal level, age, race,‘soclal class . L
membership, or urban-rural affiliatlcn, hcld An
l”ccmmon,,” - G R |

epzeéent speclflcrdlfferences
in: “the’ddeal: values



T e

ix.

might be realized for their children. Only
race was used in the fimal analysis because
obtained differences on this variable were
more frequent than on any of the other four,
there was a high degree of correlation of race
with the others, and clarity in presentation
required it. ’

.&"\

Summary and conclusion. A summary of the
overall results, together with some of the
implications for education, and directions
for future research, are suggested.

A sample of approximately 15% of thése transcripts
wvere selected for preseﬂtétian.hefé as iﬁclusian of more
would have been impractical.

The transcripts are the’pafeﬁtal answefs to thev“
questions and pictures shown in the Appendix. There are
five question areas»With:Indién paren%é»ﬁcted*bf'aﬁf;'V

before the transcript.aﬁdfﬁén—Ihdian;parentsiﬁétgdfbj at:

NI.
The original tapes, tcgeﬁﬁé%iﬁithEﬁﬁéjtféﬁéé:iéﬁS;Qiff
- are iﬂ‘tﬁe Library7cfchfﬁhefﬁfA'

to future researchers. Following




| PARENTAL VAL




PARENTAL TRANSCRIPTS

(I=Indian NI=non-Ind-<an)

What in the Navajo/Hopi way of life do you think is most
important for your child to know?

96 (I) "As I think about it, they should be taught
about the old Navajo way, and that they should not
forget the traditional way. Also they should learn
how to speak and write the Navajo language. This is
how it is at places. I think that way they will
understand Navajo, because there are some who don't
understand Navajo. When you speak to them, they just
look at you. The Navajos speak Engllsh not Navajc,
and have to have 1ﬂterpreters, Whlch is dlﬁflgult

105 (I)/ "Thaﬁk ycui Accgrdlng to what is asked on
the interview sheet, the Navajo livelihood and ways
and beliefs are very important. Many of us believe

these aspects of life should be taught to our children.

I believe this, too. Our ceremonies and legends and
other things known only by the: traditicnal medicine
men are also important because these gulded them up

'tc this present day The Whlte man labels us Indians

because we possess so many aspects of traditional.
living. Our culture is fading out’ today. If we ever
lose our: 1eg2ﬂds of our migration from the lower world -

to the top world, legends telling . of how Qur mountains
went crazy and how they smoked; and other legends,,we -
will lose our 1ﬂent1ty.» All cf our legends aren't -

written, but told by word of mouth. QOur 1eggnds are

‘also interwoven Wlth rellglcus bellefs and symbﬂls."'

»;Even the Anglos don't understand why we are ‘so: rellgious

- ?mDrnlng,:nDcn and nlghtlﬂi_
*Vrellglon.

- we have so many rellg;ous ceremonles;whlch ‘are. v1tal to

Legends, songs, dances, haly‘symelS; ‘are all part

‘cf us.; We have sacred mountains and pla:es.' We ' have
 sacred supernatural be;ngs whlch'we wcrshlp. ‘We alsc
,hgve gccd SplthS who llve amcng us~.  For- these reascns

ccrn;pcllen in. the

Dur symbols are’o




What in the Navajo/Hopi way of life do you think is most
important for your child to know?

105 (I) (continued) reasons our culture is very
religious. We must relate our culture to our children,
it's important that we do this. We still have many
medicine men who are still living among us. Our
traditional way of life has many principles of living
interwoven in it. Our ceremonies are special. Some
repair our beings, prayers, some can only be performed
in winter, some only at night. Our legends can only
be told at certain times of the seasons. There are
some ceremonies performed to obtain rain, but there are
many bad ceremonies. These bad ceremonies shouldn't be
relearned. There are many things I know our children
have questions about, like star gazing and hand
trembling. Questions like, why is it performed, is it
effective. We must have our children learn and know
our legends and traditional ways and principles. We
are Navajos, we will never fade out, we are Navajos.

No matter how hard we scrub ourselves, we will always .
be Navajos. Our skins will never change. If we were
ever to lose our culture, we would lose our identity
like the colored people of this country. If we teach
our children our culture, we will always have our
identity. We have derlved from the. blankets of the
night atmosphere. I have ground at my feet, our holy

- ceremonies at my head, lightning wrapped around me, I

have many rugs around me. We came and are ‘born 1nto
our cradle boards. These will give our childrEﬁ

rpurpcse in. be;ng Navajcs. Our clan. system is most

important. Our children 1ntérmarry w1th Anglcs, Hapis,

-other tribes- aﬁd races,_it is shameful. It is a

dlsgrace. If one is a Navajo, he. Shculd remain a- Navagc_i
These cases w1th 1ntermarr1age,,there ‘is lack of
communication. '~ These peonle have' 1ack Df prlde in the1r‘

 tribe. Half- breeds have no 1dent1ty, no clan., If one

is Navajo, ‘there is his clan, he ;s related ta all.
Navajés in a un;versal way.

,-7106 '(I) ”I thlﬂk the thing in: thé Navajo way of lifer' 
- _that is 1me:tant far my - Ghlld LS 1mpress;cn of the '

language._

(1) "My flrst Chlld th is a son’ already knaws hls'f"_L




‘ ;cu1ture.

3.

What in the Navajo/Hopi way of life do you think is most
important for your child to know?

263 (I) (continued) own traditional way of life and

he understands it fully. He lives a good, straight life.
He knows his future. He teaches his kids the traditional
life so they will understand it. Because he knows the
wsys{cf the Navajo life he does not drink nor do anything
bad.

264 (I) "In my opinion, my children ought to know their
own Navajo religion, as far as religious ceremonies are
concerned in the squaw dances and so on. I believe they
should know their Navajo clans and what clans they
belong to.'

268 (I) "I myself was raised in the traditional

setting by my maternal and paternal grandparents. One

of the earliest values that I learned was that a family
stays together through good times as well as adverse
times. It is dimportant a family should stay together

as long as possible. I am now teaching my son to instill
in himself that family cohesiveness is very important.
Even today in this Navajo society, the family tends to

go large, I mean from six to twelve chlldrEn .80 there is
a natural tendency to share and share allke and also to:
help your extended famlly Whéﬂever you are asked to do
so. I am stressing to my son that thls is important. - It

is’ important that he know the h;stcry of his family, the

Navajos, the Indlansﬁ' Thlrdly, I 1nst111 in him to

respect his elders and anybody who ‘has . an auth@rlty over.

him, which 1ﬂcludes his relatives aﬁd Dther pecple as';[_ 
well as the ccuncllmen. : ; ~ , .

259 (I) "I would llke my chlldren EG kncw the hlstary f  u 

,“f their NEVQJO peaple

(I) "It seems llke the trad1t1cnal way is 1rrelevant

' 80 now. educatlcﬂ is the’ key ‘to. our . thldrEB 's better

future lives. It will give- them to ré lize the1r alms and
tralghten those whc are cff Ehe r;ght réad 2 SR

286 (I)




4.

What in the Navajo/Hopi way of life do you think is most
important for your child to know?

286 (I) (continued) they have no idea about it."

343 (I) 'What I want my child to really learn is that
he may obey his grandparents or how grandparents used
to talk to their grandchildren. This 1is one of the
things that should be taught to children, a respect for
grandparents. '

363 (I) "I think of my children to have a good
education and have a well-paying job afterwards.'

357 (I) '"He shculd finish high 'school, then go
higher into ccllege. After that he w111 learn a trade
that will help him in his future. That's what I think
is best for my child. If they go to a higher level of
schooling, I believe they will find a good job, that's
why T,really»urge,my‘zhildren to go to school.'

82 (I) 'The most important thing for my children and
Navajo people's chlldren to learn is God's words or
religions. That's how I learned when I became a Chrlstlan,
that the only way life is pezfect for the people, yDu '
can't do anythlng Wrcng after ycu became: a Chrlst;an

48 (I) ’'Well, this 'way' has - been in our. culture far a
long time and we (the younger genezatlan) do not know

- much abcut it -except a few heresays and stories about: it

that we did not see or realize. -We. presume: ‘that the: prlme f 
1ﬁgred1ent was the llv;ng off- cf anlmals ‘and . the. 1and in o
general. ‘But the old:- ways are past now. Wlthcut any Df,
their influence on us or our children. - To - '
the prime ingredient, “but _we do bel
must learn about some of our old way
forget ‘that we - (Navajcs) ‘are all
don't realize the importance ‘o
deflnitely must reallze -the.
‘language. It is the 1angfag‘
“cruﬂlal tc Dur chlldren, HQ




imagine and we.can only: speculateh'
our, llVES ‘and mcst of all to’ -the

5i

What in the Navajo/Hopi ' ay of life do you think is most
important for your chilua to know?

49 (I) '"Vocations should be relevant and essential for
life. Nowadays, we are losing our traditional Navajo
culture and the Anglo cvlture is most accepted and
dominant. It is hard and maybe impossible to transform
the young generation back to the traditional culture, so
this modern life should be relevant."

50 (I) "I want them to learn how to weave and things,
that's what I think. Those that have learned to weave

are weaving, so I really want them to learn to weave so
they will know." ' '

55 (I) "I believe that the most important thing for our
children to know is education in the Anglcfs way of life.
I want them to know and acknowledge the 'mew way of life'
because the old ways are p2551ng out and there is not

- much they can do in our way any more. Whereas, in thElf

(Anglo's) culture they learn the trades of an automobile
mechanic, carpentry, and chers, and they seem pretty
self- sufficlent when they earn money and learn these
trades. So, we urge all our old officials and you
younger ones to educate our children. We of the older

- generation have nothing much to offer themi bécause some
of us are even fcfgéttlng our trad 1t+ons as a people.

We fcrget our songs, ceremcﬂlals,,and we have no way - tcv,f
relearn what we have lost. In a few years,,thls ~

education is-going to ‘become mare superior than we.can.
nﬁltslsignlﬁleance to

"160 (I)‘ "I dan ﬁ kncwkvery mgch



6.

What in the Navajo/Hopi way of life do you think is most
important for your child to know?

189 (I) 'Yes, learning things in the traditional way
along with others, that would be nice if our children

are educated that way. I wish that it could be done and
talk to the instructor and confront them with this, since
I'm not educated. My children are going to school from
home, so I'm used to the bus coming in and out, even the
driver is nice, that I appreciate. At school, if a
student would like to see a medicine man, teaching and
stressing some factors about the ceremonies. If we just
stress education alone, then we have forgotten ourselves
as Navajos. So I think a medicine man would benefit some
children about the purposes along with the educational
need. Weaving 1nstruct1an to girls would be fine along
with Anglo society's need. I appreciate it that they
tell us to run the school the way we want to; before,

nothing was said about thls.

191 (1) -”My chlldren s gglng to a Whlte man " school and
learning to live as a white man is most 1mportant.g The
children who are going to a BIA school don't learn as

- much as. those going to public school. The further. my

children will be able to make a llVlng for themselves
if they teach them well. They will learn to- type and
use this to get a Jcb -When they finish h;gh school, I

.will be proud.. ~Then they will get jobs, . they" w11l be abléu

to support themselves Then after that. ;hey will get jobs

like typist, wccd ‘sawer, bulldlﬁg hauses palntlng hgvses,.',—
'leather craft., I S

Even 1f I dldn t ga to’ school

,:g:andfather used tQ say our rope wa'
’,Was needed to 1de a hcrse., n




'flnlsh our

" to know if yauﬁstlll haVa som:
at your ‘home.
”thé Navago Way Df llfe

7.

What in the Navajo/Hopi way of life do you think is most
important for your child to know?

191 (I) (continued) with mine. The schocl is teaching
these children how to do leather craft. The school was
started with Navajo money. With the things they learn,
they can earn a living. This problem at the chapter,

I don't know who is paying for this.'

192 (I) 'We have been living according to the Navajo
custom, but today everything is changing. What I mean
is, the Navajo student wants English language more than
anything else. They are beginning to speak more English,
but we that didn't go to schaol are wondering what they
are talking about. They don't want to use their own
language (Navajo), but they change to the English 1anguage
I like this very much, my children. Even though I didn't
get an education, 1 wanted to speak the white man's
language, but I Would have been if I did go to sghagl

I like: how the kids are going to a . school called 'public -
school. Some of them are flnlshlng schaal and I am
happy about that." '

198 (I) '"Grazing sheep, cattle growing, and plaﬁtlng

corn, pumpkin, and watermelon. When sheep graze you need

to have your own land. Livestock graz$ng is hard life.

You have to look after your sheep every day _ILf you are

lazy, you wauldn t: gét the most cut of it. ~The same gces

for planting corn. You need to. have a gaod fence.

Irrlgatlng is needed and hee;ng weeds.; It takes- qulte a o

while to wait. for" foad but it's warth 1t.U "After: harveﬂtlng, 

a storage place is. needed fothhe w1ﬁter, ‘a: place where -

the food can't freeze or bug 'get ‘to it ThlS is. ho‘”i;_,;¢;_;f
,dcne.; That s all I have : 5 : R '

(I) 'WE all made a mi taketbe

- They" naeded to




What in the Navajo/Hopi way of life do you think is most
important for your child to know?

136 (I) '"To learn later on in the future and make a
living for themselves. That's how I'm thinking. There
are some things I don't like, especially during the week-
end when they hold a dance at different places on the
Reservation. We think for our own children and the school
is the same way, that's what I like about it. Talking to
our children will be a way to teach them and telling them
what is wrong and right to do. I talk to my children
mostly every day. People among us talked about our saying
that our children are walking along the highway's side.

If we only tell them what's wrong, they might straighten
themselves out. I wish I was speaking English so I can
just go up to the school faculties and talk with them
about our children's behavior. When something comes up

or I get a letter from school, I always ask people to
interpret for me. I always wish for them to finish their
senior high and continue on to higher. educatlon ‘and finish .
it, even though I have nothing to pay for them and I really
dan t own anything myself now. I also wish I could get to
know the school system. Two of my own children finished
school already and I have been'trying'tc encourage them to
»contlnue. To keep our children in school and not even

miss one day of school, then they can 1earﬂ ‘more than the
others that mlss some days Gf schcclo :

1 (I)r ”leestack.1mprgvemenc}‘ﬁsrmlng imperement, -
wgalwork 'cardlﬂg,'sprihgéweaVing,;and cQQkiﬂg~iﬁ theJ |
.Navajc way.",'“ e T

-'140 (I) ~"Right now all}they want to 1earn lS mare cf
the Aﬁglc way - of llfe.  f:' o o N

(I) "My chlldrEﬁ doﬁ 't even knaw about th61r owﬂ[;
,,Navajc culture,vpartly because ‘I wasn't’ ralged,l chéﬁ’f"
.tradltlonal way. -But I thlnk schccls;_ 1d p: e
 Indian studies programs so our children Wlll%learn ‘their
own: culture., Ncwadays, some of our chlldren an t- evenv 
 know hovw to. talk Navaga ‘no- kﬁcwledge of makiﬂg rugs ngr);'
Ff;maklng frled bread. Indlan éduaatlon Will ge :




9.

What in the Navajo/Hopi way of life do you think is most
important for your child to know?

9 (I) "It is most important for the Indian students
to associate themselves with both the Anglo and Navajo
cultures. A person's identity and principles of 1life
are important to his future. His possessions, like
livestock, religion, and materialistic items all have
holy ceremonies and songs related to this purpose. Our
children must learn this to enable them to live in holiness
and belief in our traditional way of life. If our children
were to be taught this, they would kﬂow their identity and
would be able to conform to the Anglo's way of life; the
Anglo's language would be easier for him to grasp and speak.
If he would have an understandlng of both cultures, he
would accept his culture and at the same time, conform
easily to the Anglo culture and be successful in it, too.
They will be religious in the traditional way. These are
mos t lmpartant for our chlldren to learn in our schools
today."

13 (I) "I will answer a few questions and talk for
awhile, for I don't know how long I will talk. vAfter I'm
finished, it will go to the school. I think it's nice
if we Wguld hear the results, however. long it will take.
After they have all been checked we will be hearlng back

abcut it."

,14 (1) ”Herdlng sﬁeep, taklng care of cattle, rug
weaving, and some type of craft like 1eatherwark ‘that's.

~what " T want my Chlld:tD “learn. - Doing field work, planting.

corn, know1ng sgmethlng ab@ut dlfferent plants.--}

’201 (I) k"I thlnk the tradltlcnal way cf 11V1ng, ﬁhg?

Navajo language, the, affectlanate way the Navajos ‘live o

and” alsc the1r tradltlﬁ'ﬂl re11g1Qﬁ;ﬁ,.a,ﬂ

;216 (I) '"Tha flrst'tzing a- person:wauld Want”tovfhlnk

about is- that when 'a’'child ‘goes ta”st 50l ‘and learns hcw

- to SPEak Engllsh aiso how' to- ‘do things the Anglo way.
:What we - are dclng 15 that we:. are makln?fc' ' h11dren speak




- will be good fo
. o1d Navajo stor
look:like

reﬁe>éfféﬁf%:e

'So I myself think that.the Na
 but there used to be sheep; horses and cattle, whi h

. to them today, live silversi

10.

What in the Navajo/Hopi way of life do you think is most
important for your child to know?

216 (I) (continued) and we don't explain the right
ways of the Navajo life to them. The reason for this
is the second thing--in our Navajo way of 1life we have
clans and we should know our clans, know our relatives,
grandparents, etc. If a person knows all this, he can
identify himself. The children should be taught this
and the third thing is around here things that are not
to be done. The reason for this is us adults that are
the mothers and fathers should teach our children the
things that they need to know and that will help them
in sehool when they do start to school. That's the way
I feel about it."

299 (I) 'We wish that the kids could learn both

languages concurrently. With the Navajo language, the
contexts of the language are not written so it is only
necessary that there be a translator who can translate

 from Navajo to English. This will show that one must

speak both languages to be complete.'

306 (I) "I would like my son to know how to make

Navajo things like moccasins, silver works, and how to

talk Navajo. Even if we are told to follow the white

man's way of life, I think the Navajo way of "life is

better." N B '

486 (1) - ""The Navajo history, how we live, and the life -
they:1ived_cbmiﬁg‘fremlFQrt‘SumnEE,to;here;; I think that's

489l(I)_f"Théﬁkuyoﬁ'féf'gdming"tg;@e;férﬁthié¥rééécﬁ7'f¥fl_

today. Gur;éhildren,?bat[é;éﬁgéiﬁgfﬁé5Séhé§1iptbbablyffjf

havérScié*mééﬁiﬁg;fbutﬁweTdcﬁ’;ﬁkﬁﬁﬁféﬁéét1j~ﬁhét;; P;E‘f*nﬂ';
ajo ways of life have some L

meaning £oo, right from the

we usédAtéﬁliﬁégbéﬁqré:théjAﬁgldé

used to live on and there also were rugs and differemt ..
kinds of food. So this is what m st be brought back =
" 1ive silversmithing and the Navajo ways -~ = '
earn all t it




528 (1) Thls is the first tlme anyone has°¥

11.

What in the Navaje/Hopi way of life do you think is most
important for your child to know? :

496 (I) "I think the most important thing for my child
to know about the Navajo way of life is the cooperation
of the groups working together to help each other. rather
than working to help one by hlmselL; working against each
other. I also think the patience, the willingness to
wait until the time is right for things rather than
rushing on and running by a clcck wuuld be important for
her to know.'" :

526 (1) ''The Anglo way of 11fe is more appeallng ta my
children, although they have had the. cpportunlty to learn’

both. The children now must have 1nterest in the1r culture.

It isn't a subject which can be forced on a person to
learn, a person must: haVE a d251re to 1earn the culture

flrst.
'er.asked
is- prcgres-’

if they could interview me. ‘Your generatlcn
sing well and you are Successful in what you attemp
I have llttle llvestack Dﬂly a:few sheep which I tend

l04 (I)




Everyone has left it to. live the. Anglo’ wé
have forgctten the.: tradltlcnal ceremonif‘
_ respect 1t aﬁymcre.“

*ahlldren don't"
'JweaVLDg Was taught

What in the Navajo/Hopli way of life do you think is most
important for your child to know?

102 (1) (cantinued) futufes and hope they Will be

of tcday. I feel that I have baen successful in the
traditional way of life, so I hope that my children will
be educated well because education is a guarantee to
success in our society today. I hope my children will
succeed in education so that they may hold positions of
importance which will in some way affect the younger
generations in attaining an education, too. I always
tell my children that education is vital to our people
in order that our people will conform to the white
society more successfully." SR ,

252 (I) '"Hello, I am a Navajo, and I am going to comment
on this interview about the school system. I am going to
make iny those comments that. please me and those that

are for c¢larification. There are many kinds of schools
on the Reservation, one is for kids, .and I am happy about

'thls.',i am also ‘happy abaut my " klds ga;ng to school,

because I kﬁDW that ‘someday I. may becsme praud of" them
when they ogcupy dlfferent jobs. Golng ‘to sch@al as a:
kld iny makes one. reallze hcw 1mportant 1t ‘is to 1earn-f

persani_ 

254 (I) " "Years - aga,'we ‘were told that: sheep ra;51ng and
Weav1ng Were ways of livellhocd “We were tald we wculd
support our. GhlldeﬂTW1th this.:- Today, h,

That 15 why T becam

respect the




13.

1. What in the Navajo/Hopi way of life do you think is most
important for your child to know?

260 (I) 'The most important thing I would like for
my boy to know is some of the religion that we have,
and our Navajo history, and also some arts and crafts."

397 (I) ''Livestock ralslng.

394 (I) "The 'Navajo Way;' caring for flocks of cattle,
horses, and sheep. It seems this way is much stabler.
Whereas, the Anglo way seems more temporary because many
lose their jobs and then return. This would suggest a
bicultural knowledge of both sides (white and Navajo).
Therefore, judg;ng also from past experlences, I prefer
the Navajo way. '

398 (I, 'We Navajos have diets all our own and we are
natural farmers. Our kids should learnm even a little of
the Anglo's education system, but keep their minds on home
also. After all, when they lose their jobs, it's always
home they come back to." ' :

511 (D 'ch many years now, we have been called
'the people' and that is how we started as a different

culture with different lives and customs. We, the older
people, have ‘been destined to llve ‘this way, but we stlll
enjoy it. Because of this thlng you call 'education, :
we have put’ our children into schools to- be: away- Ercm ,
home and customs so they can learn the new ways. - We like
~our old ways, but our children can learn the new ways Sso
one day they can return and help us in turn. We w1ll
probably remain this way because we Want it this way.
However, rour children can have the new ways becsuSE‘

they cannot 1gnéra A

518 (1) }"Eeremoﬁial singssland~agheré;“
245 (I) "Thé“' culture. "
,‘258””11) | Its cultux;, afts—aﬁd’érafts,v ﬁd réligiéﬁ}”'

,1527 '(I)’ ”I don & reglly kncw wha; is most lmportant for
our chl]%rEE to knr:m.= Ihey Waﬂt everythlng the1r own
_.way. :

e, =8
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What in the Navajo/Hopi way of life do you think is most
important for your child to know ?

87 (NI) ''There aren't tco many things I don't think

that are important to know except the different cultural
background, the reasons why they behave the way they do.
One thing that they need to know is the difference in
moral attack that we have on life, particularly along

the sexual lines. An Anglo student thrown in with Navajos,
and Hopis who have an entirely different attitude on sex
than the Anglo culture have got to be aware of this and
have to learn to cope with it." '

88 (NI) "I think the similarities of their way of life
should be emphasized in the schools, rather than the

differences, because there are many similarities.”

91 (NI) "I feel that I want my child to understand
about the histories of these people and try to know .
enough about their cultures to know how to deal with
them. My daughter has dated both Navajo and Hopi boys
and there are lots of times that she may have offended
them which she didn't realize and it's well to know
encugh about their culture to try to avoid these types
of things." ' '

463 (NI) 'We would want our child to learn some of the
Navajo values like the value of sharing, the value of
fairness, and seeing to it tHat all people were heard -
fram-and'given—the'chSﬂcerccfspeak'their‘miﬁd'and,samething»
of the Navajo way of valuing each person in a non- -
materialistic way. We want our girls to learn something,

also, of the color of the Navajo ceremonies and the

excitement of their various sings.''

169 (NI) "Alright, I feel that thére-iSﬂﬁQ one thing
that would be,morewimpértant thanjthe'éthersf*;I

wouldn't pick out one thing and say it's more important
than anything else about the Navajo. Well, I feel that
specifically, we did ﬂctfécme*cut?here:fgrjany{gurpQS§s :
that are directly related to our child.: We are here for
private purpéséS*aﬂd,thgréfore,'I‘Wéuldﬁ’t'Waﬁt,tOVSay ‘
that we want our child to learn any specific things from

1iving on the Reservation.'
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15.

What in the Navaje/Hopi way of life do you think is mosT
important for your child to know? :

351 (NI) ‘'One thing in Their culture that is sometimes
overlooked is that the Navajos are very uncelfish and

that the childrem in school all are very quick to share
with others. 1I've noticed this whether it's candy or
anything else. They're very quick to share and this is

a trait I'd like for my children to get from the Navajos.'S

452 (N1I) I would like my child, since she is a white
child, to know more about the culture and the reasons the
Navajos do certain things--their feelings, especially their
ideas. My daughter, it bothers her in the seventh grade
as to why students don't want to do things, don't make
better grades. 8he says some of them just sit there and
won't pick up a pencil and she can't understand why they
are not as aggressive toward school as she is. And I feel
if she had a little bit more of Navajo history and culture
and reasons why they feel this way, she also would be '
able to understand the students better.'

239 (NI) ‘'We're really'jvst.trying‘tc_understaﬁd each
other and their eculture and not make fun of them, because
we each have our own life.'' : ' :

249 (NI) "I feel that my children should learn to.
understand their ways, not condemn them for having to live

the difficult way they do. My little girl loves going

to school with them, but I feel their way of life is mnot
good for them now. It will hold them back in the future."

242 (NI) "I think basically the history and the way-

that the people live and their traditions, and so forth.
It's important teo know this about all races of people.
Their religion, their beliefs, their dress, their food,

are entirely different €from the Anglo, and this in itself

is an education. We're kind of rélivingqaiparthﬁaAmEriggn  i~
- history by living out here living with these Qecple,,aﬂd;,.

I find it quite intevesting.'

as he does.'

250 (NI) "The cultmre, and why each behaves and acts

500 (NI) 'y thin&‘itfé1im?arﬁaﬁtiféf'myjcﬁildfen ¢Q'

understand the hiS?éryﬁéfﬂtﬁg'paopléiéndAthéir outyogk =
on life right now in«axis;ing,inda;mixed1¢d1ture;ﬂ, I
o =

S LA



16.

2. How is the Navajo/Hopi way of life different from the
Anglo way of life?

(I) ''The question you asked here, there is a lot of
difference between the two. The Anglo way, they have
running water, gas, and electricicy. The Navajos some
places we don't have this, we still carry our water in
pails and haul and chop our wood. We still use a wood
stove for all our cooking.'

9 (I) 'The way of life in the Navajo way is primarily
centered on the relationship of unity among one family,
which makes them more closely interwoven with each other.
This type of relationship makes a big impression on the
younger generation. The belief in the traditional

creator will also make the relationship more pleasant

for all which will be handed down through generations.

This will help identify the Navaja. The traditional
culture of the Navajos encourages many Stuéents to reach
and complete higher levels of education. When ‘they

succeed in education, they return home in hopes of
attaining a traditional way of life in whlch they can
progress in their environment and rellglan.; They return
home with new hopes: for -their people and younger 51srers
‘and brothers. They will help us. prcgfess and :confor:an

to the Anglo's way of life, but will.also heip us keep 1
our identity. They w111 help us- be successful in both ';15 -

cﬁlturEE.f

) (D Ycu_ask me- aDout the dlfference between thE"”
Nayajg and Anglo’ ways.' I think - the Ahglas hava many
'advanLages over us, they know how to manage money. *Féfg
us' Navajos, we are: behind, struggle poor, ‘because: it S
 seems. like there is nat encugh money for us to get ahead“ '
If there was encugh mcney ‘or 1if* the: Raservatlon -was ‘more’
Prosperous, we would be at: their level.v That's What I
think about tha questlcn yau;asked me;_,g»._,-r

'11 (1) '”The dlfference bétWEEﬁ the Aﬂng aﬁd the .

. TNavaJD is one-has to stick with: ﬂchacl or" whatever he

is ‘doing,’ theﬁ he will acccmpllsh manv thlngs of the- o
Anglc'way of life. - And- if. yau aren 't 1azy tc wark that'”ﬁ
way you. w111 get what yQu Want e T T e

2D9 :(i)l "The NEVEJD Way of ]1fe hab chaﬂged 11ttle,:'fv ff—ﬁj




"EfNavagé4wgy, thlngs are dlfferent

ﬂ return w1sh the same Way.a
_ULth bathroams, Water systems,‘

How is the Navajo/Hopi way of life different from the
Anglo way of life? :

209 (I) (continued) we have firewood and drinking
water still. Wood stoves are still in use in our homes.
We still use dirt roads which are rough. The Anglo way
of life is very easy and not at all difficult. Their
roads are paved, they have gas, electricity, water, and
sewer facilities right in the home. Their progression
in the advancement of food preparation is superior to
the traditional way of 1life.'

216 (I) "The Anglo and Navajo ways of life which they
are leading are different. The Anglo lives in the
cities and they use-machines when at work without
dlfflculty. The Navajos live: by their own relatives
and that's how they are usually 1dEHE1fléd. The Anglo
way, if a person gets in trouble, he can get help from
the Anglos that are taught how to care for .the trouble.
Example: a 51ek perscn4=rhere is "an Angle dcctor who

can take care of his trouble... The Anglcs get good

help. The NEVE]G way,nlf we are in trouble we go to

- the graﬁdparenfs ‘parents,. and relatlves and-: tell one
‘another our trouble and ask them how they feel about -

it; that's how we ‘help one. anather._ SQ 1f the Anglo

17.

 and Navagc ways’ oF teaﬂhlﬁg were kept’ equal then therea;””
“wouldn't be mLCD dlfflculty arouﬁd here.,[ffr : RIS R

'217 (I) . The dlfferences bELWEEﬁ the Anglo and NavagD ;7? 

ways of llfe ‘would be, in the Anglo way,fthey have the:w?'

education Whlch is prmlﬂéDt 1nwthe culture. They
teach their children =z bcut vcratlcnal tra;nlng gnd

lather tfalnlﬂgs=—eatlng,,

'e“télev1sich'1n'ﬂ"
V‘gDDd Iﬂ the




“jéOS

-{ahd_;

pre A1 We : ,

- with mcral teachinﬁs whlch pratect us frcm saylng thlngs
v‘35111y about cther pe@ple,

 anane.;

308 (I)V*“THEY”éré"bothkéq“%ir
'QSrernecessary for our futu e 1i:

18.

How is the Navajo/Hopi way of life different from the
Anglo way of life?

217 (I) (continued) our own fire, we only have hogans
with no electricity, running water, and television,

and that's how we live. So it is good for our children
to learn their way of living, but should not forget our
way of teachings. This way, they can rely on both
sides, since it would be bad to forget the Navajo way
completely. The Anglos should also learm about us
while we learn of their ways. 1. belleve this Wculd be
good, and that's all I have to say.'

305 (I) '"'There is a great difference between the
Navajo and Anglo ways of life. Navajo are more basic
on life itself. In the past, Navajos were meant to be -
experiencing problems and difficulties and this will
always be in the future. The Anglo way of life is
materialistic and always teghnolcglcally on the go for

‘more research for its own benefits. The Anglo way is

pure materlallstlc ‘and- sclentlflc,” An&los put the;r v
children to comp%tltlve aspects of education. Nowadays,
we have put our children into the Anglc society and to
their educatlon. 'Now he has forgotten his traditional

‘ways of life and fully accepted the Anglo culture.i He ..
shas pushed hlS tradltlcnal pegple as;de.zf;  R

f307 (I) "We are. dlfferent ‘the Anglo way ghead Qf us. 
- We: the Navajos ‘are behind; thls is because‘of lack of -
‘school. School to the Angla is very: 1mpcrtant .ccllege.”»'

~ This is the way. the: Anglo can work and earn: money in.
many fields. We the Navajcs are: always behlnd “we. e
didn't go:to- schccl This is why I waﬂt ny chlldren to

go to schq@l and csllege._ They wan 't have tc dependyon  l  f

so. 1 thf k bcth cultures o

(I)

Navajés,gj”

us:. 1n some way, and thlnk n

\
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How is the NavéjQ/Hcpi way of life different from the
Anglo way of life?

408 (I) (continued) (word is a concept of a warning

to certain actions which could hurt a person if he is
not careful. One shouldn't make fun of other people,
because worse things might happen to you, and with this
we constantly live, in our actions or thoughts, and

this does not exist in Anglos' teaching, and there's

no way out for them. With us, we have this word of
fright which keeps us from doing and saying things which
might bring about something awful, and we have the idea
of leaving certain things alone, and we live with this.
Also, we the Navajos, since we were children were aware
of the time by morning, noon, and evening. The Anglo
lives by the hours on the clock. Our childrén seem to
forget all these things, by this they den't know when
noon comes or when the evening is. - They don't know when
to go to bed, but roam around most of the time. With
us, we wire always raised with our concept of tlme, '
morning, noon, and evening, and we.apprealate it. With
the Anglos, these are alternativés to their teachlngs.'

" Qur Navajo teachings are seeming to be left alone and

forgotten, but we ‘think of our chlldren to llve and tc”i

:.remember these teachlngs.;

‘v409 (I)j "ThP Aﬁglc way of l;fe Eor us Navajos would

be hard. Navajo way is of a lesser degree, and there
are many dlfferences. It is true we think of 11fe

“but we- Just have our language and mind - as a book

unwrltten._ With Anglo way of 1life it is” dlfferent and

' Ig;h1nk it is of a greater degreet ‘If we' Would compare -

‘them, there would be differences. It wouldn't be the =~
‘same. - They have thlngs written’ by;whlch they live, but
“We just have our mlnd - So- thgt q'hgw it is here.,,‘ o

484 (I) "It is QbVlous that tﬂe Anglg way Gf 1lf% l53_.;“

an industrlallzed saglety.. Itrls_a formal life of.

 ﬁreducat10n,,very, very compet;t‘Veiand ‘they have to haveff  5

a hlgh educatlon in order to maintain ‘their status. A

-white man- 28511y ‘becomes’ lost ‘and lacks hlS ldentlty in.
‘his camputerlzed ‘modern soc1ety.‘ In the Navagg ‘ways of

life, it is. peaceful 1ﬁdependent and ‘truly a'- democratic:

-f“jf5021ety.¢ They are proud of ' their’ culture.; ‘They don't - .
,f,try tc destrcy themselves llke the Anglo w1th all the  g:g'"“
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How is the Navajo/Hopi way of life different from the
Anglo way of life?

408 (I) (continued) word is a concept of a warning

to certain actions which could hurt a person if he is -
not careful. One shouldn't make fun of other people,
because worse things might happen to vou, and with this
we constantly live, in our actions or thoughts, and
this does not exist in Anglos' teaching, and there's

no way out for them. With us, we have this word of
fright which keeps us from doing and saying things which
might bring about something awful, and we have the idea
of leaving certain things alone, and we live with this.
Also, we the Navajos,; since we were children were aware
of the time by morning, noon, and evening. The Anglo
lives by the hours on the clock. Qur chlldren seem to.
forget all these things, by this they don't kncw when
noon comes or when the evening is. They don't know when
to go to bed, but roam around most of the time. W;th
us, we were alwayq raised with our concept of time;
morning, noon, and evenlng,Aand We’appreclate it. ~Wwith
the Anglos, these are alternatives to their teachlﬂgs.'
Our Navajo teachings are seeming to be left ‘alone and
- forgotten, but we think Df our chlldren ‘to llVé and to
_remember these teachlngs. : AR

409 (I) "The Anglo way of llfe far us NEVEJQS would

- _be hard. NavaJc way is of a lesser degree, and there

‘are many differences. It is true we. thlﬁk of 11fe,4'
"but we just have our 1anguage and mind as a book"
unwritten. With Anglo way. of 1life it is different, and

. I think it is of a greater degree.' 'If we would- compara*n'
- them, there wguld ‘be ‘differences. "It wculdn t ‘be the

-fsame. ~They have" thlngs written by which they llve kbut,:_f‘fmi

we - Just have cur mind. ~So that S hcw 1t is here. g

484 (I) '”It is va1oub thdt the Angla Way cf 1Lfe is ;-'
.an industrialized scclety.“ ‘It -is a formal life of- e .
’educatlcn,'very, very ccmpetltlve and they have to:- have {;_

- a hlgh ‘education in- Qrder ‘to maintain their ‘status. VA?f;”””“
~white man easily becomes lost" and ‘lacks his " 1dent1ty in

his computerlzed modern society." 'In the" Navagc ways  of
life, -it -is peaceful, independent and truly a demccratlc
- society. - They are proud of their culture: - They don't.
.‘try ta destrcy themselves 11ke the Anglo w1th all the
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2. How is the Navajo/Hopi way of life different from the
Anglo way of life?

484 (I) (continued) technology. A Navajo must show
that he is a man or she is a woman and therefore it is
competitive. Navajas emphasize educatlon, not 1like
formal education in the white man's way, but in their
own system. Navajos emphasize life with happiness,
respect to nature, respect to fellow people, respect
to other societies.' S ,

489 (I) 'We used to have grandparents, but tecday they
are all gone. It seems like they have all died away
and today there are only cars for transportation, also
we are only living in modern houses today. So the
difference between Navajos and Anglos 1s_that our skins
are different colors, and also our language is different.
Life is different in so many ways too, but it's hard
for us Navajos because it seems llké we are learning
in two different ways--one 1is our own way of life,
which we already know, and the second is the Anglo‘_
way of living, which we have to learn and it's hard for
us to. So the jobs are the: Same,vlf we were to. ‘learn
a job, it would be hard for us. We ‘could work 1n that
position of a job for a long time, but we wouldn't.
- feel at ease. So our ‘children: should be taught the
correct way of. dclng these thlngs and At wouldn t be,i
i hard for ‘them. '
494 (I) ThlE secgnd questlon you asked me: Df the
difference between the Aﬁglo way .. and the Navago way . Df
life, I became aware there is a great élfference. The**
‘Navajo way of lle 4is the. h@gan, ‘the way the fire is
'made, where water is obtalned which is’ warmed to wash
~ dishes. ‘Also water is hard to get for Washlfg,‘and in -
winter. Wgod is-hauled, the sheep usually ‘have- nothlng
. to eat, and horses_whlch are used for. haul:mcr ‘wood,
}ysomet;mes thE ﬂothlng to .feed. them, so.one has to’ 1oQk
for- scmathlﬁgu; So -living in: the Navajo way 1is Qf _'W :
;.dlsadvantaﬁe, and- the Anglc W” is: dlfferent., I suppcse
rthase who -live in: cltf's dive: very gaod ~their. homes
- are warm, they have cars to.go. places if . they want to go
;scmEWhere if they don't want to go- out; they have'w:r :
.. ‘telephones ‘to call places Wlth ~and by thls they get
Vﬁjwhatwthay,want.; And 1f they gg cut on muddy areas,,thlﬁgsr

,,,,,,,,,
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How is the N.vajo/Hopi way of life different from the
Anglo way of life?

494 (1) (continued) are equipped for that, either he
makes it that way, or it is done for him. That is the
way the Anglos live. That's what I probably know about
that." : .

496 (I) "I think the Navajo way of life is different
from the Anglo way of life in that the group cooperation
and the willingness to go slowly and to do things at '
the proper time without worrying about the time on ths
clock or the dsy of ths week and so on are 1mportant.

523 (I) ''There is lack of communlcstlgﬁ bstwssn the
two cultures. For this reason, they don't uﬁdsrstsnd
each other's needs or demands. The Anglos are for
more sdvsﬂssmsﬂts;” .

529 (1)  '"our chlldrsn hsvs besn in the educstlsn‘ v ,
system long, but many don't have dsgress.‘ Many ‘have: bssﬁ_
converted to Anglo rsllglsns. Thsss ‘separate us- from" our

' own people; we are no longer: united. The Anglos are:

united, they are educstsd snd ‘are sll successful. _IhsssJAs
are the dlfferencss; : B TR

~1Q4"(I)”fﬁWs11,,1n ths HDpl wsy Df 11v1ng thsrs sre twe
- aspects of llvlng,,sns is the trsdltionsl WAy of living
‘and the other is the modern Hcpl way of " livlﬁg.,_Thess'“

are the differences from the Anglo way of 1lVlng."“ s

102 (I) '"'"The Aﬁglo way Df 1ife smphsslzss the nsed
for money and matsrlsllstlc items to show yo r*pcsxtlon
and. prcgrsss in the cammunlty,ﬂsnd ths ‘mos Wlmportsnt;
one must have a prsfs5510ng* In the?Indlsn way of - '

~ living, one must tend.his- llvestsck,snd crops. whlch
~when- hsndlsd ssrrsctly w;ll glvs him- monsy and: ststus
~in his scmmunlty. “This- dcesn t require an

ducstlcn.;s'
One must. not be lazy, but must be'lndspsndsnt‘ln order.

" .that he" bs a success in-our. ‘tradi 1Gnslswsy of‘llfsg5.““"'

256 (I) ”It is’ dlfferent bscsuss we' dsn5 anderstand
»"ssch other. . ThElr lsngusgs is dlffsrsntjf5yfﬁg;.f,]ﬁf"

,'Dﬂe must ‘be. frss, but be resPDnSlblégﬁ;fgl
rNaVEJDS mustn t bs mstsrlsllstlc, e
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2. How is the NSVSJG/HGPL way of llfe dlfferent from the
Anglo way of life? v

256 (I) (continued) Farmlng and Shéep r3151ng are
our only two means of survival. The Angla Workq hard

260 (I) ''The Navajos, it seems 1ike,'are d;fferent
because we live far off by ourselves at sheep camps.
We don'#: have the automobiles and other: machlnerles'
that the Anglcs have to work with. It seems as if
it is e551er for. them tc work them whereas we. don £
know hcw tc use them. : :

394 " (I) ''There are great differences in what they
call 'education.’ = This is what you have to master as . .= -
a Navajo ‘Pecause Qur ceunterparts ’e?sﬂd thelr llvesir”_*, .f§
seem more luxurious. - They have money, “jobs and o
- insurances.’ Insurances meanlng an; 1nher1tance cf ARG RN

which
11fe.~

f%back in Eh
"ED school,
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How is the Navajo/Hopi way of life different from the
Anglo way of life?

517 (I) (continued) eventually grow alike in the
future, I have always said, because of the education of
the Navajos. They will learn up to the present Anglo's
thinking while attending public schools. There they
will follow what they learn. Navajos will never go back
to Fort Sumner. Men have said that will never happen.
Some of them are councilmen. Things will only lead to
the Anglo culture. Our ideas aren't different. We

may be bigger thinkers, although they are educated. If
a Navajo had as much education, he would be able to
successfully compete with the Anglo. Many of our boys
and girls have obtained themselves very high educations.
We have noticed that some have degrees of all kinds from
colleges. Many Navajos today earn as much as the Anglos
working for the government. Their salaries equal theirs.
So according to this, I think that in the future, they
will be no different from one another. Only a very good
education will cause this.”

i

523 (I) ''Learning and the ability to learn.

527 (I) ‘"Today the voung people want a new way of

life which is the Anglo way of life, which they think

is better. Very few young people, especially cnes who
went to school, think sheep raising, wesving, and living
in a hogan is important to tuem. But for some of us who

never went to school, we do not want to change our way .
of life. We still w111 never understand the Anglo way

of life. 1In the Anglo way of lle everythlng goes by
the time, hour by hour and day by day--weeks, etc. But
today yvoung people (students) are all learnlﬁg the Anglo

- way of life, so most students don't really know what

is the real Navajo way for living. Most students dopn't

know what their clan is and how they are actually relatedn

to each other. And they don't know how to weave or
build a hogan. It is up to the students what,they want
to learn and what they want to do. They 6én’t'like,what~

their parénts tell them to do.'

32 (I) The dlfference is between the h@use in the

Anglo way and the Navajc way. . Even though we" Speak
English, we don't live in the Anglc way because we can't

.
1
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How is the Navajo/Hopi way of life different from the
Anglo way of life? ‘

32 (I) (continued) afford to pay for our bills.
Living in the Navajo way we don't have to pay for
our bills."

41 & 42 (I) 'We don't pay for our bills and have
rimning water in the house. 1In the Anglo way they
have to pay for their lights, bills, and others. No
electricity in the Navajo way of life and in the Anglo
way they have everything. The Navajos have to herd
sheep to make a living among themselves. It's hard to
get transportation, but the Anglo has cars to use as
transportation. We live in the hard way and the Anglo
people live in the easy way because they are holding
jobs and are also educated."

440 (I) '"Anglos and Navajos are very different.
The Anglos think from a paper, but we Navajos think
from deep within our heads, and that's how we live."

28 (I) '"Living conditions, languages, and religion."

146 (I) ”Religiong living conditions, language,
culture, and education."

345 (I) ‘'‘The Anglos stress learning or education
more. They save money. They could never d~ without
mor y. We, Navajos, don't know how to save uoney.
Only much teaching would teach us to save.'l

338 (I) ''Those that are white or those that can speak
English are able to find jobs, there is work for them.
And for us that can't speak and understand English,

there are no jobs for us. That is why we are unable to

progress in life."

357 (I) ''The Anglo way of life is long and good,
they have things good, like running water in the homes
and electricity. That's why we urge our children to
stay in school and learn.' |

44 (I) 'Ways of life and language and that was the
way we were made. Anglo search and doings are what we

e 35



How is the Navajo/Hopi way of life different from the
Anglo way of life? '

44 (I) (continued) want. Our food, housing, bedding
are very different, but we want the Anglo way for our
children. Our life is good, too; our life, we have
arrow heads, and medicine is what keeps us good and
the same with Anglo documents and doings. We want
them both, Anglo and Navajo.'

48 (I) '"In reference to your question, the Navajo

way is different from the Anglo way of life. We live
today according to the Anglo way because about 102

years ago we were told that we must change, so we have
lived this way for this long; it is in our hands. But,
today there is very little gap between both our cultures
except that the Anglo's is composed of schools and many
variety of jobs. The Navajos have some of these, but
our children have learned them and they have become
different and progressive today."

49 (I) ''The Anglos stress they are more dominant and
want everything their way and for their purpose. This
goes back to history where the Navajos were taken to
Fort Sumner and from then on, the Anglos think they
are higher than most societies. They push the Indians
down with accordance to the U.S. government and the
President."

53 (I) ''The only important factor that makes our
culture differ from the Anglo's culture is beoth cultures
speak g different language. Our cultural way of life
doesn't measure up to the Anglo; the white man's way

of life is more refined with more advancements made in
all areas. The uneducated are lost in white man's
world, but our children who are being educated will be
successful in working because they will have a basic
Ffoundation in the Anglo's world."

55 (I) ''The Anglo way of life seems to be more superior
to ours because of the money they have and the jobs they
do, all because of this thing called education. We of
the older set are fading out and our physical strength
cannot cope with the stiffness of our way of life any
more. We have lost the space and a place among our
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How is the Navajo/Hopi way of life different from the
Anglo way of life?

55 (1) (continued) young people, and the best we can
do is become arrogant and herd our meighbors' sheep

off our area.'

62 (I) 'Many children who start school without
knowing any English have a very difficult time in
making themselves able to start. Extra instructors
aren't there but they are needed to explain or interpret
English to Navajo so that it will enable the students

to understand. hese children must be taught the Anglo
way of life and tnere must be EtlESu on more detailed

study of the English language.'

172 (1) '"The life of the Anglos is different. They
are finishing school that takes years. They join the
Armed TForces and their remains are b21ng %hlpped back.
I don't like this. This is what I hear.'

195 (I) "In the Navajo way friendship is an important
factor. 1In friendship everything works better. In

the Anglo society friendship is avoided while education
plays the main factor. So Navajo way of life is more
beneficial."

268 (I) "As far as the native family is concerned,
there is not much difference. Usually there is closeness
in the immediate family, I mean the parents and the.
children. However, in the Anglo society, families have
disintegrated in general Navajos still cling to their
families. Again I emphasize that the Navajos have

large families numbering from six to two hundred in all.
This includes the gfaﬁdpETEﬁtS, ete. In the Anglo
society they don't have closeness in the families and

the number is limited. The Anglo society has all the
conveniences which the Indians in general don't have.

The Anglos have the electricity and running water. The
Anglos take this for granted and the Indians have never
really experienced them and they don't mind if they don't
have them. Thirdly, I'll say 60% of the Navajous are far
from concentrated groups. The Navajos have a need for
space. They have not really gone to much smaller and
organized groups because most Navajos live far from

37
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2. How is the Navajo/Hopi way of life different from the
Anglo way of life?

268 (I) (continued) wutilities and running water. The
Navajos seem to have a harder time learning in school
because usually if they have homework it is done by the
kerosene lamp and it strains the eyes and usually not
much is accomplished. In the Anglo society all these
are taken for granted and they do not miss all the
conveniences.'

111 (I) '‘The difference in the two cultures has
changed our ways. Anglos have dressed us in their shoes,
clothes, etc., and we hava put aside the tamnned sheep
skin. No one is wearing such. 1 appreciate that the
Anglo has clothed us, and we have gone into the good
life. We are going along the good way due to the Anglo
putting up a gaod life for us. I like both cultures,
Navajo and Anglo." ' '

106 (I) "To many there are many differences. In my
family here there is not much variation because my
children have been brought up speaking the Anglo
language and living among the Anglo all their lives.'

113 (I) ''Comparing the life of the two cultures,

Anglo and the Navajo, I don't know how we lived nor

what we wore, only the elders had the ideas and knew
that life. Since the Anglo invaded our place we teach
in their culture, food, dress, and other things. All
his culture and 1§ﬁguage and hls thinking are being
taken in by the educated. I feel that the educated omnes
are parallel w1th the Anglo in th21r plannlﬁg and educat;cn.'
266 (I) 'The Anglo way of life is b55lbally SClEﬂtlle.
They have gotten too advanced and I believe they are
suffering from their own sc1ent1flc SGQlEtY. They are now
exploring beyond space and it's no. wonder nature is

going against them. Tornadoes are. kllllﬂg people as well
as the great hurricanes, ,earthquakes, etc., all because
they are playing with ngture s things. Dur Navajo way

of life is we respect everythlng and that = how we're.
"different.' : A

109 (I) "The Anglo and the Navajo cultures I want them




How is the Navajo/Hopi way of life different from the
Anglo way of life?

109 (I) (continued) ¢to go on, both of them. I don't
want only one (Anglo) culture to go on, even though we
are dressed in their clothing, learn their teaching,

food that we eat is provided by the Anglos. But I still
want to live and my children to live by both cultures.

My children are finishing high school and are aiming omn
continuing their education like to college. This is also
my thinking and I appreciate it. They come home and tell
me about it. Some people had their children go only to
certain grades, put I don't want my children to do that.
I aim for them that they would get a good education and
lead a good life for themselves. 1Long ago my ancestors
informed my grandparents and said they have lived oddly,
and about 70 years ago I started noticing things. No
cars, but horses were the means of transportation. At

a few places wagons were used. Corn, squash and 7
watermelon were the main sources of food. White men's
foods weren't that popular until 20 or 30 years ago lots
of things happened. Cars, merghandise_Wereqprcvidéd;_
It's good that you put your child to school and make him
learn both English and Navajo and Navajo teachings. That
is the only thing that is good if they know the Navajo
language and talk it because we want our counsel to be
good. We admire some students that are making a good
life for themselves. As I'm 75 years old, I can't do
what I used to, like working in the field. Both the .

Anglo culture and Navajofcultgregareﬁgood,lbécause,thaﬁfs

_ how they will go by and live by later in 1life, that is

our aim. Our ancestors didn't really put out much for us.
to live on, but the white men had put a lot of things for
us. Food, clothes, and practically everything is provided
for us. We want our children to make a good life and '
think for themselves and have some livestock and material
things and think of all these. Even if there isn't much,

at least to have some things is preferable, and make a

good life not only for their children but for their
relatives as well. Let's not forget our culture, but.
live both the Anglo anchavan‘;ultures," .

98 (I) 'White péépleHﬁavé?houSéS]ﬁiEhFhéétiﬁgfsystems5*1

running watter and electricity, while the Navajos have a

one-room hogan with”ﬁQ heatiﬁg'system'but wood as warmth."
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2. How is the Navajo/Hopi way of life different from the
Anglo way of life?

461 (NI) "I think one of the major differences is the
English language. I think there's quite a difference in
the two languages, and this has hampered communication

at times. I also think living long distances from
families is a big difference in the Navajo as compared to
the Anglo way of life. That's about it, I guess. '

170 (NI) 'Well, let's put it this way, they're a
barbaric Indian in the 1900's. Right about there is
where I put them for the type of living, hogans and all.
They 're just beginning to have affluence, they're starting
to begin to move, they're getting mobility to a certain
degree. Some of them have pick-ups, but some of them
still travel with rubber tired old carts and a team of
old broken down horses and their diet is such that I
think that keeps them partly in the state of degradation
they're in. I don't think anybody could subsist on
mutton stew and fried bread day after day and still feel
like you want to do anything. I think that's degrading, too."
352 (NI) "I don't know a great deal. For the most part
my association with the Navajos has been with those who
are educated and work with us and so forth, and I've
noticed a difference in competition and reactions to
criticism and in standing up for themselves, and I feel
that in some ways this is possibly good; but if they do
1ive off the Reservation, they are going to have to learm
to accept this and to change themselves so they will be
more dependent. We have girls who work and just don't
come to work. They can't understand why this creates
difficulties for them and things like this and I feel
that they have got to realize that if you have a job
your employer depends upon you every morning at 8:00 or
1:00 or whenever you are supposed. to be at work, and you
just can't expect to hold a job unless you are willing

to assume these responsibiities.' - B '

351 (NT)  '"Well, I think in the Anglo way we've probably
had far more in the way of material goods than the Navajos:

- and the Hopis have. I think; however, there is something
good in the Navajo way in feeling that you don't have to
have so many things which we and our children perhaps

L
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2. How is the Navajo/Hopi way of life different from the
Anglo way of life?

351 (N.I) (continued) think we have to have.''

356 (NI) ''The Hopi way, I don't know; but your Navajo
way, perhaps the basic difference, and maybe I'm

haywire on this, I don't know, is this slovenly, mediocre
way of life. Also, it just doesn't matter 'this way or
that way' they really aren't too concerned .n advancing
themselves. They would like you to help them a lot so

if they can advance, I think they really would like to
advance but if you're fool emough to help them, they'll
let you.,''

458 (NI) '"'Is it, anyway? The Anglo way of life, I
think that's too deep to even go into because they're
completely different.'

452 (NI) 'It seems to me the biggest thing is our sense
of values are different. Our values are more on the
monetary way of life. For most Americans, we like the
security of having a home, a car, being able to do the
things we want and have the thlngs that we want, where
the Navaggs don't have this feeling, and our values are
different.

250 (NI) ''The way they live, the type of dwellings,
their culture, their rellglon, all of this is different
from the Anglo, but they re still people and baSLGally,
people are all the same.’ , ,

410 (NI) 'Well, we've been out here five or six years
so we can't say we know everything about the Navajo way
of life. Scmethlng we noticed are different regards to
the children. We are more strict with our children than
the average Navajo children. But maybe they have different
ways of disciplining their children that we are not used
‘tc. It seems like their ChlldrEﬂ run araund more, while
we keep ours at home. But again, that's due to a different
way of dang thlngs. Maybe. we need to learn more things
and they learn our way of caring for our thldren.  Oof
course, there are lots of other: dlfferences, but I'm not
an expert to say aﬁythlng about it." ' :
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How is the Navajo/Hopi way of life different from the
Anglo way of life?

459 (NI) ‘“'"That would be too much to enumerate.

There's many, many ways. 1 prefer to live here, but I
seriously doubt if any of my childrem will. 1It's kind
of hard to give you a definite answer on that because

I just don't think it does a whole lot of good to learn
these things. It kind of goes back to the questionnaire
as to whether we should teach some of their culture and
their religion and I don't think it has any place in the
public schools."

244 (NI) '"Well, I believe the Navajo people are
ignorant, not in the way of schooling, but in how to
take care of themselves~--to be clean, eat the proper
kind of food, and things like that."

502 (NI) 'My children and my family have a purpose
in the things they do and they do things for a reason,
but I don't feel that the Navajos have any direction.
They're just wandering aimlessly."
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Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

152 (I) '"'The schools are nice and very modern. They
have water, lights, and even bathroom facilities and a
place for eating. A long time ago maybe there weren 't
any bathroom facilities and they might have gone to a
dlfferent building to eat, maybe they didn't eat there.
I'm glad schools are bullt modernly today. The part I'm
happy about is that my children attend school from home,
this way I can care for them myself. I believe the
teachers are well-educated and they know what they are
teaching. Before, teachers hadn't gone to a higher level
to teach, now they are all well-educated, so I think they
are doing well in teaching our children. I like every-
thing about school, nothing that I dislike about school.
Maybe you mean thlc one here on the picture, well, it
doesn't have a fence around it and no swings for the
children. If they have these, they will enjoy going to
school and not miss school."

370 (I) ''The yellow buses going to the house picking
up children for school and so we would have the children

'+ at the end of the day. Ten years ago there were no
- yellow buses to come around for children. At the end of

the school day the yellow bus takes the children home ;
that is what I am happy about. There is nothlng that
makes me sad or angry.' :

345 (I) 'There are more children, teachers, and buses
today. School buildings are bigger and more in number.
There are ball games of all types. We have progressed
much. The many school buildings that facilitate our 7
youngsters. The transportation provided by the schools.
Cafeteria meals provided for them. Running Water and the
heating systems which are there and which we don't have.
This has helped us parents a lot. When a school gets too

. large, students from everywhere are sttendlng@, Some

students are not very well behaved, and I am‘worrled
about them. asscclatlng with my chlldren. Movies and
dances, ladies don't like. There are many drop -outs
running out loose alaﬁg the: hlghways and caus;ng flghts
at movies and dances. , .
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school system in the last ten yesrs? ‘Which chaﬂges have
made yvou happy? Which changes have made you sad or angry?

185 (I) "In ten years a lot has changed in schools.,
Before, school was meaningful, but since ten years ago
there is a lot of foolishnes:s going on in the schools.
That my children will finish high school, then go on into
college four more years. But I don't want them to drop
out before finishing high schoocl. I do sometimes worry
about something about school, like lately when my children
were put out of school. This has had me worried for a
couple of days. Since then, two of my children haven't
been in school.

343 (I) '"The school house on the picture looks asrthcﬁgh

it was constructed very well. A long time ago we see
school buildings built poorly, looking very old. But now
there are many nice, modern school buildings. The part 1
like about school is that some teach the Navajo and ways
of the o0ld Navajo. It seems like children that ride
school buses get really tired of riding the bus. Before,
all the children were taken off the reservation for
school. Maybe there are still some away from home now,
but a very large ﬂumber are in school here on the
Reservation. That's good."

338 (I) '""The children today just run around, and never
help us with anything, befcre, about ten years. ago, this
wasn't so, children didn't run around like they do now.
Ten years ago children didn't ride school buses to and
From school. Schools were different ten years ago. Since
they started riding buSéS, children have been different,
too. The children don't mind us, they don't know too much,
and they run around. Haybe this is caused by the way they
ride buses to school. Also, the schcol sponsors dances
and ball games for thém, they don't return home to us for
a long time. That is the difference in schaal since ten
years ago. Ten years ago, children didn't ruﬁ around

and go to all these other places. Maybe it's because

they play ball that makes them as-they are. 1f they go

to school nlce and return home every day, helplng ‘me at

~ home, that's what I like. I don't like lt ‘when they run
“around, I like to get help at: home, that' s what makes me

hap;y;"

R i

e #4444
L S

. : o -



‘tléS.  Thls hculd glve the Indlaﬁ parenté a:pcwar»to

_rlve—year prggram., NDW we»h

made me happy.  F
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Can you think of any changes that have occurred in the

school system in the last ten years? Which changes have
made you happy? Which ghangeg have made you sad or angry?

177 (1) 'The schools of tcday‘are much better than in
the past. In the past, they didn't have anything like
this; asking questions and talking about school. But
today, people going around asking questions, and more
teaching, so I think that schools are progressing today.
Teaching my kids how to speak good hngllsh so later on
1n the future they can make a living for themselves.

I'm happy and thankful about this. The time when I feel
bad is when I hear bad remarks about their. behav1or,_
And learning bad things they wauldn t be u51ﬂg in the
future is another thing."

49 (I) '"The changes are according to the generations

to generations. I have not really noticed any real changes :
in the past years untll recently, which is about two years ”
ago. The thing I don't like is how the schc@ls and
education are unprepared for the yguﬁgsters. ‘They an 't
have a high standard of education and living ‘just . as much

as the Anglos, so the school: systems . should prcv1de all

the high qualltlés for Indlans. Ancthér 1mportance for .
the betterment of these ycuﬂgsters is that a fall. coapera--.fif
tion should be established among the superintendent . ‘the
school bcard ~and the communltles,.sa that the parents’ Qf
these communltles Wlll have a ‘voice: for th51r thldféﬂ

have better educatlaﬂ and schocls.

57 (I) '”We only have ve:y;
much kncwledge as. those whc WEW
1s a great dlfference in these

is ‘different. - These dlffPréﬂCES 1n1tthEChDD, 

in BIA school and then~g
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Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

67 (I) 'Now, we have little Anglos attending classes
with our children, and buses take them to and from school.
This makes the difference today. 1 am thankful that
buses transport our children to classes and for the Anglo
students. Our children learn more when they intermingle
with them. I don't have any dislikes. I would have a
reason if my young ones missed classes or were expelled
from school without a valid reason.'

8 (I) 'The changes that were made about the schools,
there agre bigger schools, more high schools, we have buses,
and there are more workers. The changes that have made
me happy are that we have Navajos as teachers' aides for
our pre-school chiidren. The part that makes me unhappy
are buses that run off the road. I think roads that are
used by school buses should be taken care of and people
who are over this should do something about it. Another
thing is about the boys wearing long hair like girls, tihis
to me looks ugly. When you see them on the road, you
think of them as unclean as though they smell."

9 (1) 'The purpose of the school system in transform-
ing our children from our culture to the other culture has
failed in teaching our children their identity and culture.
The purpose of educating the Indian is to make him comfort-
able and successful in the dominant culture, but also keep
him informed of who he is and what his culture is. Educa-
tion is supposed to make me able to function successfully
in both cultures of the Anglo and Navajo. According to
their education and traditional culture, they must be able
to live and earn a living. They should be able to speak
English and Navajo, this would be to their advantage. This
is supposed to be the primary reason for educating. The
education system has practically failed us. This must be
corrected if we want our children to know who they are

‘and to enable them to function and conform to two cultures.

Correction must be made in the procedures in which our
children are being educated. They must take pride in who
they are. We must not be shameful of our past history, but
be proud that our ancestors survived and that is why we are
here today. This is important. The uneducated are not to
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3. Can you think of any changes that have occurred in the
school system in the lsst ten vears? Which changes have
made you happy? Which changes have made you sad or angry?

9 (I) (continued) be shameful because they possess
more traditional identity. Be proud you are Navajos is
what I teach my children. We must know what anger and
sadness are because if we don't know them, we will die.
We must teach them these emotions, because if we know
these emotions, we will understand them and cope with them,"
209 (I) '"The changes which I enjoy are the adequate
facilities provided for our children, safe playgrounds,
and more attention given our children. I especially take
joy in the expansion of the schools. I have no dislikes
for any part of the education system. I am very happy
in the progress our schools have experienced.’

211 (I) "I think there have been a lot of changes in

the school system in the last ten years. Transportation
increased for the school student and more modern texthooks
for them to learn from and more modern buildings, and more
playgrounds, and gymnasiums. The Navajos and Anglos have
mixed up in their schoolrooms and study together and learn
from the teacher in one classroom, which wasn't so in the
previous years. The changes that make me happy are to
combine the white and Navajos and go to school together.
And other things that make me happy are the teachers aides
and medical care and the meal that they get while in
school. I'm glad that the school officials take greater
interest in that they make our children progress in this
modern world. This is what makes me happy. £o far there
is nothing that makes me sad or angry. Everything is
working to improve our school."

214 (1) ''There has been a large increase in the enrol-
Iment of students in the public schools, causing inadequate
space and a demand for the expansion of the facilities
offered by the schools."

299 (I) '"Years back, some Navajos have gone to school and
they have experienced long periods of loneliness. Now

they have buses to bring them back, unlike olden times, and
they can return in one day. This is good, especially in
" the winter season. The only thing is some of us cannot
afford school clothes for our children and clothes are
important to them.'" .




3. Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

302 (I) '"In the past ten years, I have noticed in our
system better facilities, and more Indian teachers are
available now. We have more and better schools and more
Indian teachers; these make me happy. The only changes
which made me sad is we have demonstrators around.'

417 (I) '"Ten years ago there were many deficiencies.
Today public schools have taken over and, in generel,
schools have gotten larger. When I went to school,

there was no public school, only boarding schools;

there was lack in higher education even up to the twelfth
grade levels. Now the twelfth grade levels are common

and they have even included higher levels (those of
college levels) and established a college on this Reserva-
tion. For the sake of future Navajo kids, I am happy that
the school system has grown immensely.'

496 (I) 'Yes, I can think of changes in the school
system ten years ago. There were about half as many
buildings here as there are now. I think the philosophy
of the school has changed from trying to make the Anglo
out of the Navajo into trying to work with the Navajo to
help them appreciate what they are and to prepare them to
live either on the Reservation or off the Reservation, to
have meanings for their lives and to help themselves and
help each other. The buildings are pretty, useful and
clean inside and helpful to education. This has made me
happy. The changes in the attitude have made me happy.
I'm sad to see so many ugly and flimsy type temporary
buildings added to some school campuses and left there,
Some have been there for ten years and we expect thouse
that are added will be around for a long time, so that
they're not really temporary and they aren't the kind of
" buildings that the best education can go on, in, because
they are hard to have the right temperature in. They're
not light, you can't see out and I don't think this is the
way to have the best kind of school. It's not fair to
the children that have to go to schoal in those vuildings

and that makes me very unhappy.'
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3. Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

216 (I) '"The school improved within ten years with
quite a lot of progress. There are more buildings, more
recreation, more Indian teachers, more children in school,
also the bus route is improved. We work for better things
each year."

528 (I) 'Schools were operated better ten years ago.
The children seemed to have learned to have respect for
their elders. There weren't bus routes then. My
children were in boarding schools then."

102 (I) '"One main important factor which the educators
must teach our children is that they must be responsible,
learn not to always be at social events like theatres,
dances, etc., because we as parents have suffered great
losses which happen at these social functions. Examples
are: loss of children's lives, injuries to our children's
physical beings, loss of transportation and loss of money.
The education of our children must include our teaching

of our culture. Our appreciation to our parents must be
more evident in the older and younger generations. The
routes of the bus lines and establishment of hospitals

and clinics are the most important changes which will help
our children in making things more convenient. The
education that my children are receiving makes me happy.

I dislike the social activities like movies, dances, etc.,
sponsored by the Anglos."

252 (I) "I feel that there will come a time when we

the Navajo tribe will lose everything; our way of living,
but most of all our money. I think we will become wards

of the governmenti Then it will not be worth much in terms
of pernmies. But if our kids get much education and
knowledge, then we still can survive as a nation even though
we will lose our identities. That is why we need much
education and refinement, but still retain our ethocen-
tricism for the people's sake."

258 (I) "I think schools are better. Long ago, one was
forced to attend a school like a prisomer. That isn't so
anymore. It is enjoyable. There are many changes and most
have made me happy about any school system. I'm not keyed
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3. Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

258 (I) (continued) up about the BIA or hoarding
schools. I feel that my children learned more 1in a
public school. My children have also participated in the
LDS placement program. I definitely am sure that the
boarding schools haven't changed much. It is military-
type or like a reform school. There are no particular
changes that anger me.'

394 (I) ''Ten years passed before schools have become
alive because of legislation and appropriation. Because

of this, we have put our children into schools that are
closer and better. The old BIA is archaic and is passing
because of its weaknesses. I'm happy most about the way
kids are being handled. In the old days, kids were forced
to school and kept there like animals; today our children
can enjoy freedom and their attitudes are positive and they
can return home every day. BIA schools didn't allow these
factors. There is one real headache that bothers me, too.
It seems that one aspect of communication is lacking which
concerns school activities. Most kids seem to travel wide
and far to go to ball games or dances and once there, they
disappear and do not return until late at night or not at
all for several days. So, a chain reaction begins and kids
get involved in trouble or even get killed."

41 & 42 (1) '"Ten years ago we didn't have any school
buses coming around to pick up students. They used to just
have a government school on the Reservation. The changes
that make me happy now are that they have buses coming
around to pick up students. The changes that really make
me angry and sad are the times we used to walk long miles
of walking to go to day school."

130 (I) 'The schools ten years ago weren't so effective.
Many students didn't attend classes two or three days a
week, instead they ran off. Today, students are forced to
attend classes, and I approve of that. Years ago it was
different, but today it is good. Now they ask us why our
kids didn't attend classes, and in some places, children
don't attend because of the continuous absence of the parents.
T think of nothing but an education for my children. We
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3. Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

130 (1) (continued) don't know the school officials,
and they don't come to see us. If they would come, it
would be nice to get acquainted with them. We may even
vote for them. We sometimes wonder whom we should vote
for. I don't have any gripes about the changes."

136 (I) '"The school really changed in past years because
before they made any school here on the Reservation they
used to go off the Reservation for school. Under this, it
was really hard on us. In the past it was really hard for
us because our children used to go to off-Reservation
schools. Two of my own children went to off-Reservation
school, so that's how I knew it was hard on us. Some
people around here that have their children going to school
near their home say that they miss their children in only

a few days. Also when they are at home, they usually help
around. After they finish their education, they think
about their home inside and outside, and get things for me
that I never had when they were only small. That's the
reason why I really appreciate for my children to go on to
school. One of my daughters is holding a job and she is
getting everything for me. We notice that a few years

back that schools were progressing very fast. Thinking
about that, it was really nice for us to enroll our children
that time. Really thanks a lot and I appreciate what these
2 glos are doing for our children."

428 (I) "I have objections to certain activities, such
as local basketball games and dances because many kids have
been on the roads recently and most have become drunks

and are being killed on highways either drinking or
walking. We blame most of our cultural and domestic
problems on this new breeding of our kids. If something
could be done to decrease drinking or activities, we would
once again know peace as it was. I feel that teachers
could contribute to the behavior and taming of these kids
if they do their share of teaching. Something done or
planned is better than nothing at all. 1In taking these
kids by buses, I feel that something could be said so kids
could come back on the buses instead of letting them loose
to roam. Regulations or something that could force them
to return on these buses.'

%
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3. Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

440 (I) 'Ten years ago, students paid attention to what
was said and there were hardly any dances. Religious
instructions were given, but there are none today. There
is a lot of dancing going on today and going to movies.
Lashes aren't given in the schools as years ago. One was
punished by being given an odd job then, too. Today
children don't listen to anyone. It is good, but

Navajo teachers are too lenient with the students. I
prefer the Anglo teachers. Navajo school officials are
also the sume. They don't follow the rules as they are
given."

138 (I) "In the last ten years, I can't really think
of anything or changes that have been made."”

140 (I) ‘'‘Modern schools have a lot of playing equipment
and the buildings are much more improved than ten years ago."
455 (1) ''Bigger school, better teachers, and better
education."

459 (1) "I feel the Anglo children are held back in

. their progress. I have sent one child to another school
N veveeo... due to this." :

e

268 (I) ''There sure are some remarkable changes and
differences in the school systems. I think that I am
happy about it that the school has expanded all the way
from the elementary through the high school. There have
been many schoocl buildings and the term continues. It
seems to me there are no plans made for the next five to
ten years. There should be plans made starting as of now.
I am glad to see teacher aides installed. I need more
professional teachers to get across more hard ideas and
many concepts to our students. Acacdemically, I think I

am upset that the school does not offer college preparatory
courses to our kids. I thin! the administrators think the
Navajos and Indians in general are not capable of college
education and these thoughts should be eliminated. Some
students who. are capable of college preparatory work should
be started very early in high-school as in the tenth grade.
I have many desires to say but it can be traced to my

written guestionnaire.'
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Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

286 (I) '"'There are more buildings and better than ten
years ago. 1 am thankful for the better accommodations
provided by the schools. There are times when we feel
angry sometimes because we don't know our own identity.
There is overpopulation Qccurrlﬁg I only wish we had
more college graduates.'

115 (I) 'My kids have been going to field trips out of
school. 1In my days there was no such thing as a field
trip, and there was no such thing as arts and crafts. But
nowadays these kids have all the privileges they have in
school that have been Qhanged in ten years, 1 think.

20 (I) "I am interested for them to learn. 1T get up

in the morning so I can be there. I talk to them,
telling them to go to school, don't be mischievous and be
interested. They come back Wlth good grades in school.
This makes me very happy. 1 also keep telling them not
to miss school. I hope that the teacher is a good

instructor. I want her to help me to teach them, tell
them what is good and wrong. This school building is
built good. It is probably good and it is warm inside.’

281 (I} 'The changes I have noticed that. have come about
are that the schools are getting better and higger. There
are more activities in the schools. These activities keep
the children occupied instead of getting them into trouble.
Here at the boarding school there is a student union

which used to be a dining hall They have a color
television in there and it's really a recreation center.
The housing that has come about has pleased me and the
schools are better. I think they don't have enough
activities and they should have more. It's wrong to take
things from teenagers, and they should have them in school.
If you take them from them naturally they sneak off

anyway. 1t's better to have a yauth center at school.'

269 (I) '"From the past_tén years, mre schools were set
up on the Reservation. Before then, most schools werxe off
the Reservation. Because I went to school off the
Reservation, I don't know the changes here."
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Can you think of any changes that have cccurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

277 (I) '"For the last ten years, the schools have turned
out different. The reason I said this is nowadays there
are too many activities. Dances are going on in schools.
Ten years ago, there were less parties and dances.'

263 (I) "From the past Zen years, more school buildings
were set up. I think .he community center has corrupted
our children. They made them go off their minds."

96 (I) ''Yes, the schools have expanded. Buildings are

- being built to have more students participate in activities

and in the educational system. More new equipment is
being put in the classrooms for children's learning
disabilities.'

97 (I) 'Well, here is a school which was very small,

but now the schools are bigger as I look at the BIA school.
Teachings have become very gocod. It asked me on what things
that make me unhappy. I don't know, I don't know what
methods are used for teaching."

98 (I) "By the picture, more schools have been built.
There are several kinds of schools built, from which our
children learn. Schools have electricity, running water,
inside toilets, and have many rooms under omne building--
classrooms and offices. With a hogan, there's only one
room, a fire and water. With schools, like this, children

~ learn better. What makes me happy is the expansion of

schools on the Reservation like high schools and a college.
It is true, they go to school during the day, but when

- school ends in the evening, on their way home some of

them drink. When they get home you can smell them. I
worider how this could be avo1ded This isn't true only
with boys, but also with girls."

267 (1) '"High school, large sttendaﬂce; There are not
enough teachers." : '

296 (I) '"'Increase of school facilities, studen.s and
faculty. All except for parents and school faculty

relationship. Lack of proper and adequate communication
from school to parents and community people concerned with

!’_1 o4
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‘Can you think of any changes that have occurred in the

school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry’?

296 (I) (continued) such things as school board meetings,
PTA meeting, etc. School does not inform parents and
community on how school funds or Federal funds are being
used, etec."

392 (I) "I don't know. They shouldn't have too much
activities, and instead they should take an advantage of
it. Some of our children don't listen to us. Some don't
return home on Friday, and thcy drag in on Suncay. The
dances they sponsor cause this. We don't like this.

They don't listen to what we have to tell them. We aren't
too grateful for this. Why should kids act this way?"

261 (I) 'Well, I have been here for the last fifteen

'years and the changes I see are the establishments of

the public schocls. The schools have increased in the
enrollments, and bus transportations have developed.
The addition of new buildings which were needed. The
school also offers new courses. New teachers are also
always being added to school staffs. There are many

- teachers who have stayed and are now more suited to our

culture and of course, have more understanding for our
children. There are no changes which I see which tend
to make me angry.' -

... 55

E'i



45,

Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

239 (NI) 'We're starting to teach the Indians their
culture and to be proud of it, and the kids seem like
they're getting a better educatlon and they have a better
chance of it now because of the schogl I just take the
things as they come.'

460 (NI) 'Well, there's been more of a concentration
into larger schools and there's been more of a gettlng
away from the smaller school plant. I think they've got
a much better teacher on the Reservation, a much better
prepared teacher than they did ten years ago. The
Navajo parents are more interested im their children
getting a good education now, you know, this comes from
relocation and other things. Well, I think one terrible
change is the doing away of the small day schools, you
understand, and I thnk in doing away with these you're
losing something that's very necessary for the individual
child. Maybe it only affects a few of them, but still

a teacher out in an isolated area with a small group of
small children seems to develop terrific rapport that
carries that child the rest of his life really.'

249 (NI) "I've been here two years and we have several
buildings which were needed and I'm happy about it. I
feel that the faith of .......... is being forced on the

children, which I definitely do not approve of and I hope
something can be done about it. I f~el that ;t is kept

- secret Slnce we don't have any PTA and we can't possibly
‘know what's going on, which I have really become more
" concerned about recently than before, since I have become

a Christian. I really don't want my feelings to come out
about it. But as far as the Christian Navajos you see in
church, you wouldn't want better people. I love them just

like they were sisters and brothers, but the ones that do

not want to work and earn their own.bread--I GET MAD My

" husband's worked hard all his life and I guess we re more
. or less older, but I just get furious when they won't do

their icek:, Is that good ‘for that to come out?"

463  (NI) '""The schodl'distfict here has éhanged'in one
very good way and that is in acquiring a superintendent
which has made us happy in the last few years since we

fifrf ESES
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Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made you happy? Which changes have made you sad or angry?

463 (NI) (continued) came to the Reservation. They
seem to be more and more aware of Navajo culture and a
little bit less determined to extinguish Navajoness.
There have been some changes that have made us somewhat
sad and that is the role of the principals in running
each school has been taken over by the district office.
Things are run a little bit more on the BIA model, a
chain of command, authoritarian thing with a little less
emphasis or a little less reliance on each teacher's
professional judgment. Decisions always have to come
down through the chain from the top."

461 (NI) 'Yes, I think the buildings are more modern
and I think they are more attractive. I think they're

' probably larger than they used to be and I think they're

probably more suited LD the needs of the people than they
were ten years ago. I'm happy with the appearances of

' the schools and of the convenience and the better lighting,

heating, etc. All these things have helped quite a bit.
I've never been made angry about any changes I thlﬂk
they're all for the good.'

351 (NI) "I havsn t been here but ab@ut ten yaars and

I think one of the biggest changes that's come about here
is that we've had tremendous growth and ahout as. scaﬁ ‘as
the school has enough library facilities, and one thing -
and another for a smaller school, all of g sudden we have
100 or 150 more students the next vear and we're short of
facilities again. I think this has been true with our
buildings, also. Some of our buildings have had to be of .
pre~-fab type~--put up qulckly—-and of-course this,; I suppcsel
part of it is the money avallable for anythlng 1lke this ‘
and buildings of this kind are" usually nDt qulte as- good
as permanently put up bulldlngs.' ‘I don' t know" Df any

‘changes that have made me partlcuiarly an&ry as far as

the total SchDDl system. ~ We've had some" pleasaﬁt ‘things
happen, we've had some unpleasant tnlngs happen, but then -
these are all a part of life. I feel there's nothing here.

that' s made me partlcularly angry

356 ,(NI) ”The changes have been dlsgust;ng to me—ﬁthe

lack of diSClpllne on the children. The cld Standard rule




Can you think of any changes that have occurred in the
school system in the last ten years? Which changes have
made vou happy? Which changes have made you sad or angry?

356 (NI) (continued) where the teacher had a three by
fifteen or eighteen strap in her desk was something I
think our nation needs more, a little more discipline in
school. But as far as this free learning, getting away
from certain curriculum, it's more where it's this and
this and this must be learned, but to rather teach a child
to learn to live in h s society, to learn to get along
better with his peers, I guess is a good advancement in our
school systems today and we have steered away from perhaps
this old iron clad curriculum to a little more loosely
fitting curriculum but I wish we could place mcre emphasis
on reading, which is the basis of all education. "

453 (NI) 'Well, here where we've gone from an all-Anglo
board to an all-Navajo board, I don't think this is

necessarily good for our situation where we have both

Anglo and Navajo children. I think that we ought to be
represented by both Navajos and Anglos on the board.

456 (NI) "In the public school system, they've certainly
gotten larger and there are many more Navajo attending
public school rather than going to the BIA school. They
are in public school, and personally, I'm happy to see
them going to the public school. I think, I don't know,
probably it's just a biased opinion, but I feel that maybe
the public school gives them more of what the outside 1is
going to be, more so than the BIA., BIA to me seems toO
train them fga the Reservation and public school trains
them to go out to college and that sort of thing, and
there's a lot more people and jobs for anybody that speaks
English than for the NaVaJD. They're going to use English
a lot more than they re going to use Navajo. Nothing, I

would say, made me angry or sad, but I wish they could get
more funds for the public school on the Reservations
because in the ways of housing and this sort of thing, I

think the teachers would be better. You could keep
better teachers if the housing was more to their liking,
larger and not have to live in trailers and this sort

.of thing so much.'
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4. Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

268 (I) "I myself was vaised in a hogan until the age
of fifteen when I was sent to school. I was there during
the summer time. Even as of this age, my parents still
live in a hogan. Even my both maternal and paternal
grandparents still live in a hogan. For the hogan itself,
it cannot be defeated by other modes of homes. The
teepee itself is very vulnerable to adverse weather
conditions. The hogan is architecturally well built and
can withstand the coldness of winter and hotness cf summer.
It is year-around mode of the majority of the Navajos.

My parents still own a hogan and we spend a lot of time
there and it gives me and my children, my family, a sense
of grasping onto the past history of the Navajos. We are
very proud of the hogan. Hopefully soon I myself will
build onto my property. How a person feels inside is
according to my own experience which is a very happy one
and it continues to be a happy place for my family
together. Even now our acquired celebrations oif events
are held in this home. Again my general feeling is much
sense of security, and I retreat back to here in my

line of work."

105 (I) 'Qur hogan is classified according to their
structure, male and female according to the frameworl of
the hogan. The hogan with the round top is the female
home, the one with the wood framework is ghe male house
where all serious talks are carried out. The prayers
and songs are born. The dominant culture of the Anglos
is demanding that we conform to their culture. They
demand that we forget our own culture and conform to
theirs, but we will‘always be Navajos.'

263 (I) ''The hogans were given to us by our ancestors.
It seems like the younger generation doesn't like the
hogans aﬂjﬁDlE. They have gone into and accepted the
white men's culture and therefore think it is uwnsanitary
and dirty to live in a hogan. They want to live in

and go to school from a nice modern liouse. They think
it is better and it gives them a sense of security."

o
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Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

118 (I) '"Living in a hogan does not even require
learning how to read or learning how to speak English.

As a girl, you are taught carding, weaving, spinning, and
grinding. That is the teaching. If only these skills
are known, there are many hardships. You suffer much
when putting up a loom until you finish it, or when
grinding corn to eat. 1 am happy that everythlng is
prepared for the youngsters.'

136 (I) ''The modern houses are going up so fast that

‘we lost track of the hogan. It would be better if

they have a hogan mear the modern houses.’”

440 (I) 'When a Navajo was raised in a hogan, it was
good. You were gotten up before the sun, and had to run.
Taming horses and herding sheep were taught while you
lived in a hogan. The wagon and horses were the only
means of transportation, the wagon was used to haul water
and wood over long distances. If there was no wagon,

people hauled water on their backs for a distance of two

to three miles. This was how we lived back then.
Maybe this is the reason why the kid today is lazy and
doesn't pay attention. He doesn't have all these chores

tc perform.'

2 (1) '"No windows, water facilities, no sanitation,
are the factors of living in a hogan. The people feel
sad and feel there is a lack of safety.'

8 (I) "In this h@gaﬂ, all of the dishes, food, bedding,

your clothes, are in one room and you bulld a flre inside.

I think thls makes pecple sick wha 11ve in a hogan,r

9 (I) 'The hcgan is not an Drdlnary form gf shelter.
It has importance to our peaplé and our culture. It has

~and expresses the 1life it lives and has feelings. It

asks that we give it our. phy31cal well-being, possessions,
religion, theories, children, and middle~aged people or
old people, but give me lLfe. It has all our beliefs and
ceremonies and ways of 11vellhaad ceﬁtered in it. We were

" born in these hogans, we learn our, philcsophles'aﬁd way.

of life from it. We grew up and Left thls dwelllng to be
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Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

9 (I) (continued) edUﬁated but it still remalns

within ourselves. It can't be said that it doesn't

have doors or windows, ventilation, or only made of dirt,
has no water because it is great in terms of our traditional
religion. Because through the hogan we are known by our
creator, we develop a relationship. We must teach this

" to our children."

10 (I) '"This about the hogan, our forefathers all ceme
from hogans, but today I think about hogans as a good
beginning of life for us, and I like it. People still
live in this home covered with mud because it was a way
of life and a new beginning for us. So I like the hogan

. and how it is inside. Inside a hogan, we wonder, what

does go on inside? I think the people do things anyone
would do in any home. Rug weaving, making bread, and
different ceremonies, it becomes a hogan. The people inside
probably think they will continue to live a good life.

They probably think they will live and a1l will go well

for them.'

16 (I) '""This hogan was the home of many people. They

. got along well. There is a lot in a hogan; £food,

personal belongings, beds, a fire to warm the place and
give light. Inside the hogan, children feel uneasy. They
say it is too small and there is no running water and no
electricity, so they don't like a hogan. A house is more
liked by the children more than a hogan. - But I think some
do still like a hogan, those who were born and raised in a
hogan. I think if they know more about the hogan they
will learn to 1like it again.' | |

214 (I) "Many Navajos still dwell in the traditional way.

~of life and are actually hldlng their children from the

Anglo environment. They would rather have their children
herd sheep and chop wood and live with them according to

the traditional way. They lecck thelr chlldren up- and

prevent them from being educated

220 (1) ”Chlldren shculd 1earn more about the hcgan
and how they lived in it. Thls Wlll make ﬁhem wlser;
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Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

411 (I) '"This fourth question, yes, we were raised in
it, in our young days. That was very great with no heat
and etc. in those days. Today we think it's small and
crowded, but it's very warm inside if you have no house,
then that is very fortunate. Inside nothing has really
changed, but being away from home for so long out in
cities and returning you would consider the hogans
negatively due to small and crowded inside. You want
privacy and want a house with separate rooms Yes, 1
guess some are very ashamed to go back due tc¢ inter-
marriage and they are very Embaxrassed even to visit
their grandparents. But it's odd to say you better build
a better house due to them raising you. The kids think
of it negatively, but it's up to them."

417 (I) ''"The hogan is home to some of us and it was put
there for the Navajo from the beginning. With our kids,

I think that they should appreciate their ancestoral

home and remember it as representing a history and culture,
most of all, to become proud of their past. After all,
their ancestors have had great moments in it; they have
raised their livelihood in it. Although we have the Anglo
way at our hands and education is taking its roots with
our children, I think that our hogan should never be
disrespected or discarded completely. Education is good
for our children and we want it, but our children should
appreciate our home, regardless of the quality and
sophistication they have. This I believe.” ;

484 (I) ''Life in a hogan depends on what time of the
day you mean. Life in a hogan dis just like life in a
house anywhere else, perhaps a few things are different.
Life in a hogan might not mean television, playing a
stereo and so forth. That wauld take. place in a house.
Life in a hogan could mean a nice warm fire, grandfather
telling ta*es and stories, children abeut gettlng ready
for school in the morning, or perhaps 11fe in a hogan
cculd be that a child is trying to study Eﬂd is doing
his h@mewcrk ‘among his family members. It could be that

~a young girl is helping her thher cook. There are a
lot of happenlﬁgs inside a hogsn and a Small interview
will not ccver everythlng thst happens in twenty—fcur;

L--
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4. Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

484 (I) (continued) hours. The feelings of people
inside a hogan are just as diversified as they are among
people elsewhere. It could be anywhere from happiness
to sadness. It just depends on the people who are in
the hogan. They are as humans, have human feelings,

and have human values as any other race of people, so
description of the Navajos takes pages and pages.'

489 (I) ''This house here on this paper is a house of
earlier times. The inside of the house, the fire is built
in the center, the meal is prepared inside, conversation
is carried on inside, the whole family sleep inside, work
is also done inside and kids may play inside, too. So in
this one hogan you can do just about aEVthlng and Navajo
singing can take place inside there, too. It comes in
handy all year round too, because it's warm inside during
the winter and cool during the summer. So the people that
do live inside hogang are healthy and happy. The people
that live inside probably wonder in their minds and to
themselves, 'I wonder how life is further around this area.
I wish I had a job there and can do things that particular
way.' Instead, the Navajos usually keep their problems

to themselves.' .

494 (I) 'This fourth question about the hogan, the hogan
is probably warm, warm in the winter and cool in the
summer. Supposedly the father has built the hogan, and
the mother keeps the place in order for the children. Also,
the man has livestock, and probably is a silversmith with
which he makes a living, and the mother probably kncwa'hay

- 1

. to weave and card wool. That's probably haw the home is.

B

496 (I) "I don't kmow much gbaut the life in a hogan,
but it's small and has no w1nd0ws, a door, and a hole

in the top. for the smoke. A fire would be built in the
center, the whole. Eamlly would live in one 1DDm and if it
were ccld some of the animals would be brought ln51de,
whlgh'wculd make it even more crowded. There would be
blankets or sheep skins for lying on at night to sleep.
There might be a few dishes, pots, and also pans around. .
The family is growing larger and there's no more room
~inside, which means there is less room for each person
“and fcr_thém‘tgigarfy én their family activities together.

T AT




Please tell me about 1life in a hogan. What's happening
inside? How do the people inside feel?

496 (I) (continued) They're getting more and more
crowded. Some of the older ones may feel that the way
of the hogan is still best. Some of the younger ones
may say, 'let me out.' Some may be wise enough to
realize that the hogan as it is, is not adequate for the
family and it can't be built big enough for the whole
family."

300 (I) '"The hogan used to be a place of much discussion
which included mostly discussions about livelihood and the
role of each member of the family to contribute some
aspect of living to make things or living easier for the
others. Now I think discussions are centered around
education and kids. The future of the kids is the main

concern. "

213 (I) '"'The home situation, in the olden days we all
lived in hogans. After the Anglo made his house, we
wanted to live in a house, too, so we learned from the
Anglo so that is how all these schools are operating.''

111 (I) '"The hogan I have grown in. I get up early

in the morning, wash up, take them off after the horses,
after bringing in the horses, feed them. My mother will
be cooking in the meantlme and we eat. Then I herd
sheep all day, that's how I lead my life with my mother.
In the evenings I card wecl or spin or grind corn. This
is how I lead my 1;fe so I'm telllng you about it, to
let others know.'"

118 (I) '"Living in a hogan does not require learning

“how to read or learning how to speak English. As a girl,

you are taught carding, weaving, spinning, and grinding.

'"That is the teaching. Tf only these skills are known,

there are many hardships. You suffer much when putting

up a loom until you finish it, or when grinding corn to

eat, I am happy that everythlng is prepsred for the
youngsters.'

136 (I) 'The modern houses are going up so fast that
we lost track of the hogan. It would be better if they
have a hogan near the modern houses.' : '

el
o~



" but I can't afford one. The hogan I am living in is old

54.

Please tell me about life in a hogan. What's happening

‘inside? How do the people inside feel?

440 (I) 'When a Navajo was raised ipn a hogan, it was
good. You were gotten up before the sun, and had to run.
Taming horses and herding sheep were taught while you
lived in a hogan. The wagon and horses were the only
means of transportation. The wagon was used to haul
water and wood over long distances. If there was no
wagon, people hauled water on their backs for a distance
of two to three miles. This was how we lived back thern.
Maybe this is the reagson why the kid today is lazy and
doesn't pay attention. He doesn't have all these chores
to perform."

523 (I) 'Living in a hogan is the only tvpe of
living we know of."

524 (I) '"'Hogan living is fair, it must be cared for;
if not, it will be dirty. I would like a house built,

and about to cave in. It is very hard to live in a hogan.

525 (I) '"The Logan isn't good for our children because
of the cold in winter and the lack of clean surroundings.'"

528 (I) "I enjoy 1living in my hogan, but we are soon to
have a modern home built.”

529 (I) '"The hogan is wonderful. - It has space. We
were born in the hogan; it is also the proper place to
$i

have our holy ceremonies.’’

262 (I) '"To live in a hcgan, you have to keep things
well clenn. I am not saying in all cases ycu have to,
but in some cases you have to keep things well clean,
because when you wash dishes it w1ll get dlrty Tlght
away and you have to cover them tc keep it cTEan. The
family always shares thlngs together. It 15n 't where
there is a mine and yours things because it's tDD small

. of a room to have your own thi ngs around, That's where

the graﬂdmather or’ m@ther teéches the chiléren how to
shire thlngs._ : '

kids. I think the hogan is gwkward and old. That is . why
I Wlﬁhimy klﬂs wcuidﬁllve in a house far ccmfbrt

k2

[ B4

252 (1) ”Whén éne hasrkids, one Wi5§és ﬁhé'Eest”f@r‘tﬁa,_
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4. Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

256 (I) '"'One was not allowed to sleep late in the
hogan. He was asked to be up and around before dawn.
Laziness was not tolerated. It is nice living in one.
It is warm inside and is not cold. 1 was raised in one.
I attended school from one."

258 (I) ''The hogan doesn't have the conveniences I now
have in my house. Most Navajos feel secure in a hogan.
They enjoy living in hogans. I, myself, enjoy living

in one."

399 (1) 'Working wich the BIA, most of the students

come from a home of a hogan and are brought up in a hogan.
Just by looking at them, their ways are very hard for them
because they don't have running water.'

472 (1) '""The old ways of the Navajos have a life in that
hogan. From there you get livestock (sheep, cattle, horses,
etc.) which can be used for wool, sheep skin, rugs, meat,
etc., and it can also be exchanged for meney. It all comes
from the hogan that has life. A person can make rugs or
cook meals for their children in that hogan. A fire is
placed on the ground, but today a stove is used for fires
and meals are prepared on top of the stove. The stove is
also used for heat. You feel happy about everything inside
and feel proud of it, what you do inside and what vou bring
to the hogan. The things can be seen where they are and
they are located easily. But today the kids are living in
modern houses, the dishes are put in dish cupboards and the
stove is replaced by a gas stove. §o if the two ways

of living are both side by side, they are both different.

I think if an educated lady looks at the way we live, she
probably will think it's not good and 1 alway wonder what
she wowld thlﬁk.' I also always look at the way they are 7
living and don't know how to handle-the modern tools, that's
the way I am. They use gas- staveé to cook good meals and
if it's compared with our Way, it's different again.'

515 (I) "I hardly lived in a hogan. I lived in a house.
Some Navajos really take care of the hccans, and keep the
outside clean. Some of them don't keep them clean. I think
a hogan is good. It is cool in the summers and warm in

the winters.' | | o
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Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

516 (I) "If a hogan is taken care of real well, there

is nothing wrong with it. It is like living in a house,
where things are also well taken care of whether it be the
dirt, the beds, or the chimney. We take extreme care of
our food and water, although it is just hauled in.

Taking care of the wash basin is also another chore we fail
to neglect. We don't empty our used water at the entrance
to the house in the hogan anymore, but take it further
away from the hogan to get rid of it. We learned to take
better care of it because the children have learned some
of them were unsanitary. Sometimes, the boys came home
and told of the different ways foods are fixed. We go to
the school and sometimes eat with the school officials and
the children. We like it. The children will like living
in a hcgan, if it is tidy, and if there are some valuables
in it.'

524 (I) "It needs great care. I would like a house for
my f£amily. Ehls hogan is old and I am afraid it is going
to fall in.

345 (1) '"Parents, traditional beliefs, and livestock
center around the hogan. It is very useful It sometimes
served as a hospital. It is used for sleeping in at night,

;_at dawn, breakfast is cooked. Weaving ‘and spinnirg, and
- washing of the dishes and other household chores are done
by the women. The outside of the hogan is for the men to

tend to. After dinner, weaving is done again.. Yes, the.

hogan is small. There are no drguments in the hogan,_aﬁd

everythlng is well taken care of. = ‘Long - ago games were
done in 1t in the evenlngs and star;es were. tgld_ o

183 (I) “I'm very proud I was raised in a ho
not ashamed of the Navajo ways..

the Navajo ways now. . Before, sh 5

dirty, but me, I dldn.t.,jlft”’”fL
place, - for a famlly get tégeth ;f'
she made a mistake. The place 3
good shape. Some 91QCes ‘are in’ gaa s
criticize my old ways of 11fe-»: or
are happy. My famlly is happy.
hogan and we visit’ herwortenaaf he
complalnts, saylng nathlng abautPthe hagan.*




. ecan't have. sings in ‘houses:
'> lcng-time«agQ thought:diffe
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Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

343 (I) '"A home or a hogan, whatever people called it.
Inside the hogan it's warm. When I was old enough, I
realized that's what people lived in. 1It's warm inside
during the winter and cool in the summer. It is very
inexpensive, it doesn't take too much to build a hogan.
We used wood for fire to cook. We would mix mush, or
cook mutton, this gave a good odor. When I was little,
I lived in a hogan, so I know it's warm in a hogan.
Inside a hogan, maybe someone is mixing mush. I think
this is still the same in some places because the older
people live in the old way. I guess it lS good, because
old people are not like Anglos, they dan t worry or talk
about what they will eat tomorrow, that's what the Anglas
do. And wood is used for fire for heat in the hogan.'

339 (I) "I have a hogan; many types of work are done
inside a hogan. I have my tools inside, and my children
iron inside, we have electricity power in our hogan.

Work is done, many types of work. I have already spoken
~about that. A1l is Well and everyone is healthy in the

hogan."

48 (I) "The hogan is a gift (from the ‘Great Spirit')
which dates baclk generations and is made of wood with
packed dirt used as roofing. Inside, there is life and

- there are ideas. Ideas of life ('the ultimate and eternal

" 1ife'); there are children (boys and girls); there is

" religion; and there are finally the ingredients which
‘made life possible, as food from the land and its anlmals.

There is inside a way of life which has its hlstcry and

,:Whlch is cherlshed and possessed by 1ts pecple;

58 (I) 'WE don't 11ve in- hcgans any mDre,b ‘we now. live

1n houses, we lost the ﬂogans.~ We have  sings in: themg you
fThe pecpla who 11ve dn. it a

“now when we live in Ehe;,f
thE people who llve 1n

o  1t a lcﬁg tlme agc-g{ Avir
’ »honly as a Whlte maﬁn |
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4., Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

67 (I) "In this hogan, it is very warm in the
winter. It is used as a kitchen and good lives come
from it. Some of our people may still be in them.

It was used for sleeping where one's body was completely
rested, and it was also used as a place to eat. The
Navajos like it inside, it is warm. It's beautiful."

191 (I) '"'Navajos used to live in hogans a long time ago.
Now everyone lives in houses. Everyone is going to live
like a white man. Long time ago we used to eat on the
floor. We are eating like white man, that is why we are
getting sick. They have sings in the hogan. When somecone
gets sick, they sing over him. A hcgan is holy. They
think highly of the hogan. They don't want to damage it.'

195 (I) ''The hogan is the center of thinking and teaching.
It is a home. In the olden days men say that they put

boxes on the door and the section of the roof providing the
let out of the smoke loses (scatters) the teaching. Inside
this hogan you sleep, think, decide, lead your life. Inside
this hogan a person thlﬁks better, teaches children, shows
his friendship, that s how it's made."

68 (I) ''There was omnce life in the hogan. Years ago,
our male ancestors led lives from it. They had livestock.
The hogan is small and the open-pit fire was ofcen dan-
gerous. There were sheep skins on the floor, dishes and
other cookware were piled up in a cormer, and there were
no beds." ' :

344 (I) ''My parents came from a hogan. I was born in a
hogan. I know the JDbS my parents do from here. Weav1ng
and carding are done in it and other chores originate
from it. Plans for. everythlng are discussed here Dby the
uneducated and educated. The people in it are happy

. every dayg about thelr accampllshmentsi

47 (I) "My Gplﬂlon about th;s hagaﬁ is it is one
of our most important. things to us. and we love to live
in, this h@gaﬁ. We can thlnk mcre and feel good and

,.11ve 1Dnger; o




4. Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

463 (NI) 'There is a basic symbology involved in the
shape of the hogan and the opening of the hogan, the
rising sun kind of thing. What's happening inside is
them living in & home. 1It's a family of people feeling
content and quite happy with the place of the hogan,

the place of Navajoland, the environment, but perhaps
feeling quite perplexed and frightened by strange things
coming from the dominant society---square buildings,
bureaucratic institutions."

170 (NI) '"To me, an Anglo who's had quite a few things,
but not everything, it's very barren, and almost unbeliev-
able. The older people who have never seen any better

are more or less ccmplacent and happy. They haven't seen
anything else, they don't know anything else, they don't
care about anything else and are quite happy with it as

a general rule. If it warrants, they'll go about to make
the change, I feel certain <f that. If you took the
Reservation wine away, and held this open to competition.
For example, we have a little child around here that we
take down to the stcrei The child doesn't know how much
anything costs...doesn't have any idea. But if they would
. get in the action, buy something and pass the money over,
and see how much it costs, then they begin to realize what
the change is. No wonder these people are- fodder for

the. scapegaats when they get off the Reservation. These
people dcn t even know how to count money, ‘some of them,
they just pass it over and expect 'I'm going to get the -
right change back.'" R ‘

351 ’(Nl) "I really dOﬂ t kncw what's happenlng in a-
hogan. I suppose .life goes on there about the same as-
any of our homes. No doubt there s. a great closeness w1th
the people in a hogan ‘when they re all living: together in
one 1oom. Not having lived, not hav;ﬁg been in a hogan, I
don't: kﬁDW a great deal about life in one. I aﬂly looked"
in ore hggan; I felt I'd really steer ‘clean of this scrt‘
of thlhg because 1 feel. that a visitor gcing into peaple ‘s
* hogans is rather 1nfr;ng1ng upon- the;r way of life. I havé
‘not’ v151ted in any of the: hogans ‘or: asked to come into any
or to show cur;os;ty for - it in -this way. Ag_tc ‘how the
;pecple feel in a hcggn;LI Suspect ‘they feel and act like
”anybédy else. They ‘have the same emotions of- leve and. fear

,‘atd dlsllke DF some people and scme 51tuatlons as 311 cf us._'”
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4. Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

356 (NI) "I think that the hogan, perhaps the feeling

of the people that live in it which is the keenest interest
to me, the old grandpa, he feels somewhat left out. He
perhaps has been the predominant person in this household.
He is the one who has teen sought out for wisdom, for
counsel and advice, but with this younger generation, his
knowledge simply does not meet the needs of today, so 1
think basically within himself, he resents the educational
thing, simply because it is depriving him of his, he feels,
his given location, his given office. And the old grandma,
I think she may feel very similar, that she is not completely
relaxed. Whereas on the other hand, she may realize that
actually her son and her daughter, grandson and granddaughter,
are going to have to face an Anglo world because they must
realize they are not isolated. Eventually, America 1is Anglo
and anybody who has come to America has had to accept
American terms and the American way of life and I think

they have to, too, but this is quite a problem for them.

And then with the parents, perhaps in the ages, let's say
from thirty and up, I think they’'re torn between two
opinions. They don't fit into the old Navajo way because
they don't follow it but they won't deny there is no power.
T don't think any of us will deny there isn't some power

but I still think they're torn betwixt two culitures. And
with the children, I think they're going to be more adapted
to an Anglo way of 1life but in this home, there's going
to be a lot of conflict and strife going on perhaps in

the older to the younger and the younger to the older."”

460 (NI) "I've visited a few of them, but, I think life
in a hogan---other than not being totally sanitary--=1
think it's a very, very poor. It's dirty, it's not healthy
and they're just terrible because they're so dirty. Well,
1'11l be truthful with you. - They 're happy if they have
 popcorn, crackerjacks, pop, candy bars. They're just
ignorant and they're happy that way.’ They 've never been
‘taught different." . . LT o

248 (NI) "I've been inside of them. 1've seen them
sitting on their sheep skins and the way they prepare their
food. It's very unsanitary and I've been in some that are
very clean and some where they're not, They have feelings -
just like we do. Even though their culture's different,
they have feelings just like we do." o
o S LT SR - LT SR

el 7
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Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

247 (NI) "I don't think 1I'd like to live in a hogan.

It would be too crowded, dirty, not enough sunshine, fresh
air. It would be mlserahle, like sardines. I think you
have to learn to live and work inside the hogan, you re
not as free. I'm sure they enjoy it because they don't
know any different, but if they found out how it was to
live in a house w1th more room, etc., I don't believe
they'd Waﬂt to live in a hogan. This may be wrong, but

I just don't think they would.

451 (NI) 'Well, I can't tell you anything about life

in a hogan. I'm not a Navajo. 1I've never been in a hogan."
456 (NI) "I can 't tell you an awful lot about life in a
hogan, but there's a closeness between these people that
maybe Anglos don't have. I think living like that in a
hogan, children are much more aware of sex and things than
our children are at a very early age due to the closeness

of the hogan. I think they're changing just like everybody

" else and they're certainly going away from the hogan

around here. More people are living in square houses. I
feel between the younger and older people, they're having a
hard time right now, a generstlan gap that is causing

them to have some prablems.

501 (NI) "Wihat I can say about this is that I just
wouldn't want to live in one myself. However, each
person has their own feelings about that sort of thlng,
but I just wouldn' t want to llve in a hcgan,'myself.

504 (NI) 'Rough. I thlﬁk it WQuld be very. rough. I
think it would be real warm in there but it would be hard
to keep clean and a lot of things that-maybe should be

_mentlopedr but I think it weuld be rough perlcd'"

20 (Ni) "Generally speakln , 1Lv1ng in-a hogaﬂ can be
&,

,cmmpdred to our - famlly going. eamplﬂg,ﬁ murh time is spent

in Just Dbtalnlng essentials for 1living in this" wayﬁ—water,
food, wood, etc. - Life itself is dependent upon each .

1ndlv1dual s contrlbutlan to this way of life. With our_[,
materialism and perm1551VEﬂess, family life is dlslnfegratﬁ

ing. Life in a hogan can't be that different from aﬁotherih-

type house. Famlly 11fé w1th love can be the ‘same anywhér%- ‘



4. Please tell me about life in a hogan. What's happening
inside? How do the people inside feel?

87 (NI) "I come from a long, long line of.........
a long, long line of snobs and where we live now, we

sold a beautiful home to ecome down here. We've always
lived in the finest of conveniences, and the thought of
living in a hogan is just more than my imagination can
even encompass. I have never been in one. I should go
in one; I'm certain, but I think .-probably it would be
better if I didn't because I might have even worse
conceptions than I do now. I think life in a hogan would
be so difficult because of the lack of privacy. Everyone
has his living space and if it's invaded, his whole )
personality is distorted, and I just can't imagine ten to
twelve to fourteen people living in a hogan and having
any kind of personality. They do a hell of a lot better
job than I would. '

Too many things are happening inside, as
far as I'm ccncerned in the hogan. They ‘are personal.
to each person that's involved and this is wrong. I get
back to the morals, ethlcal code, children who come to :
school at a very young age are very knowledgeable in the
phy51cal act of -sex and know practically nothing in art
and it's wvery difficult to teach them about the moral
ramifications involved, about love, instead of it being
just an animal thing. This I think probably has disturbed
" me more than anything when I think of a hogan, a young
child and a married coupie. I couldn't even begin to
thlnk how they would feel, or how they might verbalize it.
I'm sure they would have to feel less than they should
feel. They are not-given enough personal living space
to even have any real identity: This-.is one of the reasons
I am SO in favor of what I see in a bgardlng schaal and
partlcularly in :the new boarding: schools where they're
‘having two in a room,:giving them some perscnal 11v1ng
space, clean sheets, three meals a day.' If you don't have
these things, I don't think, whether you're a purple
creature from Africa, if you don 't have these thlngs thatg 
are baSlc, to self-worth,. I don't see hDW peaple can rise
above. the pressure. . Then, ‘on the. Dther hand, you also’
have to look at the Fact that there's a great deal of
famlly 1dent1ty that the Anglc culture has moved away
from. - I think this 'is a_ very. good thlng., ‘But I have
plenty cf amblvalences about thls sgrt af thlhg (famlly
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Please‘tell nie about the 1life in a hogan. What's happening
inside? How do the people inside feel?

87 (NI) (continued) cohesiveness vs. dependency)
because I came from a family who had plenty of personal
living space and not much family cohesiveness; so0 I
do see a family cohesiveness that I think is good but
on the other hand, I also see in this family cohesiveness
a dependency that pulls the others down rather than one
that will let the others rise up in the family."
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(Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

152 (I) ''These two men that are standing here, one of
them is an Anglo and the other a Navajo dressed in a
Navajo costume, like our grandfathers used to. They both
can't understand each other, so they might be wishing
they could understand one another. Well, now all
children, even the smallest, go to school, so I guess
the Navajo man is thinking and wishing he, too, could
understand and speak English, so he could converse with
the Anglo. The Anglo man, too, wishes he could maybe
speak and understand a little Navajo in order to tell
him things. I don't know. As time goes, maybe someday
they could converse a little, if they both pick up words
from their children or if they could go to school
themselves, or I think they could help each other."

183 (I) 'One is educated and the other isn't and his
life might end with being educated. The other one, he's
so full of ignorance to get more education and to get in
higher places. The Navajos think he's not educated, and
I'm not good enough, and he thinks the white man is
better than him, that's what I think."

363 (I) ''This picture shows that one man didn't go to
school, while the other is an educated man. So I believe
they are not able to understand ome another. These men
may both wish that they are able to uﬁderstand one
another, so they can converse. They won 't do anything,

they W111 both 1ead a gaod llfe.

357 (1) YOne of them is prcbably w1sh1ng he could
converse with the Anglo man, but he can't speak nor
understand English. Both of them are wishing they could
converse, but neither one can understand the other, they
just stand as- though they both may be deaf. They
couldn't do anythlng, but just go their separate ways.

48 (1) ”There ‘is standlﬁg one 51de an Anglo, and on
the other side a Navajo. The Navajc is representatlve
of the tradltlgnal people and is dressed in full
traditional style from his hand made moccasins to the -

'wool blanket over his: shoulder. The Anglo is also
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(Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them? '

48 (I) (continued) representative, but why are they
facing each other, or why are they meeting like this?
One thing is for sure, the talk is full of life and
living. With the Navajo, the problem is probably
domestic deficiencies, and is asking for help and most
likely is thinking how much like this white man his
future children are going to look. With the Anglo,
the problem is probably strategic and is wondering how
to best educate this man and his offsprings, or how to
best help him to become efficient and independent.
Consequently, both are thinking of the future and the
mergence of both cultures in harmony and coexistence.
So, they know they must compromise tc settle whatever
it is they're saying to each other."

57 (I) '"The two persons don't understand each other,
Anglo and Navajo. Both thinking, 'I wish I could
understand this language a little so we can communicate.
The Navajo can learn and make a living like the Anglo
way if he wants to."

160 (I) 'These two men standing here, one is an Anglo
and the other a Navajo; perhaps a traditiomal Navajo
because of the way he is dressed. As they are looking
at each other, there lS a problem as though they are
getting in each other 's way, since the language isn 't

the same. The Navajo probably isn't educated; and

wishes he was, so he could converse with him. = The other
one is an Aﬁglc and this one is a NavaJo, and when two
persons who cannot communicate meet, they usually stare
at each other. Probably that is what the man is thinking.
The Navajo is probably thinking he wishes he could :
speak inglish, and the Anglo #hlnks he w1shes he could
speak Navajo. Well, both are just standlng there' ‘
staring at each other. They might £1ght or whatever,‘
you cannot say what will happen. - They re Just staﬁdlng
there, maybé that s all there ;s to- 1t. ) : :

(I) f”The Navaga is probably WlEhlﬁg that some
negctlatlcnS'wculd be -in. order to. diSEUSS scme of his: o
problems 1f each could understand cne another S 1gpguage. '
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5. (Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

165 (I} (continued) Us illiterate people can only wish
and I think that the Anglo wishes that he could speak
Navajo, too. They're thinking that if there existed an
understanding (language-wise) then they could work
together to build and work toward an approprlate goal;

a goal that could benefit both people and backgrounds.
If there existed a speech which both understood, then
the situation of this mute meeting would turn intc one
of action and cooperation.'

187 (XI) 'One person is Anglo and the other is a Navajo.
They are thinking, 'I wish I could talk to him.' What

I think as a Navajo is that the Anglc is like standing
across a river and you want to get across tc him. The
bridge is like the English language--if you know the
language, it is like having a bridge across the river.
Even if the two men couldn't understand each other,

they would make friends and learn from each other and
communicate with one another.'

193 (I) 'Well, one has a blanket over his shoulder
and that was how they used to dress. With the other
one, the Anglo, he probably does not know the other
person. As it was until lately, Anglo and- Navajo did
not know each other, but now we have many Anglos among
us and know them. Their teachings, Navajo and Anglo,

are almost the same as it is with this- older Navajo

man. Now we don't have very many older men, because we
have more educated young people.  These two men. meeting
each other would talk together and shake hands. Also :
plan things tegetner and exchange’ 1deas of their ways

of life. That 's why they met as it is taday. We meet
to nelp each other.' o R '

'194 (I) "They probabﬁy don t understand each Dther.
I don't kncw.' : _ . . R

197 (1) 7”What is. he thlﬁklﬁg9 Gne af them 1S'Wa1king7ff‘
11ke the old ways ‘but the other is: of today. They are

|

prcbably thinkivg that the other way 15 better.,
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5. (Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

325 (I) '"One man is a white man and one is a Navajo.
The Navajo man will probably disappear in the near
future and only the educated will make out in life.''

433 (I) 'The Anglos and the Navajos, most of the
pecple talk well with one another. Maybe the white man
is thinking that the Navajos that he meets on the street
of the Reservation are ragged or something of that sort.
And mavbe the Navajo man wishes he was .like a white man
and had fancy and nice clothes. Again there is white
man whose wishes are that he had a big concho belt, beads,
and on the other hand, who wants to help the Navajo
people. I have seen lots of white missionaries who go
out and help Navajo families and bring them focd and
clothing. And I think in the future, they will all get
together and come to an understanding and be one the
way we were made. There are too many Anglos who make
fun of the Navajo, but never really know what the child
thinks. Here we have teachers who have mever said
anything about the Navajo child."

455 (I) ''The white man looks worried, the Indian man
looks happy. They will go on living."

459 (I) '"'One is an Indian. One is a white man. Each
one is thinking he is no doubt better than the other."

391 (I) "I don't understand the question.- I don't
know what they are doing or what thelr purpcse is, but
they will remember meetlng, ' o

524 (I) "I don't understand'the QuESEicn abcut ﬁwc men.

525 (I) ''The men are asklng %ach other quésticns
concerning their well-being and talklﬂg about events
which will enccu;age educatlcn amcng our. chlld?éﬁ-‘

261 (I) "The Anglc Ha& an Gdd laoklng fa;e.w The

Indian is looking at the Anglo and is wonderlng why the
Anglc is wery neat and dressy. “The Anglc may  be: feellng v
sqrry for the Indlan but maybe admlring the Iﬁdlaﬂ man s 1$f*jr




256 (I) "They dgn & understand each ather_

. wondering’ what they ‘'should say cr_whethefi 1
. 'shake hands, but ‘it is dlfflcuT' & T
to- help each other, but ‘becau

~one:. an thér.

i5a258 (I) ”l don ‘. thlnk theb
"eacn cthér.; e '
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(Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

261 (I) (continued) beads. My feeling towards the
Anglos are equal to me, I think they are all very
friendly. I introduce them to our native food which is
mutton stew and fry bread. They all seem of to enjocy it.
Here in ....... there is a teacher-parent visitation
program, which I approve of. Many parents didn't like
this visitation program, but now this program is worth
it. The teachers' aides are learning many things from
the teachers. Some day these young ladies will make
fine teachers. This would make a gccd relat;onshlp
because Indian would teach Indian.'

102 (I) ''The two men are asking who each cthef are or
where they are from, then they ask each other's. purpose
and then ask them for help or offer help if each of them
is in need. It is more convenient for two people to talk
in each other's own language, but it is difficult to talk
with Anglos because they are harder to understand. The
two men are also thinking in terms of providing work

for one another. In the future they will go their own
ways." ' .

253 (I) "I know the guy with. the ‘suit on is- thinking

of how much he likes the Indian's clothes.' The ‘man

with the jewelry on is thlnklng of. what ‘the white man.

looks like. They are thinking about. each other. Later

on, after they get home, the" Navajo is thlﬂklﬁg of what

the white man's way looks like, and. the whlte man 13-3,;[, "
th;nklng the Indlan 1oeks llke thls. ' S =

,They aref?

each Dther, they;can t.--,'i
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5. (Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them? '

259 (I) '"They look like they admire each other.  One
or the other could be seeking guidance from the other.
They will probably go to. their respective places in
the world."

260 (1) "This man is a Navajo, and I am sure that he
doesn't understand this guy over here. They won't :
understand 1f both started talklng. They wish they
understood. L ' i '

isn't educated and the Dther is. One

392 (I) ''One i:
thinks, 'He is a medicine man,' and the other thinks, -
'"He is eéucated and doesn't like the Navajo teachings.'
The other thlnks, "I wonder what the Anglo is saying

to me?' and 'I. wonder how I would have: been if I had

an educat;on.fﬁ,

\\m

399 (D) "I #hink what they are’ trylng to da is start,
.~ a conversation, but they can't get across to each’
" other’ What they really are trying to Say, because théy
both dc 't uﬂderstand cne another.v-,a R .

‘«;400 (I) ‘”If the Navajc dcesn t kngw how to speak
Engllsh _herdcesn t ~kno ”whatmta sathcfthe Anglc and

) ajo wishes L
fftry to i
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5. (Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

472 (1) (continued) school., but they both are standing
alike here. Both of their minds are the same too, but
the school man thinks he's smarter. That's the way the
children today feel about school and that 's what this
picture is about. They will probably remember each other
for a short tlme. The Navajo man will remember omly the
moment whexre he's st tanding next to this educated man.
The Navajo man isn't educated, therefore, he's not going
to be able to hold a job where you have to help another
person. He only can help himself the Navajo way. The
other educated man is thinking about the help he will
give to his parents, grandparents, and other relatives.
The Navajo man is only thinking about the hogan where

he lives, but nct abaut the cut51de of the world and

other people.'

511 (I) ''The two gentlemen are probably thinking how
the immediate problem can be solved. How can things
become better. The Navajo is wearing the bun. The
other is dressed like a white man. They are trying to
solve their differences. If the Navajos 1earn the
white man laﬁgugge,:we can get good jobs in the future;
but if we don't, then for the rest of our lives we use

plcks,'shcvels, and sweat to make a living. I feel
it's good to learn the new ways because the Anglo way
is taking over and more: educatlan is demanded.' Wlth a
good educatlgn comes gcod Jcbs. ' : ,

- 515 (I) "He s a white man aﬂd he s a Navajc,‘ They
probably dcn t- understand ‘each - cther and they re trylngv
‘to talk to each cther in some way. They're prcbably

_ hav;ng ‘a hard time. You can see expressions:on ‘his face'
,,and the Dtheri They dcﬂ t knDW'What the other 15 SEYlﬂga__

-516 (I) ’"Who would they be ? One must be a. Whlte man
~ and the other a Navajo. - What Wculd ‘they be say;ng? o
They.. m;ght not understand one. an@ther.j Ihey daﬂ t know'ﬁ‘
Twhat tc say tD the cther., L ,

“g 517 (I) "I dgﬁ t know*why they are standlng there  j;; PR

'&‘ B




'95 (I) "The two men ' in thiS plcture are explalnlng
- each cher'* _aspects of culture.
fhls bellef in hls tradltlenalir
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(Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

517 (I) (continued) facing each other. One is an

Anglo and the other is a Navajo because of the traditional
knot he was wearing. He also wears a confho belt and a
turquoise necklace. They probably don't know each other,
so they are each afraid to speak to the other. They are
probably only looking at one another. That 's the way

it seems."

257 (I) "I don't know."

519 (I) ''They are a Bellagana and a Navajo.'

520 (I) '"The white man is saying, 'Wow, the jewelry.'"
2 (I) 'The primary goals of both men are to have

their children receive an education which will provide
good leadership with our tribal government.”

8 (I) ''These two men are different, one is really
fair in the face and the other is darker, Wearlng a
Navajo bun, the other shorter hair. 1 dcn t know where
the Anglo would come from. - The Navajé comes from here

~among us. The Anglo man is probably wondering how ‘he

could make more money, even if he does have money, he
wants more, because that's how AﬁngS are—ﬂalways
want;ng more money. - Maybe they are all that way, I
don't know. The. Navajo man is. thlnklng about: life,
how he will haul ‘water, gc to the store. to buy food and

fmaybe even go herd sheep. There is a lot of work to do:
~around his: home. . I don't kncw where the’ Angl@ ‘man, comes

from, maybe he: mlght ‘go to the: macn.m That's all’ they ,
talk about--going places like: that {‘lways trylng to go :

‘too far and outdo each other.1 We: Navajos3 we will all .

' 'age here for we dcn t expect ta go elsewhgre.__w“+

The Ind;antls'eXPlalﬂlng;;i:i




" we came.to this land,

 thinking that from
~ above the Navajos. Weé to
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(Picture of two peuvple) Tell me a story about these two
faces. What is e=ach one thinking about? What will
happen to each of them?

9 (I) (continued) industries, nutrients, and ways of
l1ife. BRoth men are trying to establish a good
relationship between one another."

10 (I) 'These two men that are standing are different.
We Navajos have a Navajo bun, head band, moccasins. The
other man is an Anglo because he has a crew cut. What
they are thinking, I don't know. Maybe the Navajo's
thinking is very small and the Anglo thinks more. In
the future, the Anglo probably will take advantage of
the Navajo. For instance, if he is a trader, he will
talk the Navajo into pawning his belt. But if a Navajo
is aware of this, he will take good care of his wvaluable
belongings and will be aware of what the Anglo might do.
The Anglo always thinks about more of his future, but
for us Navajos, we are very casual about life, we just
let another day go by without a thought about the future.
But those that went to school, they are beginning to
realize this. That's what I think.'' .

11 (1) "I think they may be thinking about school or
life itself. And one of them may talk about the - old.
Navajo way. I suppose the Anglo man is trying to talk

the Navajo man into making a deal with him. But Anglos

like to take advaﬁtage~cf‘thafiﬁdians;;‘Aftéf they make

enough from the Indians, then they leave the Reservation

aﬂd;livevin-éoﬁiért]éISewhéréjfméybéﬁthgthVWhatfhé;has

in mind. After he moves elsewhere, the Navajo will stay

" where he is with less money."

16 (1) "The Navajo way of life is still practiced, in .
their dress, so this should continue.ar
not forget this.  The Anglo way

way i how we live and how we e
like both ways.  The J




. the other
:ijhéféfiS?

‘and will encourage his children to receive a
The educated man has made an effort to att

~ his. parents d ¢

_,fggne@tb.ééllégeﬂsﬁdfiSEveroéucgéSéﬁﬁl

and is now working =
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(Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will

. happen to each of them?

16 (I) (continued) from what we have acquired. Even
our children will live a good 1life, they will learn
more of the Navajo ways in time. The Anglos will not
change, even if they know more rhan us. If we all live
our Navajo ways, it will continue and stay the same.'

214 (I) ''The traditional man who is uneducated wishes

he had received an educationr so that he could conform
and live according to the Anglo culture and be successful
in the culture."

216 (I) ''The two men standing here are dressed up
differently. One is dressed up like the way the Navajos
used to dress in the early times, and the other is
dressed up in today's clothing. As I think about it,

one is educated and the other is uneducated. The educated
person is looked rpon for help, the education that he got
and the training that he has learned. The man dressed

up in the”Nsvajo,clcthingVis,behiﬁd,With today. -So he

looks at the educated man, thinking that he will help us
someday. The educated man also wants to know some
things*hevdcesnft know about the Navajoiways-of'life."

24 (I)i'"Ihé traditianal'maﬁihas ngﬁ,ﬁad ﬁhg,oppgrtunity
to attend school. .His*pa:éﬁts:might;havg'causgd=him;ﬂatj

- to éftend;]1His_parents1mightﬂﬁhinkvsghééliiﬂtrgduééég,

them to drinking, gambling, and other things which would

'maké~theirsonfcorruptEd._wHelleadéfthéftfadiﬁioﬁaljlife~"'

“and has trouble finding work because he doesn't understand. .

Fuglish. Later on in life this man will ha

a family
n-education.
attend. s¢

‘effort to-

is. . a Nava: _
lack of communicatio
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(Picture of tw- people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

266 (I) (continued) is nct dominant over the other.
Even the Anglo is not dominant over the Indian. The
only difference is the clothes.'

221 (I) ''They are different but they might wish they
were not. Since the Lord has put us on this land, there
has always been a difference, but the school m;ght change

all «his." 3

305 (I) '"To me, I think both are telling each other
about themselves. They must be talking about education.
The uneducated man is probably talking about his financial
situation and wants to know where he will be assisted
from. The educated man is prcbably providing him with
information. Another hunch is the man who has conformed
to Anglo society is describing that life. He is asking
the traditional man about. the Navajo culture. The

'traditlonal man is glad to FLVF 1nformat10ﬁ about hlS

cuiture.

486 (I) "I think this man is fortunate., He's a
medicine man and he has lived the medicine man ways of
life. "But I think the medicine man Ways of life will
evemtually die away, and what he hclds in his heart
he's just going to. pass on with it. But this man.

'staﬂdlng on this side, I tnlnk ‘he* is educated and also

very fortunate. He should “be able to explaln a. lot of

- thlngS to the medlclnerman and“I thlnk they re#talklng




Si
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(Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

91 (WI) ''I felt this one is either a missionary or a
teacher and he has come because he really wants to

help the people and the question he is asking himself
is, 'What can I do?' Whereas I can't help but feel the
other man is wondering how he can run the white man off
the Reservation because that's what our papers are all
full of. They have practically promised to get rid of
us within five years and I feel he is resenting the
white man because he says, 'He's trying to push his
culture upon me, ' and 'How can I get rid of him?'

I feel in a few years the white man will be gone from
the Reservation, and if he's a teacher, he'll find a
teaching position elsewhere, possibly in a little
country town somewhere and he will be happy in his new
work and the Navajo and Hopi will be training more
people to relieve them and they will be 1n some way
leading their own people in a few years.'

240 - (NI) 'Well 'Dﬂé 's “an lndlan; "His way of life,

his unéerstanﬂing of life, is different than what ours
is. There's a lot of them that feel like that white
people have no business on the Reéservation, but I think
that we have to be here to help them. You can ‘take and
train them and train them and they still won't take the
initiative. You have to shcw them over and. Qver ‘and’
over and the next day they'll figure out ‘what's: been
shown- them.f The other man is a white man and he's. “got.

to have patlence -and understandlﬁg 1f he's to live w1th'.:

'rthemg'and there's no difference in the two. pegple, it's

"EJuSt a d;fference in a way- OL 1lfe.; What - is each man

ffthlﬁklng sbaut? Well, ‘they're ‘probably " thlﬁklng ‘in’ tne7
‘same terms—-wcﬂderlnc'abcut th51r%£amllles, “how - they re: -
' gc;ng tc make a better llfe%f’"”’hem,’and frV1ﬁg LQ da.f

VVithe Iﬂdlan peéple d&,
:'Rpsprvﬁtlcﬁ'aﬁd_;_wii




 the! Indlaﬂ aﬁd the Ind;an haS“flnal rosee
__ the ncn-Iﬁdlan.that ‘he s'p obably n?ﬂ"”
{:they re: 1ook1ng at ‘each other and are
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(Picture of two people) Tell me a story about these two
faces. What is each one thinking about? What will
happen to each of them?

247 (NI) (continued) other hand, he may be admiring
him because it's something that makes you stop and
think. It's history, that somebody really understands
what they believe and they practice their beliefs.

They don't like keeping up with the Jones's. The

white man probably sort of wishes he could be in the
Navagc s place, just for a few minutes, to see what
it's really like, to help him understand so he wouldn't
say, 'Here I am; let me change your way of life to mine.'
The Navajo man will probably stay like he is, and the
white man will help either this man and his family or
other Navajo families.'

454 (NI) "I'm not very good at Judglng plctures, so
I'm not going to." , -

463 (NI) ''The twc people, the Navajc, possibly a
medicine man, very thoughtful and wise and an 1ﬁtelllgent
perscn ‘who is not quite looking directly at the other
figure who represents the dominant culture and who seems
somewhat perplexed and not quite sure what he thinks

of the Navajo culture, he may perhaps be going through

some cultural shock. The Navajo man will continue in

his traditional role throughout his life and make some
adgustments to some of the new school systems that

~indicate a genuine .interest in him. The. Anglo Lue

dominant Soc1ety——he may not: be Anglo, he may be Chlcano

or Black-—may not be sure of hls rcle on the Reservaticn.i

1,7169 (NI) '"I feel that thesefgwq peeple are probably s
_'thlnking of the past and,thlnk ngMcf the future and thlnklng 

;thlnk they areisayx g that they 1on

rants tc dgrandtllve
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5. (Picture of two people) Tell me a story about these Lwo
faces. What is each one thinking about? What will
happen to each of them?

170 (NI) '"Is this on the Reservation? Is this a BIA
worker, or just a Navajo out there? This will make a
difference too in the way I answer this. If it's going

to be away from the government set-up, I can give it to
you. Most of the Anglos that come out here have quite a
mistaken 1dea of what they're out here for. They think
that they're going to change things and I d@ubt that
they're going to make any changes bacause it's going to
take a long time. Some of them are altruistic enough to
believe that they can change things, but there, it takes

a lot of work and a lot of striving to get that domne.
However, the Indian, being indoctrinated as he has with
Anglo p@l;ticlans, is more or less saylng, I'm watching

to see what's galng to happen. That's just about the _
way it stacks up. The influence of the Anglo is beglﬂnlng
to do some good. Changes are: c@mlnga :

352 (NI) 'Well, I £ind both these men expressionless,
'so I couldn't really say what they think. I think it's
DbVlQUS that this one man is a Navajo. To me, he really
doesn't look like old Navajo, he looks: maré like one of

the ones who are running ar@und saylng "red: pcwer or
maybe he's dressed up for a ceremonial or some thing 1ntc
the town. This Dther man - standing here, he JuSt doesn't
mean anythlng to me, jubt a man. ' : :

203 (WI) T don' t knaw the one ‘is necessarlly an Anglc
‘but I'll say that he is. You have two persans 1Dok1ﬁg at
each other, prlmarlly looking ‘at custcm, as a symbol. of a: .
"different way of life whlch it is." And probably ‘both. sre L
,rﬂallzlng that each one has samethlng ‘that ‘can be given to
. 'the other. And ‘hopefully  they: can share.s Well, if’ each o
one has read the HEWSPSPEE lately and heard all thej; '
vu'prcpagaﬂda, they are- prcbaaly ‘mad .at each cther;~ Hcpefullys .
' theyraren't. And hepe;ully they're: reccgnlzlnﬁ that ‘each -~
.~ one has. scmethlﬁg that he- can offer the other that: Wlll,,
‘adapt to where they are: 11v1ng, .and how they are- llVln'ff[
Each w111 gain. ngetnlﬁ rom the other; and without- aij'
~ lot of undue influence : m?the_aut51de, bcth v111 even;
fbéﬁé;lt ffcm whsﬁ thﬁy learn R s L S
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Additional Comments:

268 (I) 'My feeling is, as of now and as of today,
that this seems to be just another study into the ways
and probably values of the Navajos and Indian values

in general. I would like to say that we have been
studied enough and I don't know what the cost of this
wholé study program is. I imagine it's costing twenty
to forty thousand dollars, which could have been spent
otherwise. I mean it could have been implemented by
giving more books to the children and even to implement
a hot breakfast program and even to purchase two or
three buses. I have been following a continual account
of the evaluation in the Navajc Times subtitled the
Havighurst evaluation and report and I feel that instead
of this study you could have very well drawn from the
Havighurst report which is well comprehensive and

a good report and T dguh:that very . much could be made
from this current survey. 1I'll give you a chance to
prove and the public school to prove to the Navajos

and Hopis and to the Indians in general of concrete

results. Again I wish to emphasize that we have been
‘studied, “studied ‘and restudied and practically studied
to death and it's high time that some concrete steps

be made and listened to interviews and to start implementing
the recommendations by parents ‘and the communlty, and
‘until that day comes, I will not believe that concrete
results will come out of this survey and report" but I
wish you much luck and T w;ll help you in any way I can.
As you see - An my answers on the’ ques;iannaire, I am a
reglsteréd voter “in the natlonal state and tribal

~ elections. Systém and I can be of su:h hglp and if ycu ,

'Fw1$h to question me- further, T 'will: de sa Ybu may :

- use my materlal a,;ycu see fit. f*' v

334 (I) - I want my ch;ldren  t§ach1eve th31r educatlen.-
1 want thém tc 1earn everything they can about the Ang;a
'mﬂﬂK&Jﬁ ’ ia “””
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Additional Comments:

25 (I) "I am in favor of education, I am interested
in education for all my children. I encourage my children
to attend school. I tell them that school will provide
them with a means to support themselves with essentials
of life in their future. 1In our traditional way of life,
there is no need for our younger children because this
type of living is fading out. Edutatién is important, I
wish I could meet all my children's teachers and get to
talk with them and thank them for educating my children.
My 10-year old daughter has progressed well in school
and I appreciate this. I wish all my children to graduate
from school. Every morning I encourage my children by
helping them get up and get dressed and having them at
the bus stop in time. For myself, I have only had three
years of education. I only wish I could continue my
education now. My occupation is primarily working with
wool. I sometimes hear my daugher saylng,"l wish I
could learn how to work with wool. But I am encouraging
her more to continue school and to graduate. When they
graduate, they will be rewarded with a- jcb in offices here
on the Reservation Df.*ﬂ the hcspltal S

266 (1) "1 have a ccncludlng statement to make. Recently
an address was made by a BIA comm1531cner.' ‘He ' states the
tribal government should be run by. the Indian tribé itself.
I agree with him. An Indian should promate an autherlty
over his own tribe in any type of tccupatlcn._ 1nd1aﬁ

~ teachers f@r Ind;an students. P A : o

24 (I) "What is. the Purpcse of this”}b"gingﬁ"””-

’prasent. we all must be help
.- of education and well bELng.
ment to the. Anglc culture, bu
~accompliish this. -
lethin the public sch@ol,

. w;th.while in- schccl taﬂay. &
“and mgre schotls because we. d»
with the Anglos. ‘Thank you' fcr_th

: speak with all Qf you;,}faa, L
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Additional Comments:

333 (I) ....."The school officials should get down to

the ehapter meetings and tell us -about the progreee mede
eystems_ Cenperatien is the only Wey of eeeempliehlng

a better school system. Because lack of communication

is the main problem, we need to educate Indians so well
that we will not be faced with this problem. We need
Indian teachers, doctors, school administrators, etec.

so the Indian w1l1 teach his fellow Indian his own eulture
and historical background, so he. will maintain his pride
and know how he came to be. He ehguld know all facts about
his own culture. Because we are 1osing our: culture, we.
need Indian prcfessors to educate Indians. The tradltienel;
way must not be lost. Threugh education we will regaln '
our eulture 1f 1t 13 run by the Iﬂdiens themselves. B

20 (1) "There is one- th;ng that I don t llké, the beys

are running around w1th long hei:._ “You might think they S
are: glrls, but they are boys. The glrls ‘have their skirts
“too short i  -it- 15 emberreseing. "I don't like it.- Thei%féif?iﬂ

mothers, why don't .they teach thelr eh1ldren properly.. ThEX7' 
- girls with short skirts are embarra551ng.ﬁ The ‘boys with
long hair, it ie»emberreeeing., Ihle ;e‘ugly; This ie ell*ﬁﬁ_*
.LI have te sey JENE R Eh = e R
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Additional Comments:
387 (I)

"Thank you, coming here about things that deal with school.
I have four children going to school. One of them is not
gcing to school. The oldest is fcurteen years old and he is
in the fourth grade. As for me, I didn't go to school. The
one who I live with went to s:hgal and finished the high
schcocol, When I was small "missionaries came for me but they
took me back to. my. grandmcther They said that it wouldn't
do any good. My grandmother started talking to me, she
prabanly wanted my children to go to school. She prgbably
became aware of schools when they came into being. You have
to - get up early in the morning to fix breakfast for: them.
That is how you shouid do when you have kids. I talk to
them in the Navajo language when they get home. ' T caught -
a small sight of’ schcal when I went to-school- far about
one or two years. My husband knows what is taught in school.
I cnly kncw the teachlﬁg of" the Navajo W&YS._YEVED if we
~ -are Wcrklng, we get short of money to. buy- clothes. They
- have been helping us w1th clothes,; I am thankful abcut that.
This is . hard if you never did: learn h@w ‘to read. I th
~ them 35162 so. my husband can read them jiIt;isjglke be1ng o
,deaf if YDu ﬁever went to. schocl**f “long .to go, to s '




Additional Comments: 82.

387 (I) (continued)

up too high. When you get a skirt for them, they cut it
too short. The teachers should help us talk to them. T
don't know what they say to them in school, to keep their
‘skirts up high or not. In the old days, they say that to
look at a knee used to cost a cow or a horse, but today anyone
can look at it. The boys are picking on it but it seems like
they don't seem to mind. They might cover up their legs,
it doesn't seem normal to look at them. Another thing,
dances aren't good. When the music starts going, her posterior
starts shaking. The boys have long hair and the pants are
too tight. It isn't good to look at. It isn't good to
look at them these days. It has been said that they will
mix religion with school. 1 agree with this. It is good
to teach all the teaching of the Lord. Another thing, some
of the kids have been coming home saying that they didn't
have enough to eat. We have to feed, make: clothes, and
‘give them a place to go to s leep. We want our kids to go
to school so they could come back to us and help us. As for
the -school, we want our kids to be taught whatever they want
to learn. I went to school one day when he fell off the
monkey bar. He complained that his back hurt, I tack him
to the hospital. They said that he broke a muscle. I took
“him back to the school and to the nurse. 'She said to me,
'You, you, you,' whatever that means. She said the same
thing to my son. She was a Navajo, so I- expected her to tell
me what she said. She took off and: left us-without giving
us medicine for his back. She is a nurse and she is working.
They ahculdn t be rough on them. Some of the kids are
handlfaps - One of my sons has pfablems with his head since
" he was" bcrﬁi: ‘When they go out to play. cuts;de, the kids
~ are not’ b91ng Watched so he comes home. saying that . the. ‘other
- .students hit his head. The teacher was some “place. The kids
~ should be watched more closely Wouldn't it be ‘better if
. they: had a different school. I have a ‘hard tlme decldlng
whlch Schacl he shculd 8o to." - : =

T, Theames
. L

T mam s
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Additional Comments:

22 (1)

"Wello, I appreciate the opportunity to talk with you.
I would like to talk about what I think. Education is good
for our children. All my children have had the opportunity
to attend school. All my children haven't gotten into any
trouble while in school. Two of my children have graduated.
The parents must be responsible, encourage and tell them what
is right and wrong. In this manner, our children will be
more responsible. 1 agree with and encourage education. I
have only had one year of schooling. There are no jobs for me,
I have difficulties, it is impossible for me to talk to
Anglos. When Anglos make an effort to talk, an uneducated
person always wonders what is being caid. Education is the
most important factor for all our children. With education,
our children obtain good jobs. Some continue and go to
college and they themselves become teachers. I have two
children who have gone to school and have graduated. - They

both are successful. My son is- employed as a diesel mechanic.
My daughter is employed with the local school system as one
of the teacher aides. I hope someday my daughter will .
become a teacher. These are examples of what an education
can provide. Both of us, husband and I, aren't educated.

1 am very thankful for the public schools here, I appreciate
the téachefs'and}admiﬁiSt:aters_f@rrthéir_wcrk.ﬁ Wh3nme,
children return home, T teach them their own traditional .
way of life, like weaving, spinning and carding wool. - |
Education is important, our children must not migs any days
of school because they will fall behind, they will then lose

interest. I received nothing for herding sheep, instead it i
put.me‘behimd,iniall iy;othér,wak;which“Iihad té!do;,:Ifiyzf

am now keeping house for my children.'
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Additional Comments:

296 (I)

"I would like to make my statement about the Qperatlcn
of the school counseling department, and people ‘involved in
working with students and ways of ccuﬂsellng and behavior.
Since guidance and counseling are the major things in education
in getting students educated, I think all schools, both
public schools and boarding Schools shoulq have guidance
departments where they would work properly with students
and know their problems in and outside of school. A
connection between students and parents or what kind of home
they are from and I think that if they are given the right
kind of counseling by not only the counselor but the teachers,
principal, and other personnel in the ‘schools I feel that
the children will not have too many problems. But as it is,
we have lots of drap outs of elementary as well as high school
levels and lots don't return to school at all for the reasons
they have experienced at schools and the operation they have
within the schools the way they are being treated and I. thlnk
this is a serious problem that should be looked at by the
community and also by the chapters and peaple involved Wlth
the school operation for both public and boarding schools. :
"1 think all of these should be taken to the schcol ‘board - 1eve1
‘where lcts of this 1nfarmat10n can be taken up- farther to the
inter-agency level so that they can be looked at more. closely.
I think lots of the reasons why lots of .these. chlldren drop
out of schools is due to the experience with the counseling -
and the seheal Dperatloﬂ “If these problems are: 1Dokeé 1ntDv”
‘this situation can be resclved I think the Navajo students )
have a large drop-out rate. “There has to be something ‘done o
_or the schcal has to be 1goked into .and: surveyed to.- plnpcint
what has to be dome. Due to qulttlng school. and never -~ -
returnlng yet the reasons are not given. 'L think th .feasons
"should be found out. On occasion the fEaSDnS;are‘Plnpalﬂted
back to the school and Ehe school- Dperation,.,jis has tc be:
found Qut This situation. “has to be dealt with- the . pegple., .
lnvclved in the guldaﬂCE; 'One other’ DDlnt T want to bring.
. out is the communication ‘between the fentsj}theischool

teachars,'cauﬁselars ‘and- pr1nc1pal There'squ eja;bi§ thét "“

fthe pafents want tD kﬁaw of the schccl that tl
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Additional Comments:

296 (I) (continued) £fail to tell their parents.

And the counselors and teachers should know about the
students, which is also overlooked. There are a lot of
cases where the teachers and parents work tagether if

the student is overlooked that lacks the communication
between parents and the school that should have been
confronted to resolve the problems of the student at

home and school so the attendance can be improved.
Parental involvement should be promoted in the activity
and they should be informed of the activities either by
invitation or a statement of the happening and date,

since the parents are the ones who should be involved with
whatever the child confronts. Kids are hard to work with
due to their sensitivity. They can be upset very easily
so the teachers, counselors, principal, if they do not
teach them, how else would they know things besides the
school work. If not, we are just ruining that particulaf :
child. Due to my wgrking with ........... here, I feel

I know some weak points. I hepe my statements have helped‘
in some way or anather." : . » :

293 (I) "I apprec;ated yaur questlcns and since this is
a survey, I'm sure it's for the better future of our
children. The ways of living are . emphas1zed on the
rtraditlcnal and the Anglo ways of life.. Ba;h are essential
,Education is an impartant element in prepa“”tign for a -
‘child's future. Most important of all is that education

and training are started at home.u Parents shauld set these_  .

‘basic foundations" within tththE
- lies with ‘the . parents 5
';schaols ta praduce aur chl

: schcol
the Anglnuay of 1ife..
'them., I have a- 2Dmplaint and m
__Fthe community center. I believe
. -the young people-go" fcr ‘dances. @
;fthe place ltself are corruptlng Qurvyou"
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Additional Comments:

293 (I) (continued) students don't go to school
because of this. Some children don't even come home’
after these dances. I wonder if there is a way to
prevent this. In the hogan, life and traditional life
is very hard work. Most are involved with carpentry,
farming and care of livestock and weaving.' .

283 (I) "I will cooperate with you in improving our
schools. We the parents are very concerned for our
children's education and to make a better life and future
for them. We want our children to accomplish all the '
goals and it will give us much happiness. We will

also make use of this survey'W1th your: cooperatlen.
Nowadays, education is the main issue and topic.. - There

is always one question asked,.'how shall we improve our
education system for our ycungsters7 What kind of teachers
do we need? Who is best qualified to teach?' We must'

- all stress the important aspects of education for our
children's better future lives.  There is a great need for
education now. We must put up money to meet the needs -
in the school systems. Since funds are not set up, we
have poor schools. The cost is set aside for -each cate-
gcrical need. Because we do not: demand our 6351r355 we
don't get what we want for our Schcgls.‘ We always blame -
one ancther fo: a paar schacl.,‘ : : o S

Ancther thlng, the téachers should be L
,;qualif1ed ‘but what we need is- Indian teachers for - Qur'_
,Indian chlldren.j Mbst Anglo teachers doinct kncw the

’ chlege students.,
children's education. So:
_tggether fcr cur childre?,
"them., te
" the problems our ch;ldrenhy
- children to .- see if tney{ar

v fhcusings.
,”educaticn
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Additional Comments:

283 (1) (continued) for our children to go om

buses? We need to get in contact with the bus drivers.

I would like to say to the staffs of the public school
and the boarding school to control our students and

to take greatest care of them. Theee are the most
important comments we relate to you, the staffs of the
schools, be€ause you handle our children nine months

out of a year. From the time he leaves his home to

when he returns home, you have the greatest responsibility
in looking after our children. The bus drivers, teachers,
administrators, teacher aides are responsible. We need
to unify ourselves together and cooperate together to
improve our schools. We should be aware of our problems
and solve them together." | - "

103 (I) 'We should havé_PTA,meetings'tQ undeESfaﬁd the
education system more.' 2 » |

529 (1) "I thank_yau,fqrwiﬁtgrviéwing me. I have never
been approached before for an interview. ' o

390 (I) "I like public Schdcls}cn our Reserﬁatibﬂ.A

I encourage these Anglos to teach our children well.'

102 (I) "There israﬂbig chmﬁﬁiéétiQn'géP bétWeEﬂ]che7
educators and parents.'" LT e e

252 (I) 'Concérning the PHS system and other government
agencies; I:fegllthatfthere.isgtéc*ﬁuth;aééthy;préf[ B
example, we get doctors. (new ones) but once they seem
%o get acquainted, they leave and young ones take their -
' hey were practicing on us--- '

places. ' It seems as though t

‘just to learn. I feel bett
_ the government would not ch
“ We need more people who are

.+ relations would result if
ange hands so much and often.
- | “who are familiar with our ways and

253 (1) "They should have some adult cation here. =

‘A lot of people, like myself, would like to go to school

Wf?agaiﬂktédlearnnthefﬁhite;mangsf"
 That way, we will understand b
' ‘more about English myself, and:there

_training for those that don't

how to work.! .o

hould be vocational
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Additional Comments:
385 (D)

" "Hello, I don't know this man who came here I guess for
some school purpose. Yes, it is good for you to teach our
children when they go from here on the bus, for which I am
happy. Although they don't behave sometlmes but if you
diseipline them, they will learn. So you. have to get after
them. I am very happy for them going to school and learning
how to write. Also I like the busing. Teach them the rlght
things for us. I don't like to do foolish things. I don't
like dances and movies which I don't want for my children.
~That is bad for them. I like the Christian way of teaching
which I want for them, so teach of these things, too. And
I like public schools, because that way they learn from one
another when they go tc school with Anglos. That ‘I really
like. Like teachings they have in churches, teach them of
the good thlngs 1 want my children to live right, and thet s
what I want you to teach. Also, I like the idea that I don' t
have to pay for the children's lunch for which I'm very
thankful to whoever pays for the lunch, and I am: thankful
- for the educatlcn my children are receiving. They say we
should return to the old. wey, but we left all that, so it
would be rather: 1mp9551b1e‘ It is gocd for the edueatloh
that is available to us, by which our homes heve 1mprevedg
We now have electricity, but we would like: tc have running
water, too. Maybe 1t would be 99351b1e very soon for that
would be very good. Now it is good for them to go to sehocl,,
~but ‘one thing that is: being neglected is- the teaehlng of .
reletlﬂnehlp.r Teach them of rﬂletlonshlp, how he is related
~to you, or how you are related ‘to him. Sametimes ‘when’’ you
tell them they're your eou51ns, they 11 leugh 'So try to
téach them the 1mchtence of. thls I den t 1like the" looke,
of glfls Weerlng ‘skirts too hlgh elther “Teach: them not .
to do this. By thls ‘the meaning. ef reletlenshlp has" vanlshed
because a- 1Dng time- ago they used to tell us to cover our =
legs. Now they ‘have beys around them all the time- and look

at the;r legs They meet  over the h;lls -and you see young
girls earrylng bables these days. ‘So pleeee teach of the .
right things: to them.. I want to thenk all. ‘of you who teach
: our ehildren That s ell I have ‘to say :I”fergat,tq mentlcn B
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Additional Comments:

385 (I) (continued) omne thing. The school bus stops
about a mile and a half from hﬁre. It is quite a ways
for our children to walk. That's why the school reports,
that our children miss too much, because they Just don't
make it because of cold weather and sometimes don't get
up on time. It takes time for them to get ready and cook
for them. Sometimes they don't eat. So we are asking

if the bus can come here to our camp to pick up the
children. I am not asking this only for our children

but for others, too, living in che camp. Please consider
this and see if it is possible." :

257 (I) "I think the interviewing is a good idea.

We don't say much unless we are asked. We have a lot
'to say about how we want the schools to operate. My
husband and I are both uneducated. OJur children think
the school is very good and we. agree with themﬁ

260 (1) 'My son is kind of slow in’ everythlng,« in
his thinking, and in doing things for himself. I want
somebody for him that will really understand hlm. He
had this teacher, and I think she really helped him- to
learn some things that I know are kind of hard for me
to teach him myself. But I know he s really 1mprcv1ng.»

392 (I) "We really don't want our. chlldfeﬂ to. play 7

" too much basketball and we wish they would have less .
activities. They should. also- have vocatignal tralning
so - they can help th31r parents. . j ‘ L

515 (I) :"@.;;.I thlnk the students that ‘are pocr in
certaln subjects and the subjects that are dflviﬁg them C
down, . the teacher 'should go to the parents, tell them
about the prcblem,fand kncwvhat the prcblem is. ‘Then
both the parEﬁts and the teacher can talk ta thé StuﬂEﬁL.”

»422 (I)

,hetween the school persanﬁel and the pa ep“s ur ‘Navajo
. eulture aﬂd the educatlcn of cur_chlldren hculd bg':m‘ﬁf
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Additional Comments:

422 (1) (continued) biggest problem is that our language
is taking on many changes. The younger generation isn't
being taught correct traditional Navajo. Instead, they
are making up their own dialect in which they form their
own words and phrases. This type of dialect is only
understacd by the younger generation, which I think is
wrong .

147 (I) "I like the excellent tutoring they receive

and the Navajo téachers along with the Anglo teachers.

I like it, too, when they are taught skills of both
cultures. Mice, snakes, and lizards are said to be
dissected. The children say they have done this and say
they have done that. I have scolded them for it several
days ago. '"Don't do it and it shculdn t be dome,' I said.
I don t approve of it. It wasn’ 't meant for us to, but
it's probably okay for the Anglos. We are usually told
that is what is 'kllang ‘us even when we see it after

it had gotten run over by -a vehicle, or -‘that is what
causes our headaches. That is. why I don't approve of
dissection. The teachers shouldn't ask our children to
do that. Please. School officials and 1nterpreters, ‘
please explain. 1t to them correctly. I don't understand .
English. I. didn't attend school, 'and I never was inside?
a school bulldiﬁg - Interpreters, again I ask you to tell
the schacl teachers not. to- ask our: ch;ldren to dissect. 

Dances cause our bcys and glrls to go crazy.
I don't allow. my. glrls to. attend them' ﬁiﬂtell the bcys

ﬂture,

cf me*;n the

I am ald ;
future. The chlldren anly mlss lass ,,1hen ‘they- have
"ccld weather. i :

. headaches and sore throats ;nyt,,i :
‘they are. healthy, they go and I tell them to.go.
we paid. for our children'
went to the: cafeterla and asked ;f ‘they

- .and it was akayed : ' ef

. 'afford paying for the;meals.

‘gfeach month and that 1sn t enc

.Before,'

uculd éat free

;‘I've'got prﬁblemé all the t Hec get. e
-I've got-no: transportatlon.. That is. why'I don t knaw the B
teachers.: i don t know the prin21pal e1ther;u_ v*,- '

s ﬁeals, ‘but ‘some ‘days ago, I ~~-7?V
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Additional Comments:
150 (I)

"My children are in school at high school and have been
there for three years. 1 feel that they are learning some-
thing to further and to cultivate themselves. I have been
persuading them to get an education and have been chasing
them to school since they were kldss-hcpefully to give them
the kind of encouragement that would enable them to obtain
a higher standard of living and to become better, 1ndepen
dent individuals. ‘I have only to reminisce about my parents
to know about the 'cook book' to a ‘good life. They have
. taught me the value and meaning of plannlng for the future"
and self-sufficiency. Their teachings ‘I have carried on to-
my children which has gifted them with an: appreclaticn far N
making decisions, however rlght or wrong, good or -bad. Mcfeﬁi
over, it has glven them a sense of wisdom in maintaining =~

their lives and an inherent pride in caring: fcr and -deve lop- & 17
ing property. I have told them that these’ valuas and:mgralsr o

would not mold. their llves but give to them -the 1nst
to shape a r25pectable one. So, it. bécomes nécessary =
me to give to my children the what I mlght have been- ;f I
“only did this or didn't do this' and the right to avoid those
faults which I experienced, NQW,,I am- emph35131ng tlie nec-

 essity for them to learn the Angla 5" educét;an,and to. master —

their: téchnlquEf of capitalism; demccracy and teachlﬂg
,They are- at a leht of self determlﬁatlﬂn now. snd_I,feel

7 thlS new culture.‘ I am nat a
"pushlng far the1r sakesi There are'places
like government Jcbs, hlgh afflclal JDbS‘?

v . I Want'my chlldren Qfoi_
to have thls suphlsticatlan so. that I w;ll?f 21 proud an

ccntentad when even one. of them meets the:needs.

my chlldren to fecelve the reputation they deserf




Additiénal Comments :

10 (I ".....I sometimes wonder whlch is best, to

have a Navajo teacher or ‘an Anglo. I think I would

like a Navajo teacher better, because they would teach

our children the way of the Anglc ‘and’ the Navajo way.
That's what I want my ch;ldren to 1earn. But on ‘the A
other hand, the main purpose for our children to go to
school is to learn English, so I like it~ if either one-
teaches school. This is what I think, because this
question arises many times. 'About the bus, arcund here
there should be more buses because the buses we' ‘have are’
really crowded and many things 8o wrcng on a crowded

bus, -like flghting and pulling on the ycunger ones’ R
hair. This is what I have nctlced .on some of the: buses.-~ff
So I talk and glve my cplnlaﬂ on. th;s.";;vj:ﬁ_,¢, SR

222 (1) "ch many . chlldren are. there in the classrcam9 o
When the people came back.from Fott Sumner, it ‘was.. agreed g
~that. a. teach&r should have thlrty t ; e
"elassramm The" students are ‘
more teaching to get -

,}eas;ly. ‘How do they
are - smarter than the

1 (I) ”Thaﬁk you_'w'”J
',cculd talk I dan




93.
Additional Comments:

71 (I) (continued) able to go to school, maybe I,
too, would have had a good job like them. So with this
in mind I urge my children to stay in school and learn.
And it is really good schools were built here among us.
If one finishes school and gets a good jeb, or however
long it takes him to learn about the job, this will help
him earn a living. Tharks for all the schools on the
Reservation. That's all."

78 (1) We live very happily on the lands our parents
gave us. We now have children and they are attending
school. I think of both the BIA and public schools the
same---1 like both. After students have gained their
education, they might get good jobs."

186 (I) '"'The Navajo with a high school education could

accomplish great things in our tribal government because

he could relate for his people both in English and Nﬂvejd
to benefit both to greet extents.' . B ,

187, (1) ‘"We'would very much 1ike,td;heer:frgmdthe
- school board members to come out and spend some time with
‘us and tell us how our children: are doing in school.'

189 (I) "I have a question: What are those two
(pieture of Angle and NeVeje) seying te eeeh Oth&f?"—@

191 (Z)  "If my son deeen t gc tD sehecl when they,are ,
suppesed to, will he get kicked out before he graduates"
I don' t like beeketbali games beeeuee they meke my ehildren

crazy.'

193 (I) "Yes ‘WDuld llke td esk a. questien ebout
- things pertelnlng to education -and the "Navajo way of- 11£e.
They sheuld ‘know where the Sehedls are’ leceted, eﬂd we -
who are: uneducated ~wonder -how the- seheols are being run
and how our: children are beiﬂg teught with what teehnique,
- 'and how to. learn to run. schoels.; Hdw er in whet wey

d'will they go ebout thle?",f*,

7193 (I) I am a: bue driver I think cf the kids as’ my _
own ehildree, even if I don' £ knew them. I want them to bef
- safe in school:and at- home. It's for their ‘own- good" they
- grow. up: and finish: their school end held a gded job: afterwerd
- with the tribe, state, or gevernment.t It s ‘their future and
I am glad and heppv iﬁ they stey in" seheel g That s all " B

B
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Additional Comments:

324 (I) "1 like school and I want my children to go

to school. I never went to school, so I compare myself
with the children who are going to school and they are
lucky for this change. I also like the Navajo ceremonies
because we were brought up to like it. If children do
miss school and are put out of school, then they will
miss more and get behind. I don't like children being
suspended. That's like putting him a grade behind."

365 (I) ".....I have eight children and they are all in
school. We try to tell about the Navajo life, here are
the sheep and horses, but they are more concerned with
books. And we stress that they get educated, even my
husband tells them to go to college and finish there.
Three girls are also told the same. They do not know
this way of life, how to prepare meals traditionally,

and I wonder how it is with the Anglos sometimes. Yes,
to live in a hogan is hard, to make meals on a stove on
the ground. With the Anglos, they have gas stoves, but
it is different with us; it is harder. And when we tell
our children to bring in some water with a bucket, they
just laugh at us. They say that at school they have
funﬁinngatéri and, we don't know what bringing the
water in is, Mother.' I want for them to learn the Navajo
and Anglo ways of life because their grandfather used to
tell them about the Navajo and how hard it is.'

367 (I) "Thank you for asking ¢ .estions. This had
never been said to me until this day. From the time my
children were in school, ﬁcthing was said until now.'

208 (I) "1 would like to know the résults of the
questionnaire." , ,

i

13 (I) '"These questions ycu asked me about. In
the next few years will we be able to knowvhat became

of it? Thank you for ccmlng so we could talk."
406 (I) "I like the BIA schaals.

257 (I) "ﬁhildren should be glven oppartunity to succeed'
in everythlﬁ; p6531ble., 1 hope this Sufvey hélps us
Navagos. , _

405




Additional Comments :

420 (1)

"The things that are bothering the girls and boys are
they fool around too much. In the classroom the students are
sitting by each other. That's how I looked at it from the
side. I don't think that's a right thing to do in school.
Separating the boys from the girls, a long time ago we never
let the boys and girls come close to each other, even though
they were not related to each other. Tell them not to be
close, that's how the Navajo way of life used to be. Teaching
that a girl in the Navajo way is to weave and a boy to watch
or take care of the livestock and also the house itself.

They don't want that any more. How are we going to put these
things the way it was in the past? The reason why it's like
that is having the boys and girls put together in one room.
Of the way I said it before separated the boys and girls in
public school and government school. Put the gir;s in one
school so they can learn something that they didn't learn
before. 1If we do it that way, maybe they'll straighten
themselves out. This winter I attended a few basketball
games, used to watch the students. When are they ever going
to think for themselvas.- It really is bad these days. In
the past it wasn't llke that, maybe that s the time you went
to school. It wasn't really bad, but now I have nothing to
say and can't do anything about th;s young generation. In
our Navajo way of teaching like a grandmother teaching a
young girl--that's what they don't like now. The same ways
gg for the boys. Ihey don't say this to thelr grandparents
'Now tell me about the life of our people so I can learn.'
They don't care to ask this. Any schools thet they have
should be all the same like I said before, not get the bays
mixed up with the girls. I just WDﬁdEf 1f it gets any better.
The school was better in the past, they used to have a sep-
arated door to go into another room, away from the bays and
girls. Dances, ,sparts ~and movies are the worst activities.
they have. That s hcw they gEt togéther aﬁa never pay atten-
from these actlv;tles.' In the Aﬁglo way . they say 1t s part
of their grades, but they don't think about it. That's how
these Anglo people are teaching each other about dances,




Additional Comments: 96.
420 (I) (cantinued)

movies, and sports. The Navajo children don't think about
these activities as part of teaching. They learned the things
in movies of what those actors are doing in the movies.

If dances, movies, and sports are taken away from the stu-
dents, they probably will do better in their life. The stu-
dents should be separated from each other. The same way with
the games, even though they have it in one room, they should
have the girls on one side and boys on the other. Not get
these students all mixed up while they are attending the
activities. Public school isn't any better on the Reser-
vation because after the school is out about 4:00 p.m.,

the students will tell each other not to go back on the bus
and say where they are going to meet each other so they could
go some places from there. Then their relatives, parents
will be expecting them to come back on the bus. Then if
they don't show up, the family starts worrying about them.

In the Navajo way of life there are only four things that

we live by: 1) having our houses in good order, 2) the
women used to teach their young children how to weave and
ways of mixing the foods from corr, 3) the men used to teach
their sons about the way of life, 4) how to use rope, haul-
ing water and woods, how to handle the livestock. That is
how strong the Navajo ways of life used to be. Now our
children don't want that kind of life. There are hardly

any more sheep left and they still have some horses, but

they are no use. The cars and trucks are the.only trans-
portation they have. Who cares to sit on a horse agaln.

We are not used to the Anglo way of life and we can't copy
them. There is nothing we can afford, but we still think

we can drive a car or live the Anglo way. They tell us there
are jobs for us, but still we can't find a job. They are
saying that the one that went to school can have a better
life and lots of them just finished school and couldn't find
jobs. If you have a son, when he comes. home, tell him to
help you at the cornfield and if you herd sheep, take him
along so he can learn something. But then, they are com-
plaining a lot about the sheep from councilmen saying that
you went over the limit you are supposed to have. There is
nothing we could do about this problem.  There are jobs, but
then they work and rlght after they get paid they go some-
“where where they are not supposed to be. About 102 years
ago, when our grandparents were released- frcm Fort ‘Sumner,
they got what they needed in 70 years, so the livestock got
large and the cornfields. That was really a strong way of
making a living. The chlldren of those days made a good

ey

167



Additional Comments: 97.

420 (I) (continued)

living out of it and the people progressed into large families.
Myself, I'm 72 years old and my children have been Wcrklng
on the cornfield a lot, but then I'm through so I don't know
what will happen after this. I have been working with the
sheep, raising them until up to nmow. I guess I'm through
with raising the sheep now because I'm not strong enough like
I used to be. How are they goLng to relearn their Navajo
way of life? Even the Anglos can't and dcn £t know how to
handle it. In the Anglo way of life we can 't or don't know
how to handle it, but they keep saving this is how we are
going to learn it. The Anglo people are the ones that get
this liquor into the Reservation. Another thing that is
dances that they hold here on the Reservation just to make
money on us. 1It's really not right for the children, they
can't ever think when they have these kinds of activities on
the Reservation. When tbey have a game somewhere on the
Reservation and have some children to watch the game and
come back sometimes in the middle of night. Then they just
drop them off at school and they just take off anywhere they
want to. When they have a movie, too, they just take fo '
from home and not think about their parents. They don't come
home until the next morning. Those are some of the reasons
why they don't listen to us and follow what they are supposed
to be. Even though we live in a hogan, we should think right
from inside of that home. The women should be thlnklﬂg about
weaving, carding, cooking for the fam;ly, and how to, build
a fire. That should be the women's jobs. Outside of the
house, we think about the chnfléld and take care of the
foods we ra;sed. That was the strongest way of making our
life; it's mot like that any more. He wouldn't ever care
to go close to the sheep and hcoce in the cornfield. He just
looks at himself and combs his hair. And he is not thinking
about what should be done around the hcuse. We still blame
the Anglo for bringing these thlngs into- the school system.
A long time ago, we held different ceremonies, but still
it was fun. We tell our children not to go to anything like
that because they might get themselves into trouble. But
today we still have those things here on the Reservation.
Everybgdy is going crazy about these thlngs., The ceremonies
are not handled like they are suppased to be. Everybody
is. m;xed ‘up into these act1v1tles. ~Both the Navagc and
~Anglo ways are the same ncwadays., The people that think a
lot in the Navajo way don't ever care tc go to any- activities,
they just look over there and pass by. They have a better -
life than the others that attend all these actiVltles. Some
Q people think that ceremonies are ﬁathing to. them. They are

1c8




Additional Comments: 98.

420 (I) (continued)

thinking they won't get anything out of going to these places.
These are the people that have a better way of living. The
Anglo people that are teaching in religions say that when
you dle you go directly to heaven. They are teaching people
what's ngng to happen to them after their death and not
teaching the good point about the life in the future. I am
still thinking the ways we used to. A different kind of
ground corn and corn pollen, that was the way we used the
corn for our prayers in life. Thinking about the way of
life in present times but not teaching anything about death.
In our owvn way of teaching religion to our children, they
get themselves a good life and something that could be used
in the future life. The people are forgetting our ways of
life nowadays. There are lots of different things that are
coming into our Reservation like liquor, smoking, peyote,
and drugs are coming in the Reservation that will really
worsen our lives. We really want the liquor to get off the
Reservation and including the peyote to be sent back to where
it came from. That would be better if this wasn't in the
Reservation. Nowadays people are just making money on us
Navajos. That's all these Anglo people want and are 1lv1ng :
on the Reservation just to make money on us. We can 't ever
make a living for ourselves. Also the Navajo way of life

is going out. We get old ourselves and then our young gen=-
eration wouldn't care to do any cornfield work or livestock
any more. We are not thinking about our way of making a
living any more. In the Anglo way they make all different
kinds of things and say th;s is better than this. What they
used to go to school for we'll start teaching these children
that are now growing up to: plant different kinds of foods,
herd the sheep. They have been saying that education was a
better way of making a life, but then everybody is getting
out of their minds about dlffErEﬁt things that are going on
in the Reservation. Navajos are losing track of a better
way of living and the people are progressing in the wrong
way of life really fast. When we talk to our children, they
don't understand or it goes out through the other ear.v They
never listen to what we say to them now. They don't even
understand the singing in ceremonies. When you- tell them to
pray . oxr give them a corn pollen, they don't know what to do
with it. They never think about what their mom and dad are
trying to say to them. There is nothing we could do about
our way of life and the Anglo way of llfe. "We can't even
make these two ways of 11fe the same.

y. 409



247 (NI) '"I feel that if this school, and many of
the other schcols had a vocational program, there
probably wouldn't be as many drop-outs and
dissatisfied students as there are. I think the
breakfast program here is great. I feel the school
here has a strcnger hold on the students. When the
teacher says 'no,' the kids may try to push and push,
but after they find that they can't push anybody,
they buckle down, and I admire the school for this."

459 (NI) "I don't know if I've been any help to
you, but I enjoyed the interview.'

440
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The Ideal Values

The preceding transcripts represent a sample
from over 255 obtained from the parents. All of the
transcripts were analyzed in order to determine what the
parents stated as preferred or desirable for themselves
or their children. Key words were used to provide
objective criteria for identification of basic themes.
The themes were defined in terms of the context in which
,the key woéds were used. An appropriate term was used to
label the value thus iéentifieé. 'Finally, descriptive
definitions of the ten values thus identified were
writtén in terms of the basic themes énd their inter-
re lationships. The ten,vaiues:are referfed‘t@"as'£he;'
ideal values and reéresentvthdséﬁrefefénﬁeshéld in
cammbn by theipareﬁts, régardless'bfieducational'levél,
age, soclal class membership,=race, or ﬁrbannrural
afflliat’icna These 1deal values éc not répresent ‘the
"altimate' parental values, nor have they been emplrically
der;ved but théy ﬂc represent the most often repeated |
themes stated by the parents w1thin the ccntext of

this study.
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Ideal Values

Key words

Livelihood;

jobs, work,
herding, farming,
weaving, carpentry,
silversmithing,
teaching.

'Navajo/Hopi languages,
English, reading,
writing, speaking bi-
lingual languages.

Family relations,
family relatives,

cohesiveness, Hogan
sharing, eoapereticn,
parent-child

relations.

Tradition, old,
ancestors, .the
past inherency.

- Respect, behavier,
- obeying, sobriety; =

should be/ought to be.

Religion, spiritual,
belief,

- sacred eeremoﬂies,
 sings.

Themes

Satisfying basic
physical needs.
Earning a living.

Knowing one's own
native tongue is
essential in establish-
ing one's sense of
personal identity and
defining the nature of
his relationship to his
environmant.

Rewarding interpersonal
relatlonships within the
ﬁamily.

JDrderllﬁess well-being,v'

and. hepplness of individual

. carn. best be maintained by

1iv;ng in harmony with
nature. : :

Childreﬂ s respect fDE

parents. -What one

‘should/ought to do.
Social expectancies
of what is right or Wrong

are to be learned and
lived. ' :

unaegstaﬁamg "why''

thlngs happen and the'
cause and effeet

relationships iﬂ naturea

11

101.

Value

Survival.

Personal
icontity
(being).

' Community.

' Harmony.

_ Respect.

© Under-
'A stending.‘
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Ideal Values (continued)

Key words Themes Value
Learn, teach, Knowing ''how' things ‘Knowledge.
education, happen; learning new

knowledge. ideas and experiencing

new things.

Control of schools, Being in control of Autonomy.
Indian teachers, one's own life; not

-School Board members, being controlled by

administrators. others.

Communication; Being informed, sought Involve-~
being informed, out for an opinion. ment.
sharing 1ﬂfcrmat10n, Participating in decision- '

combining both Indian making processes..
and non-Indian ways.

Admire, need, desire, Knowing and incorporating _ " Assimila-
want both. - selected elements of a ~ tionm.
Different. __divergent culture. ) :

Following are the descriptive definitions of the iaeal
values inferred ffcm:the kéy wofds aﬁd-fhémes,above{l

Surv1val A des;re to satlsiy the bas;c phy51alagical
and health nééds of the 1ndiv1dual by pravidlng hlm fcgd

water, and shelter

Personal ;dentitv (Being) A de51re to. anW'wh@ cne;
is, where he is golng, what he wants cut éf life, and ‘how
~ he is related to the world arcund him,‘ Qne af the mainir

channels for e%tabllshing perscnal identlty is Qne s native

language.

: Comwunlgz. A desire to experlence rewarding intexﬁ

113
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personal relationships within the family community. A
desire to be loved, supported, and respected for who ome

is within the family.

Harmony. A desire to live in peace, happiness, and

tranquility with ome's self and others.

Respect. The desire to respect others and be
respected by them, particularly in the parent- -child relation-
ships.

Understanding. A desire to understand the inter-

relationships between events in one's own life. ,Understand-
ing why things happen and their scientific cause and effect
re lationships in nature; this understanding involves both
physically~§bservable phenomena and non-physical, ncné
observéble and sp*ritﬁal pheﬁémena. o ) |
Kﬁcwledge. A deSiré to be educatéd, to 1éarn,=ﬁD €é,

to school, nd experience new thlngs lﬂ arder tQ gréw

_1ﬂtellectua11y, phys;cally, scclally and emct;cnally

Q

Being in ccntral of those events dlreetly

Autoncm .

effect;ng70ﬁe s own llfe th be1ng controlled by others,

but hav1ng the : freedom tD chgcse betWEEﬁ alternat1ves;
Invalvement. A desire to. be 1nformed sought,cut_ i

far an cpinicn, and being an active member 1n ghe de;ision; |

making pracesses that dlrectly effect one s own PPrSDﬁal life.i,
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Assimilation. A desire to know or incorporate,

voluntarily, certain aspects of a divergent culture.

The Behsvierel VElues

In this part of the report, sll of the relevant
significant differences as e_funetiee efebeing‘indisﬁ'er
non-Indian were placed under one of the ten ideelteetegeries'
Thus, 20 behsvlerel values were inferred frem these differenees,,e
10 for the Indisn psrents and 10 for the non—lndisn perents.
These behavioral values represent eifierent weys ef‘behsving.
-in effecting the reelleetlen cf the idesl veluesi:rThese,wrffl

differences do net represent eenﬁl;ct;ng or mutuelly exclusive S

'behev1ors but on i*he ccﬁtrery, represent a. dlfferent»point;a”'"

Esch Df the idesl'ielue

3:f1deel Value is llsted

‘.Qf the 1mplieetians ef the  ;fferenees diseussed.eyeee=*iig
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I. Survival

Table I reports the differences in occupational
levels of Indian and non-Indian parents. There is a signifi-
cantly higher tendency for the lndian parent to engage in
agrarian occupations, menial service-related occupations,
or be unemployed, and a corresponding tendency for non-Indian
parents to work for wages within a societal setting, at the
higher professional levels. For example, only 1 of 63 non-
Indian parents reported themselves as unemployed in this
sample, while 192 of 454 Indian parents reported themselves

as unemployed. In the over 400 comparisons made in this study,

with a Chi Square of 307. It would be difficult to over-
emphasize the importance of this variable in the development
of divergent values between the two groups. It is at the

roots of each groups' survival and motivational differences.

I. Survival | e
A. Observed Table I 7
Differences == s I

Occupational levels

non=-Indian parents




B. Behavioral Values

Indian parents

Agrarian survival.

Satisfaction of basic needs
accomplished more by working
directly with the land, nature,
and livestock and less for
wages.

C. Implications

Familial identification.
Individual identifies more

with the family and less with
soclety as basis for satisfaction
of needs.

Personal dependency.

Individual must be more
dependent upon other people
within a smaller reference group.

Sociletal independency.
Individual can survive more
easily without dependency upon
soclety.

Equality.
More equality in the distribution
of more limited goods is expected
as inherent right.

Personal fatalism.

Individual cannot avoid persomnal
dependency and should resign
himself to this.

447
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non-Indian parents

Capitalistic survival.
Satisfaction of basic

needs accomplished less by

working with the land,
nature, and livestock
and more by working
directly for wages.

Societal identification.

Individual identifies less

with the family and more

with society as basis for

satisfaction of needs.

Personal independency.
Individual must be less
dependent upon- other
people within a larger
reference group.

Societal dependency

upon society.

Inequality.

Less equality in the
distribution of more
plentiful goods is
expected.

Soc;etal fatalism (con-
formity). ' :
Individual cannot avoid
societal dependency and
should resign himself to

Individual can survive lessé
easily without dependency
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C. Implications (continued)

Indian parents

What is ‘right,"
lawful or harmonious
is influenced more by
inherent criteria
such as position

in the family,
traditions, and

age. You acquire
basic needs auto-
matically as a function
of who you are.

Work is task-oriented.
Do what is necessary.

107.

non~Indian parents

Acqg;s:*10n.

What is ''right,"
lawful or harmonious
is influenced more by
acquisition and
accumulation of

some commodity such
as money, land,
information, or
education. You
acquire on the basis
of what you do.

The more you acquire,
the more you ccntral
Relative,

situational criteria.

Work is time=

~oriented. Keep busy

for a prescribed
time. :
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11. Personal Identity (Being)

The parents repeatedly stressed the importance of

EOL e

G R

the native tongue and indicated that one's sense of personal
"identity is gained through the language. Numerous authors
support this positicnil Abrupt or traumatic alienation from
one's native language, especially among young children;%threatens
one's sense of personal identity and gradual developmental %
contzct with the world around him. Table II shows the bases
used for inferring the second ideal value of personal identity
(being). Semantic analysis of the language differences was

used as one of the bases for the inferences drawn.

11. Personal Identity (Being) R —

A. Observed Table II
Differences — —

non-Indian parents

Indian parents

Speak Navajo/Hopi language at Speak English at home more.
home more. Desire their child . Desire their child to speak:
to speak the Navajo/Hopi language the Navajo/Hopi language
at home more than the non-Indian at home less: than the
pareat. | Indian parent.

, Want the schools to teach
Want the schools to teach the the Navajo/Hopi languages
Navajc/Hopi languages more than less than the Indian
the non-Indian parents. parents.

Whorf, Benjamin Lee. Language, Thought and Reality:
Selected Writings of Benjamin Lee Whorf. John B. Carroll, Ed.,

Sohn Wiley & Sons, N. Y. 1956,

ERIC ;149




Table II (continued) _ o
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i

Indian parents

Think the teacher should speak
the Navajo/Hopi language more
than the non-Indian parents.

B;W Béha%iéfai

Interdependency.

In the Navajo/Hopi language,
the individual tends to be
seen more as an integral,
interacting part of the total
environmerit (nature).

The external environment is more
active, powerful, full of life,
energy, and acting upon the
individual, determining his
actions.

The individual tends to be seen

as acted upon, less powerful and
determined by the external
environment. The individual tends
to see other in-group people in
the same way as he sees himself.
(I-Thou relationships).

C. TImplications
One's. sense of personal identity

involves the individual being more
interdependent with his environment.

120

non-Indian parents

external environment.

Think the teacher should
speak the Navajo/Hopi
language less than the
Indian parent.

Independency.

In the English language,
the individual tends to
be seen more as a
separate, independent
entity from his external
environment.

The external environment
is more passive, power-
less, lifeless, and is
actced upon by the
individual.

The individual tends to bef

seen as active, control-
ling and acquiring the

individual tends to see
other people as part of

the external environment.

(It-It relationships).

One's sense of personal
identity involves the
individual being more
controlling and acquiring
of his environment.

A R

Thej

kiR i B




110.

SR SRR T

C. Implications (continued)

Indlan parents non-Indian parents

Loss of the sense of inter- Loss of the sense of
dependency tends to threaten control and acquisition
one's own personal identity and over the environment tends
psychological well-being. to threaten one's own
personal identity and
psychological well-belng.

Ao i 55, B Db
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III. Community o _ o

A. Observed Table III
Differences . o e

Indian parents non-Indian parents

Need their children to take Need their children to ]

care of them more when they take care of them less when

are old than non-Indian parents. they are old than Indian
parents.

Indian parents find it easier Find it less easy around
around the house when their the house when their child .
child stays home from school stays home from school
than non-Indian parents. than Indian parents.

Depend upon their children Depend upon their children

to interpret English for them to interpret English for |

more than non-Indian parents. them less than Indian
parents.

Allow their children to Allow their ghildren to
choose the school they want to attend the school they
attend more than non-Indian want - to attend less than

parents. Indian parents.

B. Behavioral Values

Familial community. Societal community.
Sharing and cooperation in Sharing, cooperation, and
interpersonal familial acquiring=-competing in
relationships. familial-societal inter-
personal relationships.
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C. Implications

Indian parents

Familial values and expectancies
(sharing and cooperating) are
extended into contacts with the
larger society.

A more consistent, intense and
narrower range of behaviors

in interp rsonal relation-
ships.

Children are more free to control
themselves. Each is free to
experience the natural consequences
of his own behavior.

"IV. Harmony

111.

non~Indian parents

Societal values and
expectancies (acquiring
and competing) are ex- 3
tended into familial value :
structure (sharing and
cooperating.)

A less consistent, less
intense, but broader
range of behaviors in
interpersonal relation-
ships.

Children are less free and
tend to be dominated and
controlled, mainly by
contriving consequences of |
reward and/or punishment
by others.

A. Observed Table IV
___Differences . ) -

Indian parents

Want the teaching of the
traditional Navajo/Hopi way of
life taught in the school more
than non-Indian parents.

Want the teaching of Navajo/Hopi
history in the school more.

Think the school has taught
their child to be ashamed of
his past more.

non-Indian parents

Want the traditional
Navajo/Hopi way of life
taught in the school less
than Indian parents.

Want the teaching of
Navajo/Hopi history in the
school les:.

Think the school has
taught their child to
be ashamed of his past
~ less.
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B. Behavioral Values -
Indian parents non-Indian parents E
Harmony through tradition. rmony through asp;rat1gn.g
The past and traditions The future and innovation
are the better criteria are the better criteria 3
for determining how the for determining how the j
individual should behave in individual should behave in‘
the present. the present. E
J
C. Implicatioms. :
The past is a more secure The future is a more secure!
guide for harmony in the guide for harmony in the
present. present.

" The past is more impartial, The past is more biased ;
fair, when used as a guide; when used as a guide; i
‘harmony and lawfulness is harmony and lawfulness is
more inherent in the normal less inherent in the normal;
developmental process of - developmental process of
aging, traditions, etc. aging, traditions, etc.

The future consequences of The future consequences of |

cne's own behavior is better . one's own behavior is the |

determined by following past better guide for present

guidelines in the present.: behavior. Acquisition. will

Past used to motivate “tend to provide security.

others. Promises used to motivate
others.

Ignoring of the past and Ignoring of aspirations

traditions are dangerous and the future are

and threatening to the dangerous and

individual. : threatening to the
individual.
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V. Respect L -

A. Observed Table V
Differences , - . -
Indian parents non-Indian parents
Made significantly more Made signifigaﬂtly less 3
"no response' answers "no response' answers i
to items on the questionmnaire to items on the i
than non-Indiau parents. questiannaife than Indian
i
B. Behavioral Values g
|
Respect far,others -self. , - i
Harmony in familial inter- Harmany in famllial- 1
personal relationships is societal interpersonal 3
‘better maintained by an aware- relationships is better i
ness of how one's behavior may maintained by an awarenes %
effect others and consideration of how one's behavior may |
-of others' possible responses effect self and considera-
has more influence over one's own tion of others' nossible |
behavior. responses has less |
influence over one's own §
behavior. 1
%

C. Implications

Familial interpersomnal Familial-societal inter-
relations built more on personal relations built .
others' expectancies and more on selfaexpectanciés ;
less on self-expectancies. and less on others' S
Less 1ikely to criticize expectancies. More 11ke1y§
others. to criticize others. %
More likely to withhold response Less likely to withhold .
when possible negative emotional response when possible g
reaction is expected, or respond negative reaction is
in a way that decreases the likeli- expected and less likely t
hood for a negative emotional respond in a way that
response. decreases the likelihood

of a negative emoticnal

response. :
More likely to say what is Less l;kely to say what is®
"expected.' - "expected.' g
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VI. Understanding

A. Observed

Table VI

Differences _
Indian_ parents

Desire more teaching of
the Navajo/Hopi religion
in school.

Desire a local Medicine
Man to teach religion in
the school more.

B. Behavioral Valués

Spiritual Understanding.
Understanding of some of
the aspects of one's life
is accomplished better by
reliance on spiritual
explanations more than
physical ones. '

C. Implications

More causes of human behavicr
are to be found in the Spiritual
world than in the physical world.

Responsibility and/or
blame for the individual's
behavior is more in the
Spiritual forces of the
external environment
(spirits, gods, demons),
and less in the Spiritual
and/or mental forces (soul,
will, attitudes) within the
person himself.
Environmental Dualism
Humanistic Monism
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non-Indian parents

Scientific Understanding.

Desire less teaching of
the Navajo/Hopl religion
in school.

Desire a local Medicine
Man to teach religion in
the school less.

Understanding of some of |
the aspects of ome's life
is accomplished better by :
reliance on physical ;
explanations more than on

spiritual omnes. ]

Fewer causes of human be-
vior are to be found in
the Spiritual world than
in the physical world.

Responsibility and/or
blame for the individua
behavior is less in the
Spiritual forces of the
external environment
(spirits, gods, demons),
and more in the Spiritual
and/or mental forces '(sou
will, attitudes) within t
person himself.
Environmental Monism
Humanistic Dualism

l'ﬁ



VII. Knowledge o
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A. Observed Table VII

Differences

Indian parents

Has less formal education
than non-Indian parents.

Feel educated people think
they are better than
less~educated people

more than non-Indian parents.

Would like to gc back to
school more than non-Indian
parents.

B. Behavioral Values

Practical Knowledge.
Informal education

stresses the practical,
personal, tangible abstractions,
and broadly based career

program.

Has less direct, personal
experience and contact with
the schools, but desires it
more and entertains high
expectancies for education.

C. Implications

There is a larger discrepancy
between real experiences in
education and ideal expectancies
fix aducation. They have fewer
sunev iences, are less eritical
and have higher expectancies from
education than non-Indian parents.
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parents. ! ;
_ - —— Y L= == jg
Theoretical Kn ledge. §

~ the schools, but desires it:

non-Indian parents

Has more formal education
than Indian parents.

Feel that educated people
think they are better than
less-educated people to i
a lesser degree than Indiar;
parents. i

Would like to go back to
school less than Indian

Formal education stress 5es |
the theoretical, impersonal:
intangible abstractlcns,
and specifically based
professional program.

Has more direct, personal
experience and contact with

less and entertains low ex!
- pectancies for education.

There is less discrepancy
between what they have
really experienced in edu-
cation and what they
ideally expect from educa- §
tion. They tend to be morej
critical, and have lower q

a0
expectanc;es from educationy

than Indian parents.




VIII. Autonomy

A. Observed
Differences

Indian parents

Think that non~Indians run
the school more than non-
Indian parents.

Think School Board members
should all be Navajo/Hopi
more than non-Indian parents.

Think administrators should
be Navajo/Hopi more than
non-Indian parents.

Think the tribe should
control the schools.

Have not talked with a .
School Board member.

. Think School Board members

VBQard member.

non=-Indian

Think that non-Indians run
the school less than
Indian parents.

should all be Navajo/Hopi
less than Indian parents.

Do not think administra-
tors shnuld be Navajo/
Hopi.

Think the tribevshould-not
'cantrgl the schools.

Have talked with a schcol

B. Behavioral Values

Indian auEOﬁomy
A desire to have a gféater
degree of control and freedom

of choice by having individuals

more closely identified with
- Indians in charge Df.the
schools. ,

C. Implicatiuﬁs

Consensual autcngmy.,f :
Each individual has the rlght
~and opportunity to provide Lo
information and input into the

- decision-making process.

This opportunity is

4z7

' ,1n charge of the scheals.

Nan-Indlan autcngmy.

A desire to have a greater
degree of control and
freedom of choice-by. hav1n
individuals more closely = §
identified with nan-Indians"’

Democratic autonomy.

Each individual has the
Iright and apportunity ta:'

’1nput into the decis;cnsi ,

making prgcess.;_This 
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C. Implications (continued)

Indian parents non-Indian parents
provided more by formal opportunity is provided
group processes and less by formal group pro- ‘
is less the individual's cesses and is more the ;
responsibility. individual's responsibility..
Group consensus is . Group decisions are
reached if all individua.s reached by majority-rule :
- independently arrive at and all individuals are ;
the same decision. Even obliged to follow the [
after group consensus, majority's decision.
each individual is free Societal leaders comntrol
to behave independently of or influence individual's
the group consensus. behavior more;
Societal leaders do not control familial leaders control
or influence individual's less.

behavior; familial leaders
contrcl more.

IX. Involvement - _

A. Observed Table IX

_____Differences - , o S

Indian parents | ﬂOn?IDdiaﬁ paréﬂts

Desire to know their child's  Desire tg know their

teacher more than non-Indian child's teacher less
parents. } o ' ~ than_ Indlan ParEﬁtS.

Rﬁﬁw their child's teacher 1ess o “ ,Kth the1: chlld's tea;herf’
than non-Indian parents. D :-mare than Indian parents.;.‘
'Would like the teacher to v;slt f IR 'Would like the teacher ta’
‘their home more than non—Indlan,_t,- . .visit their homee;Less
parents. R S than Ind;an parents.u
'HaVE'visited,their child's class- f'_Have v151teé Lh&lr chlld' :
room less than non-Indian parents. - classroom more: than indlan'

1 parenrs.




Table IX (continued)
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Indian parents

Would like to visit their
child's classroom more
than non-Indian parents.

Responded that they ''¢id not know'
when asked about school programs,
administrators, and policies more
frequently than non-Indian
parents.

non-Indian )

Would like to visit their
child's classroom less
than Indian parents.

Kesponded that ‘they ''did
not know'' when asked about
school programs, adminis-
trators and policies less
frequently than Indian
parents.

B. Behavioral Values

Idealistic Involvement

There is more discrepancy between
what they desire to know and what
they actually know than among non-
Indian parents.

C. Implications

more than nen=1ndlan parants.

They actually have less direct
- knowledge and experience with
. the school than non-Indian

‘ paranta.'

Realistic Involvement.

There is less discrepancy

‘between what they desire to
know and what they actually

know than among Indian
parents.

They desire to be involved
laas than Indian»pareats.

They actually have more
direct knawleéga and

"axperienca with the schcal

than Indian parants.

X. Assimilation

A observed

| Table X

Differences

Desire to. learn-Ergllsh languaga
‘ more than non-Indian parants.,??ﬁ

’ ﬂ_ncn-Indlan parenta

;fa;Dasire;torlaarn English S N
*rlanguage less - than Indlan j47;

AR s i s AT, ot
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B. Behavioral Values

Indian parents

Personal assimilaticn.

- A desire to personally
incorporate selected aspects
of the non-Indian culture
into one's own personal life-
style; mainly conveniences,
education, and work patternms.

|

C. Implicatioms

The non-Indian world is seen
as different from the Indian
world and they desire the
best of both for their
children.

Less feelings. of superiority;

fewer feelings of guilt. Tend
to see themselves as a minority

group surrgunded by damlnaﬁt
group.¥ ‘ ‘

See more changés and _
transitions in the Iﬂdianx'
pattern Qf life. :

group 5urrounded by a
’dgminanr graup R

"tran51t1éna in the
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non-Indian parents

Impersonal assimilation.
A desire to know, but not
personally incorporate
Indizan culture into one 's
own life-style. A desire
tc know about Indian
culture primarily in order
to get along with them.

g
i
The Indian world is seen
as different from the non-
Indian world and the
primary directicn of
assimilation is from
Indian to non-Indian.

| 3
‘More feelings of superior- |
ity; more feelings of g”;

guilt. Tend to see them-
selves as a- minarity

_See fewer changes an dfv-

Indlan patterﬂ of lifei

*It is 1nteresting tc note that bath”-ﬂdiaﬁ i
“tend to ha%allke in that: ‘each feels they ar
surroundedgbv a. ﬁmiﬂant culture.‘
!bility for

_group,. and;
the other; he

 distancei'”
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SUMMARY AND CONCLUSIONS

This study was undertaken in order to determine what
‘the parents of children attending public schools onm the
Navajo/Hopi Reservation wanted of education. A random sample
of 10% of all the parents having one or more children in
attendance at omne Sf the six public school districts on the
Reservation was taken. A 97-item questiomnaire and a projective
type test were developed especially for this study to measure
parental attitudes and values. Twenty-three (23) interviewers
were selected by recommendations obtaiﬁéd throughvthe local
chapter houses of people who were knnwn, respected, and skilled

in bi-lingual communication. The 1n§erviewarb went. Qut into

the homes of the parents and conducted the 1nterviews. The

97 items on the quéstiﬁﬂnaire weré statisti;all?’analyzed
using the Kplmcgcrov-Smirngv test ‘d:termining the signiflﬁance;'
of the dlfferences between the parents}as a fuﬁcticn af |
educatianal 1evel ag@“sacial class mEmbership;sracer aﬁd]

ban rural affiliatian.?’Therg we*e 430 comparlscns made’*'
 -between the parents., Of these, the null hypcthesis was rEJected;ﬂ~
j in 168 of the comparisgns and accepted ;n 232 af th@ tasts, %~9f~7

; Ten (10) 1dea1 values were. 1dent1£1éd’by means Df

- a frequency count on themes running thfough the prcjective

Thé was*regecte‘L

' test,
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these ten ideal values were iden ified as values common to
all parents, regardiess of educational level, age, social
class membérship, race, and urban-rural affiliation. The null
hypothesis concerning parental behavioral values was rejected’
aﬁd significant differences between the parents as a function
of racial affiliation was accepted. Ten (10) such behavioral
values were identified for the Indian ﬁarents and 10 for the
non-Indian parents. These behavioral values were conceptualized
on a single continuum of bBehavior apd differences were postulated
iﬁ terms of differences in degree Qf-behaviérs and not in

differences in kinds of behaviors.

CONC LUS TONS
The major conclusions Hra-f ffam tnls study are:

1. The paréﬁts ‘have a stroﬁg desire for quallty
education for their children. They - 6251re a
program that will prepare their chlld to earn
a living either ON or OFF of the Reservatlcn

~ as economic necessities dictate. They
,expressed an urgency in findlng a solid economle
“base in’ whlch’“he'satisfacticn of the b351c ‘
_phys;olcglcalﬂ_”  _;H_;'_»‘ SR




of English as a Second Language were
seen as desirable by the parents.

Interparsonal relationships were seen

as playing an extremely important role
in the teaching process. Having
teachers who can understand, communicate,
and personally identify with their
children were seen as a necessary pre-
requisite for effective instruction.

The teaching of local history, culture
and traditions was seen as an effective
way of establishing a sense of harmony,
orderliness, and unity within the school
setting. o

Religious and spiritual values were seen

as primarily the responsibility of the home
but a respect for and understanding of these
values by the schacls was also seen as

desirable.

The pareﬁts desire to be included,
consulted and respeeted as a part Qf the
educational process. They are, ‘however,
somewhat reluctant to come to the school
and depend upon: school personnel to provide
them with information either through their
chapter houses or through dlrect cnntact

'between the homé and schcgl

- They desire a. schacl program that is 1oca1ly“‘
:-cﬁntrollfd; admlnistered ‘and respans;ve tn '

" the. needs'éf the. parents.,:q‘

_They desire ‘a pragram in Which the student o

is free to chagse from a’ braadlyfbased

-multlﬂpurpgse and b;s ultural curriculum

10. - The public. e

o .that Vthe:Lr children Vwil _have a better v»;-llfenff-'
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DIRECTIONS TO THE INTERVIEWERS:

- Please explain to the parent that this portion of the interview .
will be taped. Mark the name of the parent on tape. Turn tape recorder

on to 53603_. DON'T FORGET TO TURN TAPE AFTER 25 MINUTES HAVE GONE BY.

1. what in the Navajo/Hopi way of life do you think is most important-,
for your child to know?

2. How is the Navajofﬁapi way of life different from the Angla way
of life?
3. INTERVIEWER: Take out the picture of the school and say:

"Here is a picture of a school.....can you think of any changes that
have occurred in the school system in the last ten years?" .

"Which changes have made you happy?"

“Whicihh changes have made you sad or angry?"

4. INTERVIEWER: Take out the picture of the hogan and say:
"Here is a picture of a hogan.....please tell me about life in a hogan."
"What's happening'inéide?"

"How do the people inside feel?".....etc.

5. TNTERviEWER* Take out the pictﬁre of Ehe two ?éﬁple,aﬂd say!

"lere is a picture of two people...,,tell me ‘a’ story about thesgﬁ
- two faces.,Vv' - e : o

o "What is each cne think ng about*"
'“What'will happenrto each of them?";.;QEEaagmiﬂf,”

'1TNTERVIEWEBf E]ease end interview With 3“ﬁétjduyha§é aﬁjt§ihg:ycﬁﬂﬁbﬁld'
ST like to 33k me?" TR R T ’,T o

',*—THANK YOU

‘ﬁterv1ew Ended
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